
 

 
 

 

 

 

 

 



 

B’almah: Living with Loss In The World 
Compiled and edited by Rabbi Steven Sager 

 
Between things falling and things hastily raised 
Is there a place for the lingering, for the lasting? 
Between things dying and living 
Is there a place for one living peacefully at home, 
Sitting in one’s place, seeing, being seen? 
 
Imagine that the poet, Yehuda Amichai, is speaking on behalf of the rabbi; one whose reflective 
inner life—the life at home—is always alert to the rhythms of loss and change. Always, there are 
things falling and things hastily raised. 
 
Living with Loss In The World is always part of a rabbi’s life—both the inner life of 
imagination and soul, and the public life of ritual and stewardship. Without the private life, the 
public one becomes dry and fatigued. Therefore, the inner life is deserving of replenishment, of 
re-filled metaphors, refreshed vocabulary and renewed insight, especially concerning a subject so 
present and potent as how we live in the presence of loss in the world/b’almah. 
 
Towards these goals, this book presents resources organized according to the following themes: 
 

• From the first quivering candle signifying loss to the anchored and solid grave stone, our goal 
is honoring loss and seeing it through.  Both candles and stones enable sight and insight. 

• We will consider the paradox of leave-taking. When one takes ones leave of a person, what 
is taken? What is left? Is there a taking in the leaving? Is there something left behind in the 
taking? How do we live this ambivalence back into the world? 

• Tears of grief confuses and fuses two basic, mutually empowering responses to loss. 
Weeping breaks through from the inside; tearing rips in from without.   Each one can 
precipitate the other. As there is an impulse to tear in the presence of loss, so is there an 
impulse to mend. In the end, tearing clears the way for mending and for extending the fabric 
of community. 

• We bear loss first to the grave—literally. Then, we learn to carry loss into its new life; 
learning to distribute its weight over time in the world of mourners and community. 

• The three essential themes of Yizkor are memory, compassion, and presence. This liturgy that 
punctuates the calendar year offers challenge as well as comfort—a mix that deserves our 
consideration. 

• Remembering and forgetting each has its consequences both for the good and the bad. Let’s 
not forget the value of remembering. But we should also remember the value of forgetting. 

Between things dying and living 
Is there a place for one living peacefully at home, 
Sitting in one’s place, seeing, being seen? 
 
May the One who sees without being seen nurture us who see while being seen. 
 



 

Seeing It Through: Candles and Windows 
 

 "ֵנר ה' ִנְׁשַמת ָאָדם חֹוֵפׂש ָּכל ַחְדֵרי ָבֶטן" (משלי כ:כז)
The Lord’s candle is the human soul, revealing his innermost parts (Proverbs 20:27) 
 

 ָאז ֶּדֶר� ַהַּמֵּצָבה ֲאִני ָיכֹול ִלְראֹות ַעד ָרחֹוק
Then by way of a gravestone I can see very far. (Amichai) 

 

ָּתנּו ַרָּבַנן: ֵאין ּבֹוְדִקין לֹא ְלאֹור ַהַחָּמה, ְולֹא ְלאֹור ַהְּלָבָנה, ְולֹא ְלאֹור 
ַהֵּנר. ִמְּפֵני ֶׁשאֹור ַהֵּנר ָיֶפה ִלְבִדיָקה. ְוַאף ַעל ִּפי ֶׁשֵאין ָהֲאבּוָקה, ֶאָּלא ְלאֹור 

ִים לַ ת ַהִהיא ַאֲחֵּפׂש ֶאת ְירּוׁשָ ְרָאָיה ַלָּדָבר, ֵזֶכר ַלָּדָבר. ֶׁשֶּנֱאַמר: .... "ָּבעֵ 
ַּבֵּנרֹות" (צפניה א:יב), ְואֹוֵמר: "ֵנר ה' ִנְׁשַמת ָאָדם חֹוֵפׂש ָּכל ַחְדֵרי ָבֶטן" 

 משלי כ:כז)....(
 

ַוֲאבּוָקה לֹא? ְוָהָאַמר ָרָבא: ַמאי ִּדְכִתיב: "ְוֹנַגּה ָּכאֹור ִּתְהֶיה ַקְרַנִים ִמָּידֹו לֹו 
ְוָׁשם ֶחְביֹון ֻעּזֹו" (חבקוק ג:ד). ְלַמה ַּצִּדיִקים ּדֹוִמין ִּבְפֵני ְׁשִכיָנה? ַּכֵּנר ִּבְפֵני  

ְלַהְבָּדָלה ִמְצָוה ִמן ַהּמּוְבַחר! ָאַמר רב ַנְחָמן ָהֲאבּוָקה. ְוָאַמר ָרָבא: ֲאבּוָקה 
ָחק: ֶזה ָיכֹול ְלַהְכִניסֹו ַלחֹוִרין ְוַלְּסָדִקין. ַרב ְזִביד ָאַמר: ֶזה אֹורֹו צְ יִ  ַּבר

ְלָפָניו, ְוֶזה אֹורֹו ְלַאֲחָריו. ַרב ַּפָּפא ֲאַמר: ַהאי ָּבֵעית, וַהאי ָלא ָּבֵעית. ָרִביָנא 
 ָמַׁש� ְנהֹוָרא , ְוַהאי ִמְקַטף ִאְקטּוֵפי.ֲאַמר: ַהאי 

  
Our sages taught: One may not search for hametz by the light of the sun, by the light of the 
moon, or by the light of a torch, but only by the light of a candle because the light of a candle is 
most suitable for searching. And even though there is no verse to prove the matter, there is a hint 
of it in the verse:  At that time I will search Jerusalem with lamps (Zephaniah 1:12); and also in: 
The Lord’s candle is the human soul, revealing his innermost parts (Proverbs 20:27).... 
 
Not by a torch? Rava said: But it is written:  [His splendor fills the earth.] It is a brilliant light 
which gives off rays on every side--and therein is the hidden place of his power (Habakuk 3:7). 
In what way can the righteous to be compared to the Divine Presence? They are like a candle in 
the presence of a torch. Rava also said: A torch is preferable for havdalah in that a 
mitzvah/commandment is best served by the most splendid! Rav Nahman bar Yitzhak spoke on 
behalf of the candle:  The candle can be inserted into holes and cracks in order to search. Rav 
Zevid said:  The candle throws its light forward while the torch casts its light backward. Rav 
Papa said:  A torch is frightening, a candle is not. Ravina said: candle light is steady while the 
torch light sputters.  

(Babylonian Talmud Pesahim 8a) 
 
 



 

In My Life Are Many Windows 

 

In my life are many windows ְּבַחַּיי ַהְרֵּבה ַחּלֹונֹות 

and many graves. .ְוַהְרֵּבה ְקָבִרים 
  
Sometimes they exchange ִלְפָעִמים ֵהם ִמְתַחְּלִפים 

roles: :ְּבַתְפִקיֵדיֶהם 

then a window is closed forever, ,ָאז ַחּלֹון ִנְסָּגר ְלָתִמיד 

then by way of a gravestone  ַהַּמֵּצָבה �ָאז ֶדֶר 

I can see  ֲאִני ָיכֹול ִלְראֹות 

very far. .ַעד ָרחֹוק 
 

 

Yehuda Amichai 
Translated by Rabbi Steven Sager 

  



 

Taking Leave of Rabbi Eliezer ben Hyrkanos 
 

ְּכֶׁשָחָלה ַרִּבי ֶאִליֶעֶזר, אֹותֹו ַהּיֹום ֶעֶרב ַׁשָּבת ָהָיה. ִנְכַנס ַרִּבי ַעִקיָבא ְוַחֵבָריו 
ְלַבְּקרֹו, ְוהּוא יֹוֵׁשב ְּבתֹו� ֶחְדרֹו, ְוֵהם יֹוְׁשִבין ִּביְטַרקִלין ֶׁשּלֹו. ִנְכַנס הּוְרָקנֹוס 

 חֹו, ְוָהָיה ּבֹוֶכה.א ִהִּניּוַלֲח�ץ ְּתִפיִלין ֶׁשּלֹו, ְוה ְּבנֹו
 
It was erev Shabbat and Rabbi Eliezer was close to the end of his final illness. Rabbi Akiba and 
his colleagues, Rabbi Eliezer’s former students, came to visit him. Rabbi Eliezer was sitting 
propped up in his room and they waited in the parlor. Hyrcanos, Rabbi Eliezer’s son, entered his 
father’s room to remove Rabbi Eliezer’s tefilllin before Shabbat.  Hyrcanos cried when Rabbi 
Eliezer would not allow him to remove the tefillin. 
 

ַּדַעּתֹו ֶׁשל ַאָּבא. ֶׁשִנְטְרָפה  ָכִמים: ַרּבֹוַתי, ּדֹוֶמה ִליְוָיָצא הּוְרָקנֹוס ְוָאַמר ַלחֲ 
ַהֵּנר  ַהְדָלַקתִהַּנְחָּת ָאַמר לֹו: ְּבִני, לֹא ַדעִּתי ִנְטְרָפה, ֲאָבל ַּדְעְּת� ִנְטְרָפה, ׁשֶ 

ֶׁשִּנְתַחַּיְבָּת ָעֶליָה ִמיָתה ַלָּׁשַמִים, ְוָהִייָת ִמְתַעֵּסק ִּבְתִפיִלן ֶׁשֵאין ַאָּתא ִמְתַחֵּיב 
 ֵליֶהן ֶאָּלא ִמּׁשּום ְׁשבּות.עַ 

 
Hyrcanos went out and said to the sages: Masters, it seems to me that my father is confused. 
Rabbi Eliezer called after him: My son, I’m not confused, but you are! You have put off the 
critical command to light the lamp before Shabbat in order to worry about my tefillin which is 
not a pressing matter for Shabbat. For the sages have said that wearing tefillin is merely out of 
harmony with Shabbat; but it is not a critical prohibition. 
 

ָליו, ָיְׁשָבּו ְלָפָניו ְּבִרחּוק ַאְרָּבע ָאמֹות. עָ ֵּכיָון ֶׁשָראּו ֲחָכִמים ֶׁשַּדְעּתֹו ְמיֶֻּׁשֶבת 
ָאְמרּו לֹו: ַרִּבי, ֶּכֶסת ֲעגָֻּלה ְוהַּכּדּור ְוָהִאּמּום וַהָּקֵמיַע ּוְתִפִּלין ֶׁשִּנְקְרעּו ַמהּו? 
 ָאַמר ָלֶהם: ְמַקְּבִלין ֻטְמָאה, ְוַהְטִּבילּו אֹוָתן ְּכמֹו ֶׁשֵהן. ְוִהָּזֲהרּו ֶׁשֵהן ֲהָלכֹות

 ֶׁשֶּנֱאְמרּו ְלמֶׁשה ִמִסיָני.ְּגדֹולֹות 
 
When the sages realized that Rabbi Eliezer was coherent, they entered and sat down before 
him—but at a distance of four cubits, for he had been excommunicated. Master, they said: What 
is the status of a round cushion, a ball, a shoemaker’s last, an amulet, or tefillin, any of which are 
torn? If these casings become impure, do their contents become impure, as well? Rabbi Eliezer 
replied: They do become impure. You should immerse them in a purifying pool just as they are. 
And pay strict attention to these matters for they are major laws neither explicit in Torah nor 
derived by the sages, but spoken by God to Moses on Sinai. 
 



 

הּוא ֶזה? יּו ׁשֹוַאִלין לֹו ִּבְטָהרֹות, ְּבֻטְמאֹות, ְּבִמְקָואֹות. ָאְמרּו לֹו: ַרִּבי, ַמה הָ וְ 
ֵמא ָאַמר ָלֶהם: ָטֵמא.  ַמה הּוא ֶזה? ָאַמר ָלֶהם: ָטהֹור. ְוָהָיה ֵמִׁשיב ַעל טָ 

 ָטֵמא ְוַעל ָטהֹור ָטהֹור.
 
The visitors continued to question him about matters of purity and impurity, and about purifying 
pools. They asked: Master, What is the status of this? And he would reply: Impure. How about 
this? And he would say: Pure. And so he would respond in each case identifying the impure and 
the pure. 
 

ַּכ� ָאַמר ַרִּבי ֱאִליֶעֶזר ַלֲחָכִמים: ָּתֵמַּה ֲאִני ַעל ַּתְלִמיֵדי ַהּדֹור, ֶׁשָּמא -ַאַחר
ָעְנׁשּו ִמיָתה ַלָּׁשַמִים. ָאְמרּו לֹו: ַרִּבי, ִמְּפֵני ָמה? ָאַמר ָלֶהם: ִמְּפֵני ֶׁשּלֹא ָבאּו יֵ 

ַּכ� ָאַמר ַלֲעִקיָבא  ַּבן יֹוֵסף: ֲעִקיָבא ִמְּפֵני ָמה לֹא ָבאָת -ְוִׁשְּמׁשּו אֹוִתי. ְוַאַחר
ָאַמר לֹו: ָּתֵמַּה ֲאִני ָעֶלי� ִאם  ֵניִתי.ר לֹו: ַרִּבי, לֹא ִנפְ ְלָפַני ְוִׁשַּמְׁשָּת אֹוִתי? ָאמַ 

 ָּתמּות ִמיַתת ַעְצֶמ�.
 
Then Rabbi Eliezer said: I would be amazed if you, the generation’s greatest students, didn’t 
earn a death sentence decreed in heaven! They asked: Master, Why? He replied: Because you did 
not come and attend upon me as students should attend upon their teacher. Then he turned and 
said to Akiba ben Yosef: Akiba, Why did you not come and attend upon me? Akiba said: Master, 
I never had the time. Rabbi Eliezer said: I would be amazed if you died a natural death. 
 
ְוֵיׁש אֹוְמִרים: לֹא ָאַמר לֹו ְּכלּום, ֶאָּלא ֵּכיָון ֶׁשָאַמר ַרִּבי ֶאִליֶעֶזר ְלַתְלִמיָדיו 
ַּכ�, ִמָּיד ָנַמס ָּדמֹו ְּבִקְרּבֹו. ָאַמר לֹו ַרִּבי ֲעִקיָבא: ַרִּבי, ִמיָתִתי ַּבֶּמה? ָאַמר לֹו: 

ָּלֶהן. ִנְכַנס ַרִּבי ֲעִקיָבא ְוָיַׁשב ְלָפָניו ְוָאַמר לֹו: ַרִּבי, ֲעִקיָבא, ֶׁשְּל� ָקֶׁשה ִמּׁשֶ 
 ֵמאֹות ֲהָלכֹות ְּבֶבָהֶרת.-לׁשֵמַעָּתה ְׁשֵנה ִלי. ָּפַתח ְוָׁשָנה לֹו ְׁש 

 
Now some say that Rabbi Eliezer didn’t say any such thing to Akiba. Rather, when Rabbi Eliezer 
spoke in this manner to the group of his former students, Akiba’s blood ran cold within him and 
he said: Master, how will I die? Rabbi Eliezer responded: Akiba, your death will be harder than 
any of theirs. Rabbi Akiba now came close, sat before him and said: Master, then teach me now. 
Rabbi Eliezer then taught him three hundred laws concerning the bright spot that appears on the 
skin which the priests must examine and deem the one afflicted either pure or impure. 
  



 

י ְזרֹועֹוָתיו ְוִהִּניָחן ַעל ָחֶזה ֶׁשּלֹו ְוָאַמר: ְּבאֹוָתּה ָׁשָעה ִהְגּביַּה ַרִּבי ֶאִליֶעֶזר ְׁשּתֵ 
אֹוי ִלי ַעל ְׁשֵּתי ְזרֹועֹוַתי ֵאֶּלה, ְׁשֵּתי ִסְפֵרי תֹורֹות ֶׁשִּנְפָטִרין ִמן ָהעֹוָלם, ֶׁשִאם 

ֵאיָנן  -ָאָדם ַלְבָלִרין-ִיְהיּו ָּכל ַהָּיִּמים ְּדיֹו, ְוָכל ֲאַגִּמים ֻקְלמֹוִסים, ְוָכל ְּבֵני
ָׁשִניִתי ּוַמה ֶּׁשִּׁשַּמְׁשִּתי ַלֲחָכִמים ִּבְיִׁשיָבה. ְולֹא וְ כֹוִלין ִלכֹּתב ָּכל ַמה ֶּׁשָּקִריִתי יְ 

ִחַּסְרִתי ֵמַרּבֹוַתי ֶאָּלא ְּכָאָדם ֶׁשּטֹוֵבל ֶאְצָּבעֹו ַּבָּים. ְולֹא ִחְּסרּו ִמֶּמִּני ַּתְלִמיַדי 
ֵמאֹות -ן ַהְּׁשפֹוֶפֶרת. ְועֹוד ֲאִני ׁשֹוֶנה ְׁשלׁשֶאָּלא ְּכֵדי ֶׁשִּיְכחֹול ַהִּמְכחֹול ִמ 

ֲהָלכֹות ִּב"ְמַכֵּׁשָפה לֹא ְתַחֶּיה" (שמות כב:יז). ְוֵיׁש אֹוְמִרים: ְׁשלֶׁשת ֲאָלִפים 
יֹוֵסף ֶׁשַּפֲעם -ָּבֶהם ָּדָבר ֵמעֹוָלם, חּוץ ֵמֲעִקיָבא ֶּבן ָאָדםֲהָלכֹות. ְולֹא ְׁשָאַלִני 

ִנְתַמֵּלא  -ִּבי, ַלְּמֵדִני ֵאי� נֹוְטִעים ִקּׁשּוִאין. ָאַמְרִּתי ָּדָבר ֶאָחדַאַחת ָאַמר ִלי: ַר 
ַלְּמֵדִני ֲעִקיָרָתן. ָאַמְרִּתי  -ָּכל ַהָׂשֶדה ִקּׁשּוִאין. ָאַמר ִלי: ַרִּבי, ִלַּמְדַּתִני ְנִטיָעָתן

 ד.ין ֻּכָלם ְלָמקֹום ֶאחָ ִנְתַּכְּנסּו ָּכל ַהִּקּׁשּוִא  -ָּדָבר ֶאָחד
 
Then, Rabbi Eliezer raised his arms and rested them on his chest, saying: Woe is me on account 
of these two arms of mine—two books filled with teachings that are now to leave the world. For 
if all of the seas were ink and all of the reeds were quills and all men scribes, they would be 
unable to record all of the Torah—written and oral—that I have taught. They would be unable to 
record all of the ways that I have attended upon the sages in the academy. Yet with all of this, I 
have taken from my masters only as much as one who takes water by dipping a finger into the 
sea.  And my students have taken from me only as much as a painting stick takes from the tube. 
What is more, I derived three hundred laws from the verse, a sorceress shall not live (Exodus 
22:17)—some say that he said three thousand laws—but no one ever asked me about them 
except for Akiba ben Yosef. And he once asked me: Master, teach me how to plant cucumbers 
by magic. I said a single word and an entire field filled with cucumbers. Akiba said to me: 
Master, you have taught me about planting them; now, teach me about harvesting them. I spoke a 
single word and all of the cucumbers were gathered into one place. 
 

ָהִאּמּום? ָאַמר לֹו: ָטהֹור. ַּגֵּבי -לֹו ַרִּבי ֶאְלָעָזר ֶּבן ֲעַזְרָיה: ַרִּבי ִמְנָעל ֶׁשַעל ָאַמר
ְוָיְצָאה ִנְׁשָמתֹו ְּבָטֳהָרה. ִמָּיד ָקַרע ַרִּבי ֶאְלָעָזר ֶּבן ֲעַזְרָיה ֶאת ְּבָגָדיו ּוָבָכה, 
ְוָיָצא ְוָאַמר ַלֲחָכִמים: ַרּבֹוַתי, ּבֹואּו ּוְראּו ְּבַרִּבי ֱאִליֶעֶזר ֶׁשָטהֹור הּוא ְלעֹוָלם 

 ָמתֹו ְּבָטֳהָרה.ַהָּבא, ֶׁשָּיְצָתה ִנְׁש 
 
Rabbi Eleazar ben Azariah, one of Rabbi Eliezer’s students, asked Rabbi Eliezer: Master, what 
of a shoe that has not yet been taken from the shoemaker’s last, can it become impure? Said 
Rabbi Eliezer: It is pure. With these words, his soul left him in purity. Immediately, Rabbi 
Eleazar ben Azariah tore his clothes and cried. Then he went out and said to the sages: Masters, 
come and see! Rabbi Eliezer is in a state of purity for the world to come, for his soul has gone 
forth pure. 
  



 

ְלַאַחר ַׁשָּבת ָּבא ַרִּבי ֲעִקיָבא ּוָמָצא ֲארֹונֹו ֶׁשָּבא ִמֵּקיָסִרי ְל�ד. ִמָּיד ָקַרע ֶאת 
ְּבָגָדיו ְוָתַלׁש ִּבְׂשָערֹו, ְוָהָיה ָדמֹו ׁשֹוֵתת ְונֹוֵפל ָלָאֶרץ. ְוָהָיה צֹוֵעק ּובֹוֶכה 

ִּבי ּומֹוִרי, ֶׁשִהַּנְחָּת ָּכל ַהּדֹור ְואֹוֵמר: ַאְלַלי ִלי ָעֶלי�, ַרִּבי.  ַאְלַלי ִלי ָעֶלי�, ַר 
ָיתֹום. ָּפַתח ָעָליו ַּבּׁשּוָרה ְוָאַמר: " ָאִבי ָאִבי ֶרֶכב ִיְׂשָרֵאל ּוַפָרָׁשיו" (מלכים ב' 

 ב:יב). ַהְרֵּבה ָמעֹות ֶיׁש ִלי, ְוֵאין ִלי ֻׁשְלָחִני ְלַרּצֹוָתן.
 
After Shabbat, Rabbi Akiba came upon Rabbi Eliezer’s coffin as it was being taken from 
Caesarea to Lod. He tore his clothing and pulled out his hair, his blood dripping and falling to the 
ground. He moaned and cried and said: Alas! Loss! O’ master! Alas! Loss! O’ master and 
teacher! You have left an orphaned generation! In the mourners’ line he began the eulogy by 
saying: Oh, father, father! Israel’s chariots and horsemen! (2 Kings 2:12) I have many coins but 
no money changer to sort them! 
 
(Avot d’’Rabbi Natan 25:3) 
 



 

Taking Leave of Rabbi Yehudah HaNasi 
 
ַההּוא יֹוָמא ְּדַנח ַנְפֵׁשיּה ְּדַרִּבי ָּגְזרּו ַרָּבַנן ַּתֲעִניָתא, ּוָבעּו ַרֲחֵמי, ְוָאְמִרי: ָּכל 

ִיָּדֵקר ַּבֶחֶרב. ְסִליָקא ַאְמֵתיּה ְּדַרִּבי ְלִאיְגָרא, -ַמר "ַנח ַנְפֵׁשיּה ְּדַרִּבי"ַמאן ְּדאָ 
ִּבי, ְוַהַּתְחּתֹוִנים ְמַבְּקִׁשין ֶאת ַרִּבי. ְיִהי ָרצֹון ְוָאְמָרה:  ֶעליֹוִנים ְמַבְּקִׁשין ֶאת ַר 

ֶׁשָּיכֹופּו ַּתְחּתֹוִנים ֶאת ָהֶעליֹוִנים.  ֵּכיָון ַּדַחַזאי ַּכָּמה ִזְמֵני ְּדָעֵייל ְלֵבית ַהִּכֵּסא, 
ֶעליֹוִנים ֶאת  ְוָחַלץ ְּתִפיִּלין, ּוַמַּנח ְלהּו, ְוָקִמְצַטֵער, ָאְמָרה: ְיִהי ָרצֹון ֶׁשָּיכֹופּו

ַהַּתְחּתֹוִנים. ְוָלא ָהוּו ָׁשְתֵקי ַרָּבַנן ִמְּלִמיָּבֵעי ַרֲחֵמי.  ָׁשְקָלה ּכּוָזא ַׁשְדָייא 
 .ֵמִאיְגָרא [ְלַאְרָעא], ִאְׁשְּתקּו ֵמַרֲחֵמי, ְוַנח ַנְפֵׁשיּה ְּדַרִּבי

 
On the day that Rabbi [Judah, the Patriarch] died, the Rabbis decreed a fast and they prayed.  
They said:  Let anyone who says, Rabbi has died, be skewered on a sword. His maidservant went 
up to the roof and said:  The heavenly ones desire Rabbi and the earthly ones desire Rabbi.  May 
it be God’s will that the earthly ones prevail over the heavenly.  When she saw how many times 
he had to get up to go to the toilet, painfully removing and then rewinding his phylacteries, she 
said:  May it be God’s will that the heavenly ones overcome the earthly ones. Now, the Rabbis 
never ceased their praying. She took a pitcher and threw it from the roof. They ceased praying 
and Rabbi died. 
 
ָאְמרּו ֵליּה ַרָּבַנן ְלַבר ַקָּפָרא: ִזיל ַעֵּיין. ֲאָזל, ַאְׁשְּכֵחיּה ְּדַנח ַנְפֵׁשיּה. ְקָרֵעיּה 

ֲאחֹוֵריּה.  ָּפַתח ְוָאַמר:  ֶאְרֶאִלים ּוְמצּוִקים ִלְלבּוֵׁשיּה, ְוַאַהְדֵריּה ְלִקְרֵעיּה לַ 
ָאֲחזּו ַּבֲארֹון ַהֹּקֶדׁש ִנְּצחּו ֶאְרֶאִלים ֶאת ַהְמצּוִקים, ְוִנְׁשָּבה ֲארֹון ַהֹּקֶדׁש. 

 : ַאּתּון ָקָאְמִריתּו, ְוֲאָנא ָלא ָקָאִמיָנא.ָאמרּו ֵליּה: ַנח ַנְפֵׁשיּה?  ֲאַמר ְלהּו
 

The Rabbis said to Bar Kapparah:  Go and investigate.  He went and found that Rabbi had died.  
He tore his garment and turned the rip towards the back so that no one would see it.  He began by 
saying:  Angels and mortals have seized the Holy Ark and the angels have prevailed over the 
mortals; the Holy Ark has been captured. They said to him:  He has died?  He said to them:  You 
are the ones who have said it; I have not said it. 

 
ִרּבֹונֹו ֶׁשל ִּבְׁשַעת ְּפִטיָרתֹו ֶׁשל ַרִּבי ָזַקף ֶעֶׂשר ֶאְצְּבעֹוָתיו ְּכַלֵּפי ַמְעָלה ְוָאַמר: 

עֹוָלם ָּגלּוי ְוָידּוַע ְלָפֶני� ֶׁשָּיַגעִּתי ְּבֶעֶׂשר ֶאְצְּבעֹוַתי ַּבּתֹוָרה, ְולֹא ֶנֶהֵניִתי ַאִפילּו 
 .ְּבֶאְצַּבע ְקַטָּנה. ְיִהי ָרצֹון ִמְּלָפֶני� ֶׁשְּיֵהא ָׁשלֹום ִּבְמנּוָחִתי

 
At the moment that he was about to die, Rabbi spread out his ten fingers towards the sky and 
said:  Master of the world, it is well known to you that I labored in Torah with all of my ten 
fingers but didn’t make a profit from even the work of my little finger.  May it be your will that 
there be peacefulness in my rest. 
 
(Babylonian Talmud Ketubot 104a)  



 

My Father Was God 
 

 ָאִבי ָהָיה ֱא�ִהים ְולֹא ָיַדע. הּוא ָנַתן ִלי
ָעָנן  ֶאת ֲעֶׂשֶרת ַהִּדְּברֹות לֹא ְּבַרַעם ְולֹא ְּבַזַעם, לֹא ָּבֵאׁש ְולֹא ְּבֶ

 ֶאָּלא ְּבַרּכּות ּוְבַאֲהָבה.  ְוהֹוִסיף ִלטּוִפים ְוהֹוִסיף ִמִּלים טֹובֹות,
 ְוהֹוִסיף "ַאָּנא" ְוהֹוִסיף "ְּבַבָּקָׁשה."  ְוִזֵּמר ָזכֹור ְוָׁשמֹור

 ְּבִנּגּון ֶאָחד ְוִהְתַחֵּנן ּוָבָכה ְּבֶׁשֶקט ֵּבין ִּדֵּבר ְלִּדֵּבר,
 ְוא, לֹא ִּתָּׂשא, לֹא ַלָּׁשְוא,לֹא ִּתָּׂשא ֵׁשם ֱא�ֶהי� ַלּׁשָ 

 ַאָּנא, ַאל ַּתֲעֶנה ְּבֵרֲע� ֵעד ָׁשֶקר. ְוִחֵּבק אֹוִתי ָחָזק ְוָלַחׁש ְּבָאְזִני,
 לֹא ִּתְגנֹוב, לֹא ִּתְנַאף, לֹא ִּתְרַצח. ְוָׂשם ֶאת ַּכּפֹות ָיָדיו ַהְּפתּוחֹות

 ֱאַהב, ְלַמַען ַיֲאִריכּון ָיֶמי�ַעל ראִׁשי ְּבִבְרַּכת יֹום ִּכּפּור. ַּכֵּבד, 
 ַעל ָהֲאָדָמה. ְוקֹול ָאִבי ָלָבן ְּכמֹו ְׂשַער ראׁשֹו.

 ַּכ� ִהְפָנה ֶאת ָּפָניו ֵאַלי ַּבַּפַעם ָהַאֲחרֹוָנה-ַאַחר
 ְּכמֹו ַּביֹום ֶׁשּבֹו ֵמת ִּבְזרֹועֹוַתי ְוָאַמר: ֲאִני רֹוֶצה ְלהֹוִסיף

 ת:ְׁשַנִים ַלֲעֶׂשֶרת ַהִּדְּברֹו
 ָעָׂשר, "לֹא ִּתְׁשָּתֶנה"-ַהִּדֵּבר ָהַאַחד

 ָעָׂשר, "ִהְׁשָּתֶנה ִּתְׁשָּתֶנה"-ְוַהִּדֵּבר ָהְּׁשֵנים
 ַּכ� ָאַמר ָאִבי ּוָפָנה ִמֶּמִּני ְוָהַל�

 ְוֶנְעַלם ְּבֶמְרַחָּקיו ַהּמּוָזִרים.
 
My father was God and did not know it.  He gave me 
the ten sayings neither in thunder nor in fury, neither in fire nor in cloud 
but in gentleness and in love.  He added caresses and added kind words 
adding, “I beg you,” and “please.”  He sang keep and remember 
in a single melody and he pleaded and cried quietly between one saying and the next: 
Don’t take your God’s name in vain; don’t take it, not in vain. 
I beg you, don’t bear false witness against your neighbor.  He hugged me tightly and whispered in my ear 
Don’t steal.  Don’t commit adultery.  Don’t murder.  And he put the palms of his open hands 
on my head in the Yom Kippur blessing.  Honor, love, in order that your days might be long 
on the earth.  And my father’s voice was white like the hair on his head. 
Later, he turned his face to me one last time 
like on the day he died in my arms and said, I want to add 
two to the ten sayings: 
The eleventh saying:  “Don’t change.” 
And the twelfth saying:  “You must surely change.” 
So said my father and then he turned from me and went off 
disappearing into his strange distances. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
 



 

Tears of Grief 
   ֵעת ִלְקרֹוַע ְוֵעת ִלְתּפֹור

(Ecclesiastes 3:7) 
 

ַעל ָּכל ַהֵּמִתים ּכּוָּלן קֹוֵרַע ֶטַפח, ַעל ָאִביו ְוַעל ִאמֹו ַעד ֶׁשְּיַגֶּלה ֶאת ִלּבֹו. ֲאַמר ַרִּבי 
"ַוַּיֲחֵזק ָּדִוד ִּבְבָגָדיו ַוִּיְקָרֵעם" (שמואל ב' א:יא) ְוֵאין ֲאִחיָזה ָּפחֹות  -ְקָראַאָּבהּו: ַמאי 

ֵאינֹו קֹוֵרַע ֶאָּלא ֶעְליֹון. ַעל  -ִמֶטַפח. ַעל ָּכל ַהֵּמִתים ּכּוָּלן, ֲאִפילּו ָלבּוּׁש ֲעָׂשָרה ֲחלּוִקין
סּותֹו ֵאיָנה ְמַעֶּכֶבת, ֶאָחד ָהִאיׁש ְוֶאָחד ָהִאָּׁשה. קֹוֵרַע ֶאת ּכּוָּלן. ְוַאִּפָקְר  -ָאִביו ְוַעל ִאמֹו

ַרִּבי ִׁשְמעֹון ֶּבן ֶאְלָעָזר אֹוֵמר: ָהִאָּׁשה קֹוַרַעת ֶאת ַהַּתְחּתֹון, ּוַמֲחִזיָרתֹו ַלֲאחֹוֶריָה. 
 -ָׂשָפה ֶׁשּלֹו ָרָצהַמְבִּדיל ַקֵּמי  -ְוחֹוֶזֶרת ְוקֹוַרַעת ֶאת ָהֶעְליֹון. ַעל ָּכל ַהֵּמִתים ּכּוָּלן ָרָצה

ַמְבִּדיל. ַרִּבי ְיהּוָדה אֹוֵמר: ָּכל ְקִריָעה ֶׁשֵאינֹו ַמְבִּדיל  -ֵאינֹו ַמְבִּדיל. ַעל ָאִביו ְוַעל ִאמֹו
ֵאינֹו ֶאָּלא ֶקַרע ֶׁשל ִּתְפלּות. ֲאַמר ַרִּבי ַאָּבהּו: ַמאי ַטְעָמא ְּדַרִּבי ְיהּוָדה?  -ַקֵּמי ָׂשָפה ֶׁשּלֹו

ב: "ַוַּיֲחֵזק ִּבְבָגָדיו ָוִּיְקָרֵעם ִלְׁשַנִים ְקָרִעים" (מלכים ב' ב:יב). ִמַּמְׁשָמע ֶׁשֶּנֱאַמר ִּדְכִתי
"ָוִּיְקָרֵעם" ֵאיִני יֹוֵדַע ֶׁשֵהן ִלְׁשַנִים? ֶאָּלא: ֶׁשִנְרִאין ְקרּוִעים ִּכְׁשַנִים. ַעל ָּכל ַהֵּמִתים 

ׁשֹוֵלל ְלַאַחר  -ה ְלַאַחר ְׁשלִׁשים. ַעל ָאִביו ְוַעל ִאמֹוׁשֹוֵלל ְלַאַחר ִׁשְבָעה ּוְמַאחֶ  -ּכּוָּלן
ְׁשלִׁשים ְוֵאינֹו ְמַאֶחה ְלעֹוָלם. ְוָהִאָּׁשה ׁשֹוַלְלּתֹו ְלַאְלֵּתר, ִמְּפֵני ְכבֹוָדּה. ִּכי ֲאָתא ָרִבין 

ְכִלי. ַעל ָאִביו ְוַעל קֹוֵרַע ּבִ  -קֹוֵרַע ְּבָּיד, ָרָצה -ָאַמר ַרִּבי יֹוָחָנן: ַעל ָּכל ַהֵּמִתים, ָרָצה
ִמִּבְפִנים.  -ַּבָּיד. ְוָאַמר ַרִּבי ִחָּייא ַּבר ַאָּבא ָאַמר ַרִּבי יֹוָחָנן: ַעל ָּכל ַהֵּמִתים ּכּוָּלן -ִאמֹו

 .קֹוֵרַע ִמַּבחּוץ -ַעל ָאִביו ְוַעל ִאמֹו
 
For all dead, one tears a hand’s breadth, but for one’s father and mother, one tears until the heart 
is exposed. Rabbi Abahu said: What is the supporting verse? David took hold of his clothes and 
tore them (2 Samuel 1:11). And there is no taking hold with less than a hand’s breadth. For all 
dead, even if one is dressed in ten garments, one tears only the upper one. For one’s father and 
mother, one tears all of them. And one’s undergarment is not indispensable either for a man or 
for a woman. Rabbi Shimon ben Elazar says: A woman tears the innermost garment and turns 
the tear around and then tears the outermost. For all dead, if one desires, one splits the collar 
stitching; or, if one prefers, one does not split it. For one’s father and mother, one splits it. Rabbi 
Yehudah says: Any tearing that does not split the collar stitching is nothing more than an 
unsubstantial gesture. Rabbi Abbahu says: What is Rabbi Yehudah’s reason? It is written: 
[Elijah went up to heaven in a whirlwind. Elisha saw it, and he cried out, “Oh, father, father! 
Israel’s chariots and horsemen!” When he could no longer see him], he grasped his garments 
and tore them in two (2 Kings 2:12). From the fact that it says he tore them, don’t I know that he 
tore them in two? But the verse suggests that it looked like two separate pieces. For all dead, one 
bastes the tear after seven days and repairs after thirty. For one’s father and mother, one bastes 
after thirty days but never repairs. A woman bastes immediately because of her honor. When 
Ravin came [from Israel to Babylonia, he brought a teaching of Rabbi Yohanan.] Rabbi Yohanan 
said: For all dead, if one wants, one tears by hand; or, if one prefers, one tears with an 
implement. For one’s father and mother, by hand. And Rabbi Hiyya bar Abba said in the name of 
Rabbi Yohanan: For all dead, one tears indoors. For one’s father and mother, one tears in public. 
(Mo’ed Katan 22b) 
  



 

From Maimonides: Laws of Mourning 

 
Hilchot Evel 8:1 
ָאֵבל ַחָּיב ִלְקֹרַע ַעל ֵמתֹו. ֶׁשֶנֱאַמר: "ּוִבְגֵדיֶכם לֹא ִתְפֹרמּו ְולֹא ָתֻמתּו" (ויקרא 

ִלְפֹרם. ְוֵאין ְקִריָעה ֶאָּלא ֵמֹעֶמד. ֶׁשֶנֱאַמר: "ַוָּיָקם ַהֶּמֶל� י:ו). ָהא ַאֵחר ַחָּיב 
 ַוִּיְקַרע ֶאת ְּבָגָדיו" (שמואל ב' יג:לא).

A mourner is obliged to tear on account of his dead. As it is said: [after the death of Nadab and 
Abihu to Aaron and to his sons Eleazar and Ithamar, Do not bare your heads] and do not tear 
your garments lest you die […but your kinsmen, all the house of Israel, shall bewail…] 
(Leviticus 10:6-7). Thus, others are required to tear. And tearing must be done while standing. 
As it is said: [after the death of Absalom] the king rose and tore his garments (2 Samuel 13:31). 
(Maimonides, Hilchot Evel 8:1) 

Hilchot Evel 8:3 
ַמֲחִליף. ְוֵאינֹו קֹוֵרַע  -ְיֵמי ֲאֵבלּות ַהֶּקַרע ִלְפִנים. ְוִאם ָּבא ְלַהֲחִליף ָּכל ִׁשְבַעת

ֵאינֹו ֶקַרע. ַּבֶמה ְּדָבִרים ֲאמּוִרים.  -ֶקַרע ַאֵחר; ֶׁשָּכל ֶקרע ֶׁשֵאינֹו ִּבְׁשַעת ִחמּום
ַע ַעד ֶׁשְּמַגֶּלה ִּבְׁשָאר ַהֵמִתים חּוץ ֵמָאִביב ְוִאמֹו. ֲאָבל ַעל ָאִביו ְוַעל ִאמֹו קֹוֵר 

ֶאת ִלּבֹו. ּוַמְבִּדיל ְׂשַפת ַהֶּבֶגד. ְוֵאינֹו קֹוֵרַע ִּבְכִלי ֶאָּלא ְּבָידֹו. ִמַּבחּוץ, ִּבְפֵני ָּכל 
 ָהָעם.

For the whole seven days of mourning, the tear is in front.  If he desires to change his garments, 
he may do so.  He is not required to tear the second garment; for any tear not made at the time of 
heated emotion is not a tear.  Of what do these rules speak?  They speak of a death other than a 
father or mother.  In the case of one’s father or mother, one rips a rip long enough to expose 
one’s heart.  He must rip apart the border of the garment; he may not tear it with a utensil and he 
must tear it outside, in the presence of community. (Hilchot Evel 8:3) 

Hilchot Evel 8:4 
ֵאין ְמָקְרִעין לֹו ְולֹא  -ֶׁשֵּמת לֹו ֵמתקֹוְרִעין ְלָקָטן ִמְּפֵני ָעְגַמת ֶנֶפׁש. ְוחֹוֶלה 

 מֹוִדיִעין לֹו ֶׁשּלֹא ִּתָטֵרף ָעָליו ַּדְעּתֹו...
We tear a child’s garment in order to create an atmosphere of sorrow. For a sick person informed 
of a death, we do not tear for him, nor do we inform him so that his soul not be ripped up… 
(Hilchot Evel 8:4) 

  



 

Hilchot Evel 8:6 
 -קֹוֵרַע. ְלַאַחר ִׁשְבָעה -ִמי ֶׁשֵאין לֹו ָחלּוק ִלְקֹרַע ְוִנְזַּדֵּמן לֹו ָחלּוק ְּבתֹו� ִׁשְבָעה

יֹום. ְוָכל ֲאִפילּו ְלַאַחר ִׁשְבָעה ָּכל  ְׁשלִׁשים  -ֵאינֹו קֹוֵרַע. ְוַעל ָאִביו ְוַעל ִאמֹו
ַהֵרי ֶזה גֹוֵנב  -ַהּיֹוֵצא ְּבֶבֶגד ָקרּוַע ִלְפֵני ֵמִתים, ְּכלֹוַמר ֶׁשהּוא ָקַרע ַעָּתה ֲעֵליֶהן

 ַּדַעת ַהְּבִרֹות ְוִזְלֵזל ְּבָכבֹוד ַהַחִּיים ְוַהֵּמִתים.
When a person does not have an outer garment to tear but acquires one during the seven days of 
mourning, he tears it.  If he acquires it after the seven days, he does not tear it.  But for his father 
and his mother, even after the seven days but within thirty days, he tears his garment. Anyone 
who goes out wearing a torn garment before the dead implying that he tore the garment because 
of the dead- such a person deceives the community and cheapens the honor of the living and of 
the dead. (Hilchot Evel 8:6) 

Hilchot Evel 8:7 
הּוא חֹוֶלה, ְוָהַל� ּוְמָצאֹו ַהאֹוֵמר ַלֲחֵברֹו: ַהְׁשִאיֵלִני ַחלּוְק� ַוֲאַבֵקר ֶאת ָאִבי ׁשֶ 

קֹוֵרַע ּוְמַאֶחה, ּוַמֲחִזיר לֹו ֶאת ֲחלּוקֹו, ְונֹוֵתן לֹו ְדֵמי ְקָרעֹו. ְוִאם לֹא  -ֶׁשֵּמת
 ֲהֵרי ֶזה לֹא ִיַּגע ּבֹו. -הֹוִדיעֹו ֶׁשהּוא ְמַבֵּקר לֹו חֹוֶלה

When one tells a friend: Lend me your cloak so that I can visit my father who is critically ill—if, 
when he visits, he finds that his father has died, he should tear the cloak, mend it, and return it, 
reimbursing the owner for the tear.  If he does not inform the owner that he is visiting a critically 
ill person, he should not damage the cloak. (Hilchot Evel 8:7) 

Hilchot Evel 8:8 
ִמי ֶׁשָהָיה לֹו חֹוֶלה ְּבתֹו� ֵּביתֹו ְוִנתַעֵּלף, ְוָסבּור ֶׁשֵמת ְוָקַרע, ְוַאַחר ַּכ� ֵמת: 

חֹוֵזר  -ִאם ְּבתֹו� ְּכֵדי ִדּבּור, ֵאינֹו חֹוֵזר ְוקֹוֵרַע. וִאם ְלַאַחר ְּכֵדי ִדּבּור ֵמת
 ְוקֹוֵרַע ֶקַרע ַאֵחר.

One has a critically ill person in his home and the ill person faints and the host thinks that he has 
died; he tears his garment, only to find that the sick person regains consciousness and then dies 
in as much time as it takes to say he has died.  He need not tear his garment again.  If the person 
survives longer than it takes to say it, he must tear his garment again. (Hilchot Evel 8:8) 

  



 

Hilchot Evel 9:1 
ע ְלַאַחר ִׁשְבָעה ׁשֹוֵלל ַהֶּקַר  -ָּכל ַהְּקָרִעים ֶׁשּקֹוֵרַע ָאָדם ַעל ְׁשַאר ְקרֹוָביו

ׁשֹוֵלל ְלַאַחר ְׁשלִׁשים ְוֵאינֹו ְמַאֶחה  -ּוְמַאֶחה ְלַאַחר ְׁשלִׁשים. ַעל ָאִביו ְוַעל ִאמֹו
ְלעֹוָלם. ְוָהִאָּׁשה קֹוַרַעת ְוׁשֹוֶלֶלת ִמָּיד, ֲאִפילּו ַעל ָאִביָה ְוַעל ִאָּמּה, ִמְּפֵני 

 ַהְּצִניעּות.
Any tear that a person makes over a relative other than parents can be basted after seven days 
and repaired after thirty days.  For one’s father and mother, one can baste after thirty days but 
never repair. A woman who tears bastes immediately, even for her father and her mother, 
because of modesty. (Hilchot Evel 9:1) 

Hilchot Evel 9:2  
ְּכֶדֶר� ֶׁשּקֹוֵרַע ָאָדם ַעל ָאִביו ְוַעל ִאמֹו ַּכ� ַחָּיב ִלְקֹרַע ַעל ַרּבֹו ֶׁשִּלְּמדֹו ּתֹוָרה, 

ַהֵּׁשם, ְוַעל ְוַעל ַהָּנִׂשיא, ְוַעל ַאב ֵּבית ִּדין, ְוַעל ֹרב ַהִּצּבּור ֶׁשֶּנֱהַרג, ְוַעל ִּבְרַּכת 
 ֵסֶפר ּתֹוָרה ֶׁשִנְׂשַרף, ְוַעל ָעֵרי ְיהּוָדה, ְוַעל ְירּוָׁשַלִים, ְוַעל ַהִּמְקָּדׁש.

Just as one must tear for one’s father and mother, so one is obliged to tear for one’s teacher who 
taught him Torah, for the patriarch of the community and for the chief of the court; for a large 
part of the community that has been slain and for the cursing of God’s name; for the burning of a 
Torah scroll and when seeing the cities of Judah, Jerusalem, and the Temple in ruins. (Hilchot 
Evel 9:2) 

Hilchot Evel 9:4 
ֶׁשַהּמֹוֵכר ָאסּור ְלַאחֹותֹו, ַּכ� ַהּלֹוֵקַח. ְלִפיָכ�, ַהּמֹוֵכר ָצִרי� ְלהֹוִדיַע  ּוְכֵׁשם

 ַלּלֹוֵקַח ֶׁשֶּקַרע ֶזה ֵאינֹו ִמְתַאֶחה.
 

Just as the seller may not repair it, so the purchaser may not repair it.  Therefore, the seller is 
obliged to inform the purchaser that this tear may not be repaired. (Hilchot Evel 9:4) 

Hilchot Evel 9:11 
ָּכל ִמי ֶׁשָעַמד ִעם ַהֵּמת ִּבְׁשַעת ְיִציַאת ִנְׁשָמתֹו, ַאף ַעל ִּפי ֶׁשֵאינֹו ְקרֹובֹו, ַחָּיב 

 ִלְקֹרַע.
Anyone who is present at the moment that someone dies, even if he is not a relative, must tear 
his garment… (Hilchot Evel 9:11) 

 

  



 

Job’s Tear 
 

ָפה ִׁשָּטֵתּה ְּדֵריׁש ָלִקיׁש, לְ ֵריׁש ָלִקיׁש ָאַמר: ִאּיֹוב לֹא ָהָיה ְולֹא ִנְהָיה, ַמְח 
ַאְבָרָהם ָהָיה, ְוָהָכא ָאַמר:  ְּדַתָּמן ָאַמר ֵריׁש ָלִקיׁש ְּבֵׁשם ַּבר ַקָּפָרא: ִּבְיֵמי

ִאּיֹוב לֹא ָהָיה ְולֹא ִנְהָיה? ַמאי לֹא ָהָיה ְולֹא ִנְהָיה? ְּבִיּסּוִרים ֶׁשִּנְכְּתבּו ָעָליו, 
ֶאָּלא ֶׁשִאּלּו ָבאּו ָעָליו ָהָיה ָיכֹול ַלֲעֹמד ָּבֶהן. ַרִּבי יֹוָחָנן ָאַמר: ֵמעֹוֵלה ַהגֹוָלה 

ָיה ּוִמְדָרׁשֹו ִבְטֶבְרָיה, ְלִפיָכ� ָהיּו ְלֵמִדים ִמֶּמּנּו ְקִריָעה ָהָיה ְוִיְׂשָרֵאִלי הָ 
ּוִבְרַּכת ֲאֵבִלים, ַהָדא הּוא ִּדְכִתיב: "ַוָּיָקם ִאּיֹוב ַוִּיְקַרע ֶאת ְמִעלֹו" (איוב 
 א:כ). ִמָּכאן ֶׁשָּצִרי� ָאָדם ִלְקֹרַע ֵמעֹוֵמד. ַרִּבי ֲחִניָנא ָאַמר: עֹוֵבד ּכֹוָכִבים

ַּתִּני ַרִּבי ִחָּיא: עֹוֵבד ּכֹוָכִבים ָצִּדיק ֶאָחד ָעַמד ִלי ְבֻאּמֹות ָהעֹוָלם. ְוָנַתִּתי  -ָהָיה
 לֹו ְׂשָכרֹו ּוְפַטְרִּתיו, ְוֵאיֶזה ֶזה ֶזה ִאּיֹוב.

 

Resh Lakish said: Job never was and never will be. But this contradicts the known perspective of 
Resh Lakish who taught in another place in the name of Bar Kapparah that Job lived in the time 
of Abraham. But here he says that Job never was and never will be?! By never was and never 
will be he refers to the afflictions written about him. And why were they written about him? It 
was so that if they ever came upon him he would be able to withstand them. Rabbi Yohanan 
said: Job was among those who came up from the diaspora and he was an Israelite whose 
teaching was centered in Tiberias. There they would learn from him about tearing and about the 
mourners’ blessing. As it is written: Job arose and tore his cloak (Job 1:20). From here we learn 
that one must tear while standing. Rabbi Haninah said: Job was an idolator. This from the 
teaching of Rabbi Hiyya: One righteous idolator stood out to me from among the nations of the 
world; I gave him his reward and pardon. And who was this? It was Job. (Genesis Rabbah 57:4) 

 

  



 

Tearing 
 

 ָהְיָתה זֹו ְקִריָעה ְמֻפֶּיֶסת
 ָהַעְרַּבִים-ַּכְּקִריָעה ַהְמֻפֶּיֶסת ֶׁשל ֵּבין

 ְּכֶׁשַהְּׁשִתי ְוַהֵעֶרב ֻמְפָרִדים ִלְכֵדי ֶרַגע
 ְּכֵדי ֶׁשִּתְתַקֵּים ִמִׁשיָכָתם
 ָהְיָתה זֹו ְקִריָעה ְמֻפֶּיֶסת

 ַּכְּקִריָעה ֶׁשִּנְקָרעֹות ְׁשמּורֹות ָהֵעיַנִים
 ַּבֹּבֶקר

 ְּכֶׁשַהֵּׁשָנה ָנמֹוָגה ְוֶהָהִקיץ ֶטֶרם ָקם ְוָהָיה ִלְבֵראִׁשית.
 

This was a peaceful tearing 
like the peaceful tearing of twilight 
when the warp and woof are parted for an instant 
so that their continuing can take place 
that was a peaceful tearing 
like the tearing that parts the eyelids 
in the morning 
when sleep dissolves before wakefulness rises to a new beginning. 
 
Rivka Miriam 
Translated by Rabbi Steven Sager 
 
  



 

Invisible Mending 
 

 
Three women old as angels, 
bent as ancient apple trees, 
who, in a storefront window, 
with magnifying glasses, 
needles fine as hair, and shining 
scissors, parted woof from warp 
and pruned what would in 
human tissue have been sick. 
 
Abrasions, rents and frays, 
slits and chars and acid 
splashes, filaments that gave 
way of their own accord 
from the stress of spanning 
tiny, trifling gaps, but which 
in a wounded psyche 
make a murderous maze. 
 
Their hands as hard as horn, 
their eyes as keen as steel, 
the threads they worked with 
must have seemed as thick 
as ropes on ships, as cables 
on a crane, but still their heads 
would lower, their teeth bare 
to nip away the raveled ends. 

Only sometimes would they 
lift their eyes to yours to show 
how much lovelier than these twists 
of silk and serge the garments 
of the mind are, yet how much 
more benign their implements 
than mind’s procedures 
of forgiveness and repair. 
 
And in your loneliness you’d notice 
how really very gently they’d take 
the fabric to its last, with what 
solicitude gather up worn edges 
to be bound, with what severe 
but kind detachment wield 
their amputating shears: 
forgiveness, and repair. 
 
(C.K. Williams) 
 
 
 
 
 
 

 
  



  

Don’t Be Far 

 
The comforters who come to the courtyard ַהְמַנֲחִמים ָּבִאים ֶאל ֶהָחֵצר 
-the outer one- ַהִחיצֹוָנה 
stand near the gate עֹוְמִדים ַעל ַיד ַהַּׁשַער 
that faces the valley of the shadow of death ֲאֶׁשר ָּפָניו ֶאל ֵּגיא ַצְלָמֶות 
with its terror all around. .ְוֵאיָמתֹו ָסִביב ָסִביב 
Standing near the gate is as much ֲעִמיָדה ַעל ַיד ַהַּׁשַער ָּכל ְיָכְלָּתם 
as the comforters can bear. .ֶׁשל ְמַנֲחִמים ָלֵׂשאת 
Even my soul is miles away ָּכל ַנְפִׁשי ְּבֶמְרַחק ַּפְרָסאֹות 
from the crying I. It’s a fact. .ִמן ֶהֲאִני ֶׁשל ַהּבֹוֶכה. ְּגֵזָרה ִהיא 
  
Fashioner of nights and spirit  ַיֹוֵצר ֵלילֹות ָורּוח 
surely against you rises this awful cry,  ֹים ֶזה,ָא ֲהלֹא ֶנְּגְד� ְּבִכי 
don’t distance yourself- ַאל ִּתְרַחק- 
don’t let millions of light years ַיֲעְמדּו ְּכַחִיץ 
stand as a barrier ִמיְליֹוֵני ְׁשנֹות אֹור 
between you and Job. .ֵּביְנ� ּוֵבין ִאּיֹוב 

 
Zelda 
Translated by Rabbi Steven Sager 
  



  

Bearing The Loss Of Words 

 

The Sluice 

Over all this 
grief of yours: no 
second heaven. 
 
……… 
 
To a mouth 
for which it was a thousandword, 
lost— 
I lost a word 
that was left to me: 
Sister. 
 
To 
polygoddedness 
I lost a word that sought me: 
Kaddish. 
 
Through 
the sluice I had to go, 
to salvage the word back into 
and out of and across the salt flood: 
Yizkor. 
 
Paul Celan 
Translated, John Felstiner 
  



  

Bearing Sufficiently 
 

 
The stalactites turn into stalagmites ַהְּסָטַלְגִטיִטם ּפֹוִנים ַלְּסָטַלְגִמיִטים 

and so in its own slow time a tear is born. Pain locked ְוָכ� נֹוֶלֶדת ְלִאָּטּה ִּדְמָעה. ְּכֵאב ָנצּור 

gathered in the rock for so many years, ,�ָאגּור ַּבֶּסַלע ָׁשִנים ַרּבֹות ָּכל ָּכ 

until it flows like blood along the length of the column,  ֶׁשהּוא ִנָּגר ַּכָּדם ְלֹאֶר� ָהַעּמּוד,ַעד 

dripping on  the rock that patiently waits, ,נֹוֵטף ַלֶּסַלע ַהַּמְמִּתין ְּבַסְבָלנּות 

absorbing and being formed. .קֹוֵלט ְוִנְבֶנה ִמֶּמּנּו 

  

This is the pain that is stored within us.  ָהָאצּור ְּבתֹוֵכנּו.ֶזה ַהְּכֵאב 

A tear does not flow like a spring, ,ִּדְמָעה ֵאיָנּה נֹוַבַעת ְּכַמֲעָין 

for many years it distils within us ָׁשִנים ַרּבֹות ִהיא ִמְזַּדֶּכֶכת ָּבנּו 

through hard and lonely nights ְּבֵלילֹות ָקִׁשים ּובֹוְדִדים 

during which is shaped ְונֹוֶצֶרת ֵמֶהם 

a tear ִּדְמָעה 

just one ַאַחת 

that falls on the hard soil ַהּנֹוֶׁשֶרת ֶלָעָפר ָהָּקֶׁשה 

from which sprouts the rock flower ִמֶּמּנּו יְצַמח ֶּפַרח ַהֶּסַלע 

and perhaps salvation will also come.  ַהְיׁשּוָעה.ְואּוַלי ַּגם ָתבֹוא 
 
 

Rayah Harnick 
Translated by Rabbi Steven Sager 
 

 



  

Bearing The Pain 
 
 

ָּתנּו ַרָּבָנן: ְמַבְּטִלין ַּתְלמּוד ּתֹוָרה ְלהֹוַצַאת ַהֵּמת ּוְלַהְכַנַסת 
ַּכָּלה. ָאְמרּו ָעָליו ַעל ַרִּבי ְיהּוָדה ְּבַרִּבי ֶאְלַעאי ֶׁשָהָיה ְמַבֵּטל 

ּתֹוָרה ְלהֹוַצַאת ַהֵּמת ּוְלַהְכַנַסת ַּכָּלה. ַּבֶּמה ְּדָבִרים ַּתְלמּוד 
ֵאין  -ְּכֶׁשֵאין ִעּמֹו ָּכל ָצְרּכֹו, ֲאָבל ֵיׁש ִעּמֹו ָּכל ָצְרּכֹו -ֲאמּוִרים

ְמַבְּטִלין. ְוַכָּמה ָּכל ָצְרּכֹו? ָאַמר ַרב ְׁשמּוֵאל ַּבר ֵאִני ִמְּׁשֵמיּה 
ְבֵרי ְוִׁשיָּתא ַאְלֵפי ִׁשּפּוֵרי. ְוָאְמִרי ָלּה: ְּדַרב: ְּתֵריַסר ַאְלֵפי גַ 

 ְּתֵליַסר ַאְלֵפי ַגְבֵרי ּוִמיַּנְייהּו ִׁשיָּתא ַאְלֵפי ִׁשּפּוֵרי.
 

עּוָּלא ֲאַמר: ְּכגֹון ְּדַחְייִצי ַּגְבֵרי ֵמַאּבּולא ְוַעד ִסיְכָרא. ַרב ֵׁשֶׁשת 
ִּכְנִתיָנָתּה, ַמה ְּנִתיָנָתּה ְוִאיֵּתיָמא ַרִּבי יֹוָחָנן ֲאַמר: ְנִטיָלָתּה 

ְּבִׁשִּׁשים ִרּבֹוא, ַאף ְנִטיָלָתּה ְּבִׁשִּׁשים ִרּבֹוא. ְוָהֵני ִמֵלי ְלַמאן 
 ְּדָקרי ְוָתֵני. ֲאָבל ְלַמאן ְּדַמְתֵני, ֵלית ֵליּה ִׁשיעּוָרא.

 
 
The sages taught: One sets aside Torah study in order to bring out the dead and to bring in the 
bride. They said concerning Rabbi Yehudah the Son of Rabbi Ilai that he would set aside Torah 
study in order to bring out the dead and to bring in the bride under the following conditions—
when there is otherwise an insufficient number. But if there is a sufficient number—one does not 
set aside Torah study. And what is a sufficient number? Rav Shemuel bar Einee said in the name 
of Rav: Thirteen thousand people and six thousand with shofars. But some say thirteen thousand 
people among whom are six thousand with shofars. 
 
Ulah said: Sufficient [for escorting the dead] is the number to line the way from the town gate to 
the cemetery. Rav Sheshet, and some say Rabbi Yohanan, said: Taking should be like giving; 
just as giving [the Torah] took place among six hundred thousand, so should taking [to the grave] 
require six hundred thousand. This applies to those who have learned Torah and Mishnah. But if 
one has also taught these things, there is no limit.  (Babylonian Talmud, Ketubot 17a) 
  



  

Carrying Forward 
 

ִמי ֶׁשֵּמתֹו ֻמָּטל ְלָפָניו ָּפטּור ִמְּקִריַאת ְׁשַמע, ִמן ַהְּתִפיָלה, ּוִמן ַהְּתִפיִלין. 
נֹוְׂשֵאי ַהִּמָּטה ְוִחּלּוֵפיֶהן ְוִחּלּוֵפי ִחּלּוֵפיֶהן, ֶאת ֶׁשִּלְפֵני ַהִּמָּטה ְוֶאת ֶׁשְּלַאַחר 

ָּבֶהן ְּפטּוִרין; ְוֶאת ֶׁשֵאין ַלִּמָּטה ֹצֶר� ָּבֶהן, ַחָּיִבין. ַהִּמָּטה: ֶאת ֶׁשַּלִּמָּטה ֹצֶר� 
 ֵאלּו ָוֵאלּו ְּפטּוִרין ִמן ַהְּתִפיָלה.

One whose dead lies before him is exempt from reciting Shema Yisrael, exempt from formal 
prayer, and from the obligation to put on Tefillin. Concerning those who carry the bier, their 
replacements and the replacements of their replacements—those in front of the bier as well as 
those behind it: If the bier as yet has need of them, they are exempt from reciting Shema Yisrael. 
If the bier has no need of them, they are obligated to recite Shema Yisrael. In both cases, they are 
exempt from formal prayer. 

(Mishnah Berachot 3:1) 

 

ָּכל ָהרֹוֶאה ַהֵּמת ְוֵאינֹו ְמַלֵּוהּו עֹוֵבר ִמּׁשּום "לֹוֵעג ָלָרׁש ֵהֵרף ֹעֵׂשהּו." ְוִאם 
ב ַאִּסי ָעָליו ַהָּכתּוב אֹוֵמר "ַמְלֵוה ה' חֹוֵנן ַּדל" ִהְלָוהּו ַמה ְּׂשָכרֹו? ָאַמר ַר 

 "ּוְמַכְּבדֹו חֹוֵנן ֶאְביֹון."
Anyone who sees the dead and fails to accompany him transgresses the verse: One who mocks 
the poor affronts his maker (Proverbs 17:5). If he accompanies the dead, what is his reward? 
Said Rav Assi, concerning such a person the verse says: One who is gracious to the needy makes 
a loan to/ accompanies the Lord (Proverbs 19:17) and one who honors God is gracious to the 
needy (Proverbs 14:31). 

(Babylonian Talmud, Berachot 18a) 

 

ַהּמֹוִלי� ֲעָצמֹות ִמָּמקֹום ְלָמקֹום, ֲהֵרי ֶזה לֹא ִיְּתֵנם ְּבִדַסָּקָיא ְוִּיְּתֵנם ַעל ַגֵּבי 
ֲחמֹור ְוִיְרַּכב ֲעֵליֶהם, ִמְּפֵני ֶׁשּנֹוֵהג ָּבֶהם ִמְנַהג ִּבָזיֹון. ְוִאם ָהָיה ִמְתָיֵרא ִמְּפֵני 

 ּוְכֶדֶר� ֶׁשָאְמרּו ַּבֲעָצמֹות ַּכ� ָאְמרּו ְּבֵסֶפר ּתֹוָרה.ָנְכִרים ּוִמְּפֵני ִלְסִטים, מּוָּתר. 
One who transports bones from one place to another must not put them in a saddlebag, and drape 
them over the back of the donkey and ride on the donkey, for that is shameful treatment. But if 
he would be afraid of heathens or robbers, such behavior is permitted. And just as bones are to be 
treated, so also a Torah scroll. 

(Babylonian Talmud, Berachot 18a) 

 
 



  

Let Mt. Remembrance Remember 
 

 ֶׁשַהר ַהִּזָּכרֹון ִיְּזֹּכר ִּבְמקֹוִמי,

 ֶׁשַהַּגן ְלֵזֶכר ִיְּזֹּכר, ֶזה ַתְפִקדֹו.

 ֶׁשָהְרחֹוב ַעל ֵׁשם ִיְּזֹּכר, ֶׁשַהִּבְנַין ַהָיּדּוַע ִיְּזֹּכר,

 ֶׁשֵּבית ַהְּתִפָלה ַעל ֵׁשם ֱא�ִהים ִיְּזֹּכר,

 ֶׁשֵּסֶפר ַהּתֹוָרה ַהִּמְתַּגְלֵּגל ִיְּזֹּכר,

 ֶׁשַהִּיְזֹּכר ִיְּזֹּכר. ֶׁשַהְּדָגִלים ִיְזְּכרּו,

 יִכים ַהִּצבעֹוִנִּיים ֶׁשל ַהִהיְסטֹוִרָיה, ֲאֶׁשרַהַּתְכִר 

 ַהּגּוִפים ֶׁשָעְטפּו ָהְפכּו ָאָבק. ֶׁשָהָאָבק ִיְּזֹּכר.

 ֶׁשָהַאְׁשָּפה ִתְזֹּכר ַּבַׁשַער. ֶׁשַהִׁשְלָיה ִתְזֹּכר.

 ֶׁשַחַּית ַהָׂשֶדה ְועֹוף ַהָּׁשַמִים יֹאְכלּו ְוִיְּזְּכרּו,

 ְּכֵדי ֶׁשאּוַכל ָלנּוַח. ֶׁשֻּכָּלם ִיְּזְּכרּו.
 
 
Let Mt. Remembrance remember instead of me, 
that’s its role. Let the memorial garden remember, 
let the street named in memory remember, let the famous building remember, 
let God’s prayer house remember, 
let the rolling Torah remember, 
let the prayer for remembering remember. Let the flags remember, 
colorful shrouds of history, the 
bodies they wrapped have turned to dust. Let the dust remember. 
Let the garbage remember in the gate. Let the afterbirth remember. 
Let the animal of the field and the bird of the sky eat and remember, 
Let everyone remember. So that I can rest. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
 
 
  



  

Bearing Loss, Bearing Gain 
 

And Moses took with him the bones of Joseph who had exacted an oath from the people of Israel 
saying: God will be sure to take notice of you: then you shall carry up my bones from here with 
you. (Exodus 13:18). 

And Joseph’s ark would travel next to the ark of the testimony through the wilderness. Other 
peoples would ask, what is the significance of these two arks? Israel would respond: This is an 
ark that contains the dead and this is an ark that contains unending life. And the nations would 
then ask: Is it normal for the dead to travel next to an ark that contains unending life? Israel 
would respond: The dead placed in this ark fulfilled everything inscribed in that one. 

(Midrash Tanhuma Beshalach 2) 

 
Bearing the Ark of the Covenant 

 

As soon as the bearers of the Ark reached the Jordan and the feet of the priests bearing the Ark 
dipped into the water at its edge, the waters coming down from upstream piled up in a single 
heap…The priests who bore the Ark of the Lord’s covenant stood on dry land in the middle of the 
Jordan while all Israel crossed over on dry land, until the entire nation had finished crossing the 
Jordan (Joshua 3:15, 17). 

 
When the last of the Israelites ascended from the Jordan, the waters returned to their place; as it 
is said: As soon as the priests who bore the Ark of the Lord’s covenant came up out of the 
Jordan, and the feet of the priests were moved onto the dry ground, the waters of the Jordan 
returned to their place (Joshua 4:18). 
 
Did the Ark and its bearers cross the river after all of the people had arrived at the far shore? No, 
the ark bore its bearers across the Jordan; as it says: And when all the people finished crossing, 
the Ark of the Lord and the priests crossed over and stood before the people (Joshua 4:18). 
  

 

The ark bore its bearers ָנָׂשא ָארֹון ֶאת נֹוְׂשָאיו 
(Babylonian Talmud, Sota 35a) 



  

Bearing Loss Into Life 

Our sages taught:  When the Temple was destroyed for the second time, large numbers in Israel 
abstained from eating meat and from drinking wine. Rabbi Joshua engaged them:  My children, 
why do you not eat meat or drink wine? They replied:  Shall we eat meat which used to be 
brought as an offering on the altar now that the altar is gone? Shall we drink wine which used to 
be poured as an offering on the altar but is no longer poured? 

Rabbi Joshua said to them:  If that is so, we should not eat bread either, because the meal 
offerings have ceased. They replied:  Well then, we can manage with fruit. Rabbi Joshua said:  
We should not eat fruit either because there is no longer an offering of first fruits. They replied:  
Well then, we can manage with other fruits. Rabbi Joshua continued:  We should not drink water 
because there is no longer any ceremony of water pouring. To this they could find no answer.  

He then said:  My children! Come and listen to me. Not to mourn at all is impossible because the 
blow has fallen. To mourn overmuch is also impossible because we cannot impose on the 
community a hardship which the majority cannot endure… 

The sages therefore have ordained:  A man may stucco his house, but he should leave a little 
bare. How much should this be? Rav Yosef said that it should be a cubit square. Rav Hisda 
added that it must be by the door. A man can prepare a full course banquet, but he should leave 
out an item or two. What should this be? Rav Papa says:  The hors d‘oeuvre of salted fish. A 
woman can put on all her ornaments but should leave off one or two. What should this be? Rav 
said that she should not remove the hair on her temple. For so it says:  If I forget you, O 
Jerusalem, let my right hand forget; let my tongue cleave to the roof of my mouth if I do not 
remember you, if I do not raise Jerusalem as my head joy (Psalm 137:5). What is meant by 
my/head joy? Rabbi Isaac said:  This is symbolized by the burnt ashes which we place on the 
head of a groom. Rav Papa asked Abaye:  Where should those ashes be placed? He replied:  Just 
where the head phylactery/tefillin is placed… 

Rabbi Ishmael ben Elisha said: Since the day of the destruction of the Temple we should by 
rights bind ourselves not to eat meat or drink wine except that we do not place a hardship on the 
community that the majority cannot endure. And from the day that a government has come into 
power which issues cruel decrees against us and forbids to us the observance of the Torah and 
mitzvot and does not allow us to enter into the week of the son/ brit milah—according to another 
version, the redemption of the son—we ought by rights to commit ourselves not to marry and 
have children. But the seed of Abraham our father would come to an end of itself. Rather, let 
Israel go their way, being fruitful, and do not bring the matter before them. It is better that they 
should err in ignorance than presumptuously. (Babylonian Talmud, Baba Batra 60b) 

  



  

May God Remember 

 
ִיזּכֹור ֱא�ִהים ִנְׁשַמת.... ֶׁשָהַל� ְלעֹוָלמֹו. ַּבֲעבּור ֶׁשֲאִני נֹוֵדר ְצָדָקה ַּבֲעדֹו. 
ִּבְׂשַכר ֶזה, ְּתֵהי ִנְפׁשֹו ְצרּוָרה ִּבְצרֹור ַהַחִּיים ִעם ַאְבָרָהם, ִיְצָחק, ְוַיֲעֹקב, ָׂשָרה, 

 ָקִנּיֹות ֶׁשְּבַגן ֵעֶדן. ָאֵמן. ִרְבָקה, ָרֵחל, ְוֵלָאה, ְוִעם ְׁשָאר ַצִּדיִקים ְוִצְד 
 

May God remember the soul of.... who has gone to his eternity. Because I vow tzedakah in his 
name, and by this merit, may his soul be bound up in the bond of life with the lives of Abraham, 
Isaac, and Jacob, Sarah, Rebecca, Rachel, and Leah, along with all of the other righteous men 
and women in the Garden of Eden, amen. 
 
... ְרִגיִלין ְלַהְזִּכיר ַהֵּמִתים ְּבַּׁשָּבת ֶׁשּלֹא ָיׁשּובּו ְלֵגיִהָּנם. ֶׁשֵּכן ִאיָתא ְּבתֹוַרת 

ֵאלּו ַהֲחִּיים, ֲאֶׁשר ָּפִדיָת (דברים  -א:ח)ֹּכֲהִנים, ַּכֵּפר ְּבַעְמ� ִיְׂשָרֵאל (דברים כ
ֵאלּו ַהֵּמִתים. ִמַּכאן ֶׁשַהֲחִּיים ּפֹוִדים ֶאת ַהֵּמִתים. ְלַכ� ָאנּו נֹוֲהִגין  -כא:ח)

 ְלַהְזִּכיר ֶאת ַהֵּמִתים ְּביֹום ַהִּכּפּוִרים ְוִלְפֹסק ֲעֵליֶהם ְצָדָקה.
 
We are accustomed to remembering the dead on Shabbat so that they do not return [after 
Shabbat] to Gehinom. For thus it says in the Torat Kohanim: Forgive your people Israel, 
(Deuteronomy 21:8) referring to the living, whom you have redeemed (ibid.) referring to the 
dead. From here we learn that the living redeem the dead. That is why we are accustomed to 
remember the dead on Yom Kippur and to distribute tzedakah on their account. (Tanhuma Ha’azinu 1) 

 
 
  



  

Let Mt. Remembrance Remember 
 

 ַהִּזָּכרֹון ִיְּזֹּכר ִּבְמקֹוִמי,ֶׁשַהר 
 ֶזה ַתְפִקדֹו. ֶׁשַהַּגן ְלֵזֶכר ִיְּזֹּכר,

 ֶׁשָהְרחֹוב ַעל ֵׁשם ִיְּזֹּכר, ֶׁשַהִּבְנַין ַהָיּדּוַע ִיְּזֹּכר,
 ֶׁשֵּבית ַהְּתִפָלה ַעל ֵׁשם ֱא�ִהים ִיְּזֹּכר,

 ֶׁשֵּסֶפר ַהּתֹוָרה ַהִּמְתַּגְלֵּגל ִיְּזֹּכר,
 ר ִיְּזֹּכר. ֶׁשַהְּדָגִלים ִיְזְּכרּו,ֶׁשַהִּיְזּכֹ 

 ַהַּתְכִריִכים ַהִּצבעֹוִנִּיים ֶׁשל ַהִהיְסטֹוִרָיה, ֲאֶׁשר
 ַהּגּוִפים ֶׁשָעְטפּו ָהְפכּו ָאָבק. ֶׁשָהָאָבק ִיְּזֹּכר.

 ֶׁשָהַאְׁשָּפה ִתְזֹּכר ַּבַׁשַער. ֶׁשַהִׁשְלָיה ִתְזֹּכר.
 ם יֹאְכלּו ְוִיְּזְּכרּו,ֶׁשַחַּית ַהָׂשֶדה ְועֹוף ַהָּׁשַמיִ 

 ֶׁשֻּכָּלם ִיְּזְּכרּו. ְּכֵדי ֶׁשאּוַכל ָלנּוַח.
 
 
Let Mt. Remembrance remember instead of me, 
that’s its role. Let the memorial garden remember, 
let the street named in memory remember, let the famous building remember, 
let God’s prayer house remember, 
let the rolling Torah remember, 
let the prayer for remembering remember. Let the flags remember, 
colorful shrouds of history, the 
bodies they wrapped have turned to dust. Let the dust remember. 
Let the garbage remember in the gate. Let the afterbirth remember. 
Let the animal of the field and the bird of the sky eat and remember, 
Let everyone remember. So that I can rest. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
  



 

God Full of Compassion: A Memorial Prayer 
 

God full of compassion  ֵאל ָמֵלא ַרֲחִמים 
who dwells above ׁשֹוֵכן ַּבְּמרֹוִמים 
bring perfect rest ַהְמֵּצא ְמנּוָחה ְנכֹוָנה 
beneath the wings of the Shechinah,  ,ַּתַחת ַּכְנֵפי ַהְּׁשִכיָנה 
In the heights where the holy and pure  ְקדֹוִׁשים ּוְטהֹוִריםְּבַמֲעלֹות 
shine like the brightness of the sky  ְּכזֹוַהר ַהָרִקיַע ַמְזִהיִרים 
to the soul of ____ ____ ֶאת ִנְׁשַמת 
who has gone to his world. .ֶׁשָהַל� ְלעֹולמֹו 
In the Garden of Eden be his rest. .ְּבַגן ֵעֶדן ְּתִהי ְמנּוָחתֹו 
So may the Master of Compassion  ַל ָהַרֲחִמיםעַ ָלֵכן ּב 
shelter him in the shelter of his wings ַיְסִּתיֵרהּו ְּבֵסֶתר ְּכָנָפיו 
in all worlds, ,ְלעֹוָלִמים 
and let his soul be gathered into life’s gathering ְוִיְצרֹור ִּבְצרֹור ַהַחִּיים ֶאת ִנְׁשָמתֹו 
Adonai is his inheritance  ה' הּוא ַנֲחָלּתֹו 
and may he rest in peace on his bed ְוָינּוַח ְּבָׁשלֹום ַעל ִמְׁשָּכבֹו 
and we will say, amen. .ְונֹאַמר ָאֵמן 

 
 
Translated by Rabbi Steven Sager 

 
  

  



 

God Full of Compassion: A Protest 
 

God full of compassion ֵאל ָמֵלא ַרֲחִמים 
if God were not full of compassion ִאְלָמֵלא ָהֵאל ְמֵלא ַרֲחִמים 
there would be compassion in the world, not just in him. .ָהיּו ָהַרֲחִמים ָּבעֹוָלם ְולֹא ַרק ּבֹו 
I, who have picked flowers on the mountain  ,ֶׁשָּקַטְפִּתי ְּפָרִחים ָּבַהרֲאִני 
and gazed into all of the valleys, ,ְוִהְסָּתַּכְלִּתי ֶאל ָּכל ָהֲעָמִקים 
I, who have carried corpses from the hills ,ֲאִני, ֶׁשֵהֵבאִתי ְגִוּיֹות ִמן ַהְּגָבעֹות 
can report that the world is empty of compassion.  ְַלַסֵּפר ֶׁשָהעֹוָלם ֵריק ִמַרֲחִמים. יֹוֵדע 
  
I, who was the salt sovereign on the sea shore ,ֲאִני, ֶׁשָהִייִתי ֶמֶל� ַהֶּמַלח ְלַיד ַהָים 
who stood indecisive at my window ,ֶׁשָעַמְדִּתי ְּבִלי ַהְחָלָטה ְלַיד ַחּלֹוִני 
who counted the footsteps of angels ,ֶׁשָּסַפְרִּתי ַצֲעֵדי ַמְלָאִכים 
whose heart hoisted pain ֶׁשִּלִּבי ֵהִרים ְּכֵאב 
during the terrible conflicts. .ַּבַּתֲחֻרּיֹות ַהּנֹוָראֹות 
I, who use only a small portion ֲאִני, ֶׁשִּמׁשַּתֵּמׁש ַרק ְּבֵחֶלק ָקָטן 
of the words in the dictionary. .ִמן ַהִּמִּלים ֶׁשַּבִּמּלֹון 
  
I, who must solve riddles against my will ֲאִני, ֶׁשֻּמְכָר� ְלְפּתֹור ִחידֹות ְּבַעל ָּכְרִחי 
know that if God were not full of compassion יֹוֵדַע ִּכי ִאְלָמֵלא ָהֵאל ְמֵלא ַרֲחִמים 
there would be compassion in the world ָהיּו ָהַרֲחִמים ָּבעֹוָלם 
and not just in him. .ְולֹא ַרק ּבֹו 

 
 

Yehuda Amichai, 
Translated by Rabbi Steven Sager 
 

 

 
 

 ה'. ֲאִני-ְוִהְתַּגַּדְלִתי ְוִהְתַקַּדְׁשִּתי ְונֹוַדעִּתי ְלֵעיֵני ּגֹוִים ַרִּבים ְוָיְדעּו ִּכי
 
So will I be magnified and sanctified, making myself known in the eyes of many nations and 
they will know that I am the Lord. (Ezekiel 38:23) 
  



 

Mourners’ Kaddish 
 

May it be magnified, may it be sanctified ִיְתַּגַּדל ְוִיְתַקַּדׁש 
the great name  ְׁשֵמּה ַרָּבא 
in the world created according to his will ְּבָעְלָמא ִּדי ְבָרא ִכְרעּוֵתּה 
and may his kingdom rule  ְוַיְמִליך ַמְלכּוֵתּה 
in your lives and in your days ְּבַחֵּייכֹון ּוְביֹוֵמיכֹון 
and in the lives of all the house of Israel ּוְבַחֵּיי ְּדָכל ֵּבית ִיְׂשָרֵאל 
Quickly and in a time close at hand ַּבֲעָגָלא ּוִבְזַמן ָקִריב 
and we say, amen. .ְוִאְמרּו ָאֵמן 
May the great name be blessed �ְיֵהא ְׁשֵמּה ַרָּבא ְמָבַר 
Forever and forever. .ְלָעַלם ּוְלָעְלֵמי ָעְלַמָּיא 
Let it be blessed, be acclaimed, be glorified ִיְתָּבַרך ְוִיְׁשַּתַּבח ְוִיְתָּפַאר 
be extolled, be elevated, be beautified ְוִיְתרֹוַמם ְוִיְתַנֵׂשא ְוִיְתַהַּדר 
be raised and be praised ְוִיְתַעֶּלא ְוִיְתַהָּלל 
the name of the Holy One, who is blessed  ֵמּה ְּדֻקְדָׁשא ְּבִריך הּואְׁש 
beyond any blessing or verse ְלֵעָּלא ִמן ָּכל ִּבְרָכָתא ְוִׁשיָרָתא 
acclamation or consolation ּתּוְׁשְּבָחָתא ְוֶנֱחָמָתא 
spoken in the world ַּדֲאִמיָרן ְּבָעְלָמא 
and we say, amen. .ְוִאְמרּו ָאֵמן 
  
May there be abundant peace ְיֵהא ְׁשָלָמא ַרָּבא 
from the heavens ִמן ְׁשַמָּיא 
and life for us ְוַחִּיים ָעֵלינּו 
and for all Israel ְוַעל ָּכל ִיְׂשָרֵאל 
and we say, amen. .ְוִאְמרּו ָאֵמן 
May the one who makes peace in his heights עֹוֶׂשה ָׁשלֹום ִּבְמרֹוָמיו 
Make peace for us הּוא ַיֲעֶׂשה ָׁשלֹום ָעֵלינּו 
And for all Israel ְוַעל ָּכל ִיְׂשָרֵאל 
And we say, amen. 
 

 ְוִאְמרּו ָאֵמן.

 
  



 

Kaddish 
 
Look around us, search above us, below, behind. 
We stand in a great web of being joined together. 
Let us praise, let us love the life we are lent 
passing through us is the body of Israel 
and our own bodies, let’s say amen. 
 
Time flows through us like water. 
The past and the dead speak through us. 
We breathe out our children’s children, blessing. 
 
Blessed is the earth from which we grow, 
blessed the life we are lent, 
blessed the ones who teach us, 
blessed the ones we teach, 
blessed is the word that cannot say the glory 
that shines through us and remains to shine 
flowing past distant suns on the way to forever. 
Let’s say amen. 
 
Blessed is light, blessed is darkness, 
but blessed above all else is peace 
which bears the fruits of knowledge 
on strong branches, let’s say amen. 
 
Peace that bears joy into the world, 
peace that enables love, peace over Israel 
everywhere, blessed and holy is peace, let’s say amen. 
 
Marge Piercy from, What Are Big Girls Made Of? 
 

  

  



 

So Will I Be Magnified 
 

 ֵּבין ְּדָבִרים נֹוְפִלים ּוֵבין ְּדָבִרים ָקִמים ְּבִחָּפזֹון
 ֲהֵיׁש ָמקֹום ַלּׁשֹוֶהה, ַלִּנְׁשָאר?

 ַחִּייםֵּבין ְּדָבִרים ֵמִתים ּוֵבין ְּדָבִרים 
 ֲהֵיׁש ָמקֹום ַלַחי ְּבַׁשְלָוה ְּבֵביתֹו,

 ַלּיֹוֵׁשב ִּבְמקֹומֹו, ַלרֹוֶאה, ַלִּנְרֶאה?
 

 ֲאִני ׁשֹוֵפט, ָדן ָיִִחיד יֹוֵׁשב ַעל ֵּכס,
 ְוֵאין ַמֲאִׁשים ְוֵאין ֶנֶאָׁשם

 ַרק ֵעִדים, ֵעִדים, ֵעדּויֹות, ֵעדּויֹות.
 

 ָּבָאָדם. ְּבַיְלדּוִתי ָיַדעִּתי ַמִהי ַמֲחָלה
 ֵהַבְנִּתי ַחיֹות חֹולֹות,

 ְּבַבְגרּוִּתי ָלַמְדִּתי ֶׁשַּגם ֵעִצים
 ְיכֹוִלים ִלְהיֹות חֹוִלים ְוִלְסֹּבל ְּבדּוִמָיה.

 ֲאִני עֹוד ֶאְחֶיה ְלָהִבין ֶאֶבן חֹוֶלה,
 ֶסַלע סֹוֵבל, צּור ְּבָצָרה.

 ַּכך ַהְיקּום ִיְתַעֵּגל ִּבי. ּדֹוֵמם
 ְוַהַחי ִיּדֹום. ֶזה ְמקֹוִמי ּדּוָמם ְמַדֵּבר

 ְוַכך ֶאְתַּגֵּדל ְוַכך ֶאְתַקֵּדׁש.
 
Between things falling and things hastily raised 
Is there a place for the lingering, for the lasting? 
Between things dying and living 
Is there a place for one living peacefully at home, 
Sitting in one’s place, seeing, being seen? 
   
I assess, a solitary judge sitting on the bench, 
No plaintiff and no accused 
Only lots of witnesses, lots of testimonies. 
  
In my youth I knew something of human sickness, 
I understood sick animals. 
As an adult I learned that trees also 
Can be sick, suffering in silence. 
I will yet live to understand a sick rock, 
A suffering stone, a languishing ledge. 
And so will the world’s place grow round within me.  The inanimate 
Speak silence while the living choose to be silent.  This is my place 
And so will I be magnified [et-gadel] and so will I be sanctified [et-kadesh]. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
 



 

Two Generations of Forgetting Have Passed 
 

 ַעְכָׁשו ָעְברּו ְׁשֵני ּדֹורֹות ֶׁשל ִׁשְכָחה
 ַהּדֹור ָהִראׁשֹון ֶׁשל ְזִכיָרה. אֹוי ָלנּו ֶׁשְּכַברְוִהִּגיַע 

 ִהַּגְענּו ַלְזִכיָרה ִּכי ַהִּזְכרֹונֹות ֵהם ְקִלָּפה ָקָׁשה ַעל ֵלב ֵריק.
 עֹוד ְמַעט ּוַבָּׂשדֹות ּוֶבָעִרים ִיְתַהְּלכּו ְּבֵני ָאָדם

 ַבע,ּוִבְיֵדיֶהם ְּכמֹו ִסְפֵרי ַמְגִּדיֵרי ְצָמִחים ֶׁשל אֹוֲהֵבי טֶ 
 ַעְכָׁשו ַמְגִּדיֵרי ְּבֵני ָאָדם. ְוִיְקְראּו ֶזה ֶאל ֶזה,

 ִהֵּנה ָמָצאִתי, לֹא ָטִעיִתי, ִהֵּנה ַהִּסיָמִנים, ִהֵּנה ַהֶּצַבע ָהָאְפָיִני
 ֶׁשל ֵעיַנִים ְוֵׂשָער, ִהֵּנה ַהִחּיּו� ַהָּידּוַע, ֶזה ֵריחֹו

 ָיִדיד, זֹו ִאָׁשהְוֶזה ְׁשמֹו, ֶזה ָיִדיד ְוֶזה ָיִדיד ֶׁשל 
 ֵמָאז, ְוֶזה ְּדמּוי ָאִבי ְוֶזה ְּדמּוי ֲאִני ּוְּדמּוי ַאְּת,

 ָמַתי ַאָּתה ּפֹוֵרַח ָמַתי ַאָּתה נֹוֵבל, ֶזה ַהֵּׁשם
 ַהַּמָּדִעי, ְוֶזה ַהֵּׁשם ַהְמֻקָּבל ֵּבין אֹוֲהִבים ִוְיִדיִדים,

 ם.ְוֶזה ֵׁשם ְּבִלי ִאיׁש ְוֶזה ִאיׁש ֶׁשֵאין לֹו ׁשֵ 
 ְוֶזה ָהָיה.

 
 
Now two generations of forgetting have passed 
and the first generation of remembering has arrived. Woe to us that already 
we have arrived at remembering for memories are the hard shell over an empty heart. 
In a little while people will walk through fields and cities 
with something like nature lovers’ plant guides in hand 
now person guides. And they will call to one another, 
here I found it, not mistake, here are the signs, here is the characteristic color 
of the eyes and hair, here is the well known smile, this is its fragrance, 
and this is its name, this was a friend, friend of a friend, this a woman 
of long ago, this one is the image of my father and this the image of me and of you, 
when you will flower and when you will wilt, this is the scientific 
name, and this is the common name between lovers and friends, 
and this is a name with no person and this is a person with no name. 
And that’s how it was. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
 
  



 

Dialogue of the Historian and the Poet 
 
 
Now two generations of forgetting have passed 
and the first generation of remembering has arrived. (Amichai) 
 
The modern effort to reconstruct the Jewish past begins at a time that witnesses a sharp break in 
the continuity of Jewish living and hence also an ever-growing decay of Jewish group memory. 
In this sense, if for no other, history becomes what it had never been before—the faith of fallen 
Jews. For the first time history, not a sacred text, becomes the arbiter of Judaism. (Yosef Hayim 
Yerushalmi, Zakhor) 
 

 
 

Woe to us that already 
we have arrived at remembering for memories are the hard shell of an empty heart. 
 
The break with the intimacy of the old existence has indeed occurred, but the deeper return to 
this intimacy has not taken place. The enthusiasm for religion and the genuineness of the old 
relationships has vanished, but no new enthusiasm has broken forth, no new set of relationships 
has been built. (Edouard Gans, 19th Jewish historian, quoted in Zakhor) 
 

 
 

And that’s how it was. 
 
As a professional Jewish historian I am a new creature in Jewish history. My lineage does not 
extend beyond the second decade of the nineteenth century….  I live within the ironic awareness 
that the very mode in which I delve into the Jewish past represents a decisive break with that 
past. (Zakhor) 
 
 

  



 

And Who Will Remember 
 

 ּוִמי ִיְזֹּכר?  ּוַבֶּמה ְמַׁשְּמִרים ִזָּכרֹון?  ַּבֶּמה ְמַׁשְּמִרים ִּבְכָלל ָּבעֹוָלם,
 ְמַׁשְּמִרים ְּבֶמַלח ּוְבֻסָּכר, ְּבֹחם ָּגֹבַּה ּוְבַהְקָּפָאה ֲעֻמָּקה

 ֻמְחֶלֶטת, ְּבִיּבּוׁש ּוַבֲחִניָטה.ַּבֲאִטיָמה 
 ֲאָבל ִׁשּמּור ַהִזָּכרֹון ַהּטֹוב ְּביֹוֵתר הּוא

 ְלַׁשְּמרֹו ְּבתֹוך ַהִּׁשְכָחה ֶׁשַאף ְזִכיָרה ַאַחת
 לֹא ּתּוַכל ְלעֹוָלם ַלְחֹּדר ְלתֹוָכה ּוְלַהְפִריַע ֶאת ְמנּוַחת ַהֶּנַצח ֶׁשל ַהִזָּכרֹון.

 
 
 
And who will remember?  And how do we preserve memory?  How do we preserve generally in the world? 
We preserve with salt and sugar, high heat and deep freeze 
with vacuum seal, with drying and embalming. 
But the best way of preserving memory is 
to preserve it inside of forgetfulness so that even a single recollection 
will be unable to penetrate inside and disturb the eternal rest of the memory. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
  



 

Memory:  The Past Breaks Through Into the Future 
 

 ָעָבר ְלָעִתיד.ְוָכל ָאָדם הּוא ֶסֶכר ֵּבין 
 תֹוך ֶהָעִתידלְ ְּכֶׁשהּוא ֵמת ִנְׁשָּבר ַהֶּסֶכר ְוֶהָעָבר ִמְתָּפֵרץ 

 ְוֵאין ֻמְקָּדם ְוֵאין ְמֻאָחר.  ְוַהְּזַמן הּוא ֶאָחד
 ְּכמֹו ֱא�ֵהינּו, ְזַמֵּננּו ֶאָחד.

 .ְוֵזֶכר ַהֶּסֶכר ִלְבָרָכה
 
And every person is a dam between past and future. 
When he dies the dam is broken and the past breaks through into the future 
And there is no early or late.  Time is one 
Like our God, our time is one. 
And the memory of the dam is a blessing. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
  



 

Remembering and Forgetting 
 

 ָהעֹוָלם ָמֵלא ְזִכיָרה ְוִׁשְכָחה
 ְּכמֹו ָים ְוַיָּבָׁשה. ִלְפָעִמים ַהִּזָּכרֹון
 הּוא ַהַּיָּבָׁשה ַהמּוֶצֶקת ְוַהַּקֶּיֶמת

 ְוִלְפָעִמים ַהִּזָּכרֹון הּוא ַהָּים ֶׁשְמַכֶּסה ַהֹּכל
 .ְּכמֹו ֲאָרָרט ַיָּבָׁשה ַמִּציָלהְּכמֹו ַּבַּמּבּול ְוַהִׁשְכָחה ִהיא 

 

The world is filled with remembering and forgetting 
as it is with sea and dry land.  Sometimes memory 
is the dry land that is firm and founded 
and sometimes memory is the sea that covers everything 
like in the flood forgetting is the dry land like Arrarat. 
 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
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