Dear Participants,
Welcome to the 2016 Sicha Shabbaton In The Mountains. During our long weekend, I invite you to join in
an extended reflection about “Doors, Thresholds, And Thoughtful Jewish Living.”
The door is a richly important element in Jewish religious imagination. The door presides over comings
and goings, over transitions. It demarcates the responsibilities and commitments of in, on one side, and out,
on the other side. We should be mindful of how we move from one realm to the next. What do we take with
us on our journeys? What do we leave at the door as we go in or out? The mezuzah is a reminder that it is
just at the place where in and out are hinged that we should be most thoughtful.
Teachers open doors for their students;
colleagues and fellow travelers and friends
open for, and to, one another. Opportunity
knocks, the proverb tells us. The voice of my
beloved knocks, says The Song of Songs. I
knock expectantly: The past that is behind
me and future before me meet at the opening
door. The doorway is crowded with
precedent and with expectation. Elijah, who
symbolizes past and future, precedent and
expectation, is usually found at the door.
In Jewish law, the door separates the inner
Sabbath realm from the outer work-a-day
world. It is precisely here, at the door, on
the Sabbath, that ancient sages raise the question of how inner Sabbath tranquility opens to the presence of
the needy who stand outside. Doors are barriers both for better and for worse. At the open door we might
risk vulnerability. But the consequences of the closed door can be ignorance and indifference to a world
that is shut out.
Doors of the spirit open to inner, personal life arcing over thresholds of perception, pain, tolerance, and
knowledge. Some thresholds prompt us to lock ourselves safely within. At the same time, the Jewish year
contains sacred seasons that are well-framed opportunities to open inner doors that tend to remain closed.
Study, prayer, and acts of kindness are ways of knocking on doors beyond and within hoping that they will
open to inner and wider, deeper and higher worlds.
Doors open to the possibility of joining all the compartments of the world’s house, making the world one
space and connecting all inhabitants.
A knock on the door rings hollow without imagining that a Listening Ear (Pirke Avot 2:1) makes response
possible. Therefore, we knock and the heart quickens as we listen. We are hoping to see something that we
have not seen before. According to the poet, Yehuda Amichai, we are not the only ones waiting at the door.
He teaches that our frail lives are doors through which God enters the world to learn something previously
unknown: But through the wound in my chest God peeks into the world/ I am the door of his dwelling.
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…

doors have soul

They are the guardians of boundaries, they serve both to divide and connect the psychic topography
of the house keeping its imaginations multiple, and each part in direct or indirect relation with
every other part. Doors make and mark tension between the diverse elements within the house…
the art of the door makes of arriving, departing, and returning a ritual process that assures that the
house will not be taken for granted. Clothe your entrance with such images.
(Robert Sardello, Facing the World with Soul: The Reimagination of Modern Life)
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The Mezuzah And The Meeting of “In” And “Out”
, וְ כָל זְ מַ ן שֶׁ יִּ כָּ נֵס וְ יֵצֵ א.חַ יָּב ָאדָ ם ְל ִה ָזּהֵ ר בִּ ְמזוּזה ִמפְּ נֵי שֶׁ ִהיא חוֹבַ ת הַ כֹּל ָתּ ִמיד
 וְ יֵעוֹר ִמ ְשּׁנָתוֹ. וְ יִזְ כֹּר ַאהֲ בָ תוֹ, ְשׁמוֹ שֶׁ ל הַ ָקּדוֹשׁ בָּ רוּ� הוּא,יִפְ גַּע בִּ יִ חוּד הַ שֵׁ ם
 וְ יֵּדַ ע שֶׁ ֵאין דָּ בָ ר הָ עוֹמֵ ד לְעוֹלָ ם וּלְ עָ לְ מֵ י עוֹל ִָמים ֶאלָּ א,יּוֹתיו בְּ הַ בְ לֵ י הַ זְּ מָ ן
ָ ִוּמ ְשׁג
ִ
 ָא ְמרוּ.וּמיַד הוּא חוֹזֵר לְ דַ עְ תּוֹ וְ הוֹלֵ � בְּ דַ ְרכֵי מֵ ישָׁ ִרים
ִ -ְי ִדיעַ ת צוּר הָ עוֹלָם
 כָּל ִמי שֶׁ יֵּשׁ לוֹ ְתּפִ לִ ין בְּ ראשׁוֹ וּבִ זְ רוֹעוֹ וְ צִ יצִ ית בְּ בִ גְ דוֹ:כָמים הָ ִראשׁוֹנִים
ִ ַח
 וְ הֵ ם הֵ ן. שׁהֲ ֵרי יֵשׁ לוֹ מַ זְ כִּ ִירים ַרבִּ ים, מֻ ְחזָק הוּא שֶׁ לּ ֹא יֶחֱ טָ א-וּמזוּזָ ה בְּ פִ ְתחוֹ
ְ
 חוֹנֶה מַ ל ְַא� הַ שֵׁ ם סָ בִ יב ִל ְי ֵר ָאיו: שֶׁ נֶּאֱ מַ ר,מַּ לְאֲ כִ ים שֶׁ מַּ צִּ ילִ ין אוֹתוֹ ִמלַּ ְחט ֹא
(ח:ַו ְיחַ לְּ צֵ ם )תהילים לד
Everyone should be scrupulous about the mezuzah
because it is a duty for everyone, all the time. And
every time that one enters or leaves, one meets the
unification of the name, the name of the blessed Holy
One, may He be blessed, and one remembers his love.
When one awakens from sleep and from mistakes
caused by times’ vanities, then one realizes that
nothing stands the test of forever other than the
knowledge of the Rock of Forever—and immediately
one comes to one’s senses and continues down honest
paths. The early sages have said: anyone who has
Tefillin on head and arm, tzitzit on a garment and a
mezuzah at the opening is strengthened so as not to
sin. For such a one has many reminders. And as for
them, they are angels who save him from sinning, as
it is written: The Lord’s angel abides around God
fearers and rescues them (Psalm 34:8).
(Maimonides, Laws of The Mezuzah 6:13)
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Mindful Coming And Going
יאתוֹ ְתּפִ י ָלה
ָ ִַרבִּ י נְ חוּ ְניָה בֶּ ן הַ ָקּנָה הָ יָה ִמ ְתפַּלֵּל בִּ כְ נִיסָ תוֹ לְ בֵ ית הַ ִמּ ְד ָרשׁ וּבִ יְצ
 בִּ כְ נִ יסָ ִתי אֲ נִ י ִמ ְת ַפּ ֵלּל:לִתפִ ילָ ה זוֹ? ָאמַ ר לָ הֶ ם
ְ  מַ ה מָּ קוֹם: ָא ְמרוּ לוֹ.ְקצָ ָרה
.לְקי
ִ ֶנוֹתן הוֹדָ יָה עַ ל ח
ֵ יא ִתי אֲ ִני
ָ ִ וּבִ ְיצ,שֶׁ לּ ֹא ֶת ֶא ַרע ְתּ ָק ָלה עַ ל י ִָדי
Rabbi Nehunyah ben HaKaneh would pray a short prayer when he entered and when he left the
bet midrash. They said to him: What is the place of this prayer [in your life]? He said to them:
When I enter, I pray that no offense is caused by my action, and when I leave I give thanks for my
lot.
(Mishnah Berachot 4:2)
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Be Like A Threshold
 ָאדָ ם ְיכוֹלָה- שֶׁ ֵאין יַד בְּ נֵי, ַאל ְתּהֵ א כְּ מַ ְשׁקוֹף הָ עֶ לְ יוֹן:ַרבִּ י ֶאלְעָ זָ ר הַ ַקּפָּ ר אוֹמֵ ר
 וְ ל ֹא כְּ ַא ְס ֻק ָפּה. וְ ל ֹא כְּ ַא ְס ֻקפָּ ה הָ עֶ לְ יוֹנָה שֶׁ ְמּבַ לְּעַ ת פַּ ְרצוּפוֹת.ִלגַּע בָּ הּ
. ֶא ָלּא הֱ ֵוי כְּ ַא ְס ֻקפָּ ה ַת ְחתּוֹנָה שֶׁ הַ כֹּל דָּ ִשׁין בָּ ה. שֶׁ ְמּ ַנגֶּפֶ ת הָ ַרגְ ָליִם,הָ ֶא ְמצָ עִ ית
. וְ ִהיא בִּ ְמקּוֹמָ ה עוֹמָ דֶ ת,וְ סוֹף כָּל הַ בִּ ְניָן נ ְִס ָתּר
Rabbi Elazar HaKappar said: Do not be like a lintel overhead that no one can reach; neither be like
a door beam that injures faces, nor like a raised threshold that bruises feet. Rather, be like a low
threshold that everyone crosses easily. In the end, the entire building might disappear, but the
threshold will remain in place.
Avot d’Rabbi Natah end of chapter 26

How ironic and fitting that the lintel of Rabbi Eleazar’s academy survives! The black basalt
lintel with two eagles stretching a ribbon and wreath between them announces: This is the
academy of Rabbi Eleazar HaKappar. Zeh bet midrasho shel l’rabbi Eleazar HaKappar.
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Generations In The Doorway
: ָאמַ ר ַרבִּ י ֶאלְעָ ָזר- (ג:פֶּתח אֹהֶ ל מוֹעֵ ד )ויקרא ח
ַ וְ ֶאת כָּל הָ עֵ דָ ה הַ ְקהֵ ל ֶאל
פֶּתח אֹהֶ ל מוֹעֵ ד"?! ֶאלָּא זֶ ה ֶאחָ ד
ַ "אל
ֶ :כָּל י ְִשׂ ָר ֵאל ִשׁ ִשּׁים ִרבּוֹא וְ ַא ְתּ אוֹמֵ ר
 "י ִָקּווּ הַ מַּ יִם ִמ ַתּחַ ת: ִדּכְ ו ֵָתהּ.ִמן הַ ְמּקוֹמוֹת שֶׁ הֶ חֱ זִ יק מוּעַ ט ֶאת הַ ְמּרֻ בֶּ ה
 בַּ נֹּהַ ג שֶׁ בָּ עוֹלָם ָאדָ ם ְמ ַפנֶּה כְּ ִלי."(ט:הַ שָּׁ מַ יִם ֶאל מָ קוֹם ֶאחָ ד" )בראשית א
 אוֹ שֶׁ מָּ א כְּ לִ י מָ לֵ א לְתוֹ� כְּ לִ י מָ לֵא?! הָ עוֹלָם כֻּלוֹ מַ יִם,יקן
ָ מָ לֵא לְתוֹ� כְּ לִ י ֵר
"יִקּווּ הַ מַּ יִם"?! ֶאלָּא זֶ ה ֶאחָ ד ִמן ַה ְמּקוֹמוֹת שֶׁ הֶ חֱ זִ יק
ָ :בְּ מַ יִם וְ ַא ְתּ אוֹמֵ ר
"קחוּ לָ כֶם ְמל ֹא ָחפְ נֵיכֶם פִּ יחַ כִּ בְ שָׁ ן" )שמות
ְ :וָתהּ
ֵ ְ ִדּכ.מוּעַ ט ֶאת הַ ְמּרֻ בֶּ ה
 הַ דֵ ין ְדּחָ פִ ין ְתּ ֵרין, לָא דָ מֵ י הַ דֵ ין ְדּחָ פִ ין לְ הָ דֵ ין ְדּ ָק ִמיץ: ָאמַ ר ַרב הוּנָא.(ח:ט
מנָה
ֹ זֶקת ְשׁ
ֶ ֲ נ ְִמצָ א חָ פְ נוֹ שֶׁ ל משֶׁ ה מַ ח, ַא ְרבָּ ע חֻ פְ ִנין ְתּמָ ְניָא ֻק ְמצִ ין,הָ דֵ ין ְדּ ָק ִמיץ
.זוֹר ָקן
ְ ֻק ְמצִ ין?! ֶאלָּא ְמלַמֵּ ד שֶׁ הַ ָקּדוֹשׁ בָּ רוּ� הוּא מַ ְספִּ יק וְ ַאהֲ רֹן חוֹ ֵפן וּמשֶׁ ה
 "וּזְ ָרקוֹ משֶׁ ה הַ שָּׁ מַ יְמָ ה" בְּ בַ ת ֶאחָ ת?! ֶאלָּא ֶזה ֶאחָ ד ִמן הַ ְמּקוֹמוֹת:וְ ַא ְתּ אוֹמֵ ר
.שֶׁ הֶ חֱ זִ יק מוּעַ ט ֶאת הַ ְמּרֻ בֶּ ה
Gather the all of the community in the doorway of the Tent of Meeting (Leviticus 8:3). All of Israel
numbered six hundred thousand yet you say: Gather all of the community in the doorway of the
Tent of Meeting?! Impossible, except that this is one of the places where the little contains the
much. Likewise: Let the waters under the heavens be gathered into one place (Genesis 1:9).
Normally, a person spills a full vessel into an empty vessel. Is it possible to spill a full vessel into
a full vessel?! The world was entirely water, and yet you say: Let the waters be gathered?!
Impossible, except that this is one of the places where the little contains the much. Likewise: [Both
of you, Moses and Aaron,] take handfuls [hof’neichem] of soot from the furnace (Exodus 9:8).
Rabbi Huna said: A hofen-handful is not the same as a kometz-handful, a hofen being twice as
much so that four hofenim equals eight kematzim. The verse teaches that the Holy One, blessed be
he, provided the handfuls that Aaron could hold and that Moses could throw. Yet you say: And
Moses threw it (Exodus 9:8)—all in one throw?! Impossible, except that this is one of the places
where the little contains the much.

.(יח:"אוֹר� הֶ חָ צֵ ר מֵ ָאה בָ ַאמָּ ה וְ רֹחַ ב חֲ ִמ ִשּׁים בַּ חֲ ִמ ִשּׁים" )שמות כז
ֶ
:וָתהּ
ֵ ְִדּכ
עוֹמ ִדים
ְ "אוֹר� הֶ חָ צֵ ר מֵ ָאה בָ ַאמָּ ה" וְ כָל י ְִשׂ ָר ֵאל:א
ֶ
ָאמַ ר ַרבִּ י יוֹסֵ י בַּ ר חֲ לַפְ ָתּ
: ִדּכְ ו ֵָתהּ.בְּ תוֹ ָכהּ?! ֶאלָּא ֶזה ֶאחָ ד ִמן הַ ְמּקוֹמוֹת שֶׁ הֶ חֱ זִ יק מוּעַ ט ֶאת הַ ְמּרֻ בֶּ ה
 כְּ ִמין: ָאמַ ר ַרבִּ י חָ נִין.(י:"וַ יּ ְַק ִהלוּ משֶׁ ה וְ ַאהֲ רֹן ֶאל פְּ נֵי הַ סָּ לַ ע" )במדבר כ
עוֹמ ִדין עָ ֶליהָ ?! ֶאלָּא ֶזה ֶאחָ ד ִמן הַ ְמּקוֹמוֹת שֶׁ הֶ חֱ זִ יק
ְ  וְ כָל י ְִשׂ ָר ֵאל,כְּ בָ ָרה הָ י ְָתה
יִשׂ ָר ֵאל גְּ שׁוּ הֵ נָּה" )יהושע
ְ  "וַ יּאֹמֶ ר יְהוֹשֻׁ עַ ֶאל בְּ נֵי:וָתהּ
ֵ ְ ִדּכ.מוּעַ ט ֶאת הַ ְמּרֻ בֶּ ה
: וְ ַרבִּ י חָ מָ א בְּ ַר' חֲ נִ ינָא ָאמַ ר, זְ ָק ָפן בֵּ ין ְשׁנֵי בַ דֵּ י הָ ָארוֹן: ַרב הוּנָא ָאמַ ר.(ט:ג
 הָ דָ א הוּא, צִ ְמצְ מָ ן בֵּ ין ְשׁנֵי בַ דֵּ י הָ ָארוֹן: וְ ַרבָ א ָאמַ ר,שָׂ מָ ן בֵּ ין ְשׁנֵי בַ דֵּ י הָ ָארוֹן
 ָאמַ ר.(י: "וַ יּאֹמֶ ר יְ הוֹשֻׁ עַ בְּ זּאֹת ֵתּ ְדעוּן כִּ י ֵאל חַ י בְּ ִק ְרבְּ כֶם" )יהושע ג:ִדּכְ ִתיב
 ַאף. יוֹדֵ עַ אֲ נִ י שֶׁ ְשּׁכִ ינָתוֹ בֵּ ינֵיכֶם, ִמתּוֹ� שֶׁ הֶ חֱ זִ יקוּ ֶא ְתכֶם ְשׁנֵי בַ דֵּ י הָ ָארוֹן:לָ הֶ ם
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מוּאל
ֵ  ַרבִּ י ְשׁ.וּמ ְשׁ ַתּחֲ וִ ים ְרו ִֵחים
ִ עוֹמ ִדים צְ פוּפִ ים
ְ : ִדּ ְתנֵינַן,בְּ בֵ ית הַ ִמּ ְקדָּ שׁ כֵּ ן
 ַאמָּ ה, ֶרוַ ח ַא ְרבָּ ע ַאמּוֹת בֵּ ין כָּל ֶאחָ ד וְ ֶאחָ ד:בַּ ר ִאיבְ יָה בְּ שֵׁ ם ַרבִּ י ַאחָ א ָאמַ ר
, ַאף לֶעָ ִתיד ָלבוֹא ֵכּן. שֶׁ לּ ֹא יְ הֵ א ֶאחָ ד מֵ הֶ ן שׁוֹמֵ עַ קוֹל חֲ בֵ רוֹ ִמ ְתפַּלֵּל,ְלכָל צַ ד
"נִקווּ ֵאלֶ יהָ כָל הַ גּוֹיִם
ְ ְיִק ְראוּ לִ ירוּשָׁ לַ יִם כִּ סֵ א ה' ו
ְ  "בָּ עֵ ת הַ ִהיא:שֶׁ נֶּאֱ מַ ר
.(יז:)ירמיה ג
And likewise: The length of the Tabernacle’s court shall be one hundred cubits and the breadth
of it shall be fifty cubits throughout (Exodus 27:18). Rabbi Yosi bar Halafta said: The length of the
court shall be one hundred cubits, yet all of Israel could stand within it?! Impossible, except that
this is one of the places where the little contains the much. And likewise: Moses and Aaron
gathered the community in front of [el p’nei] the rock (Numbers 20:10). Rabbi Hanin said: That
rock was the size of a sieve and yet all of Israel stood upon [al] it?! Impossible, except that this is
one of the places where the little contains the much. And likewise: Joshua said to the children of
Israel: Come right here (Joshua 3:9). Rav Hunah said: He made them stand at attention in between
the two poles of the Ark. Rabbi Hama son of Rabbi Haninah said: He placed them between the
two carrying-poles of the Ark. Rava said: He squeezed them in between the two carrying-poles of
the Ark, as it is written: And Joshua said, By this shall you know that the living God is among you
(Joshua 3:10). Because God has contained you between the two carrying-poles of the Ark I know
that the Divine Presence is amongst you. Just so was it in the Temple, as it is taught: Standing they
were crowded and prostrating they had room (Pirke Avot 5:5) Said Rabbi Shemuel bar Iviah in
the name of Rabbi Aha: A space of four cubits surrounded each and every one, a cubit in each
direction so that no one would hear his fellow while praying. So will it be in the future, as it is
said: At that time they will call Jerusalem the throne of the Lord and all of the nations will stream
to it (Jeremiah 3:17).

ַרבִּ י יוֹחָ נָן ְסלַק לְ ִמ ְשׁ ַאל בִּ ְשׁלָ מֵ הּ ְדּ ַרבִּ י חֲ נִ ינָא וְ ַא ְשׁכְּ חֵ הּ דַּ הֲ ָוה עָ ִסיק בְּ הָ דֵ ין
"נִקווּ ֵאלֶ יהָ כָל הַ גּוֹיִם
ְ ְיִק ְראוּ לִירוּשָׁ לַ יִם כִּ סֵ א ה' ו
ְ  "בָּ עֵ ת הַ ִהיא:סוּקא
ָ ְפּ
: הַ ִמּ ְק ָרא אוֹמֵ ר:וֹתן?! ָאמַ ר לוֹ
ָ זֶקת ִהיא א
ֶ ֲ וּמַ ח: ָאמַ ר לוֹ.(יז:)ירמיה ג
.(ג,ב:וּשׂמֹאוֹל ִתּפְ רֹצִ י" )ישעיה נד
ְ  כִּ י י ִָמין...�"הַ ְר ִחיבִ י ְמקוֹם ָאהֳ ֵל
Rabbi Yohanan went to pay a visit to Rabbi Haninah and found him engaged in that very verse: At
that time they will call Jerusalem the throne of the Lord and all of the nations will stream to it.
Rabbi Yohanan said to him: And Jerusalem will contain them all?! Rabbi Haninah replied: There
is a verse that says: Enlarge the site of your tent, expand the place of your dwelling... For you shall
spread out to the right and to the left (Isaiah 54:2,3).
(Leviticus Rabbah 10:9).
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Teacher As Doorway
 ֶאלָּא לֵ � ֵאצֶ ל חָ כָם. דַּ יִּ י: ַאל תּ ֹאמַ ר, ִאם לָמַ ְד ָתּ מֵ ַרב ֶאחָ ד:ַרבִּ י מֵ ִאיר אוֹמֵ ר
"אם
ִ : שֶׁ נֶּאֱ מַ ר. ל ֹא ֵאלֵ � ֶא ָלּא ל ְִמי שֶׁ הוּא ָקרוֹב ֵאלַ י: וְ ַאל תּ ֹאמַ ר,תּוֹרה
ָ וּלְמַ ד
 וְ חוֹבָ ה ִהוא ל ָָאדָ ם.(ד:ְתּבַ ְקשֶׁ נָּה כַ כָּסֶ ף וְ כַמַּ ְטמוֹנִ ים ַתּ ְחפְּ שֶׂ נָּה" )משלי ב
. כְּ גוֹן ַרבִּ י אֱ לִ יעֶ ֶזר וְ ַרבִּ י יְהוֹשֻׁ עַ וְ ַרבִּ י ע ֲִקיבָ א,כָמים
ִ ֲשֶׁ יְּשַׁ מֵּ שׁ ְשׁלשָׁ ה ַתּלְ ִמידֵ י ח
 ל ְִשׁמֹר ְמזוּזֹת,לִשׁקֹד עַ ל דַ ְלת ַֹתי יוֹם יוֹם
ְ "א ְשׁ ֵרי ָאדָ ם שׁוֹמֵ עַ לִ י
ַ :שֶׁ נֶּאֱ מַ ר
ַ" כִּ י ֵאינְ � יוֹדֵ ע." ֶאלָּ א "דֶּ לֶת דַּ לְ ת ַֹתי, ַאל ִתּ ְק ִרי "דַ ְלת ַֹתי.( לד:פְּ ָתחָ י" )משלי ח
: שֶׁ נֶּאֱ מַ ר, אוֹ ְשׁנֵיהֶ ם כְּ ֶאחָ ד טוֹבִ ים, הֲ זֶ ה אוֹ זֶ ה.� ֶיִת ַקיְּמוּ בְ יָד
ְ ֵאי ֶזה מֵ הֶ ם
.(ו:"בַּ בּ ֶֹקר זְ ַרע ֶאת ַז ְרעֶ �" )קהלת יא
Rabbi Meir says: If you have learned from one master, do not say: That’s enough. Rather, go to a
sage and learn Torah. Do not say: I won’t go except to someone who is close by. As it says: Seek
it as you do silver, and search for it as for treasures (Proverbs 2:4). And it is a person’s obligation
to seek out three sages like Rabbi Eliezer, Rabbi Yehoshua, and Rabbi Akiba; as it says: Happy is
the one who listens to me, coming early to my doors each day, watching at my doorposts/mezuzot.
(Proverbs 8:34). Do not take it to mean, my doors/daltotai, but rather, one door that leads to my
other my doors/delet-daltotai. For you do not know which of them might succeed for you. Perhaps
this one, or this one; or perhaps one is just as good as the other. As it says: Sow your seed in the
morning and do not hold back your hand in the evening, since you do not know which is going to
succeed, the one or the other, or if both are equally good (Ecclesiastes 11:4).
(Avot d’Rabbi Natan, chapter 3)
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Doors To Prayer And Presence
"א ְשׁ ֵרי ָאדָ ם שׁוֹמֵ עַ ִלי"? ָאמַ ר
ַ  מַ הוּ- (לד:"א ְשׁ ֵרי ָאדָ ם שׁוֹמֵ עַ ִלי" )משלי ח
ַ
 "לִ ְשׁקֹד עַ ל, מַ הוּ.מוּעוֹתיו לִ י
ָ
לָאדָ ם בְּ שָּׁ עָ ה שֶׁ ְשּׁ
ָ  ַא ְשׁ ָריו:הַ ָקּדוֹשׁ בָּ רוּ� הוּא
� ִאם הָ לַ כְ ָתּ לְ ִה ְת ַפּלֵּ ל בְּ תוֹ:לד(? ָאמַ ר הַ ָקּדוֹשׁ בָּ רוּ� הוּא:דַ לְ ת ַֹתי" )משלי ח
פֶּתח הַ ִחיצוֹן לְ ִה ְתפַּ לֵּל ָשׁם ֶאלָּא הֱ וֵ י ִמ ְת ַכּוֵּין
ַ ַבֵּ ית הַ כְּ נֶסֶ ת ַאל ַתּ ֲעמֹד עַ ל ה
לְתי" ֵאין כְּ ִתיב כַּאן ֶאלָּא "עַ ל
ִ ַ "לִ ְשׁקֹד עַ ל ד.ְל ִה ָכּנֵס דֶּ לֶת לִפְ נִ ים ִמדָּ לֶת
נוֹתן
ֵ ְיעוֹתי� ו
ֶ  וְ לָמָּ ה כֵּ ן? שֶׁ הַ ָקּדוֹשׁ בָּ רוּ� הוּא מוֹנֶה פְּ ִס. ְשׁ ֵתי ְדּלָתוֹת-"דַ לְ ת ַֹתי
 לד(? ָאמַ ר ַרבִּ י ְיהוּדָ ה בַּ ר:"לִשׁמֹר ְמזוּזֹת פְּ ָתחָ י" )משלי ח
ְ
 וּמַ הוּ.ְל� ְשׂכַ ר
 וְ כִ י יֵשׁ ְמזוּזָּה בְּ בָ ֵתי כְּ נ ִֵסיוֹת? ֶאלָּא מַ הַ ְמּזוּזָּ ה הַ זּוֹ ֵאינָהּ זָ ָזה מֵ הַ פּ ֶַתח:ִסימָ א
 ִאם: ָאמַ ר הַ ָקּדוֹשׁ בָּ רוּ� הוּא.וּמבָּ ֵתי ִמ ְד ָרשׁוֹת
ִ כַּ � ל ֹא ְתּהֵ א זָ ז ִמבָּ ֵתי כְּ נ ִֵסיוֹת
 מַ ה כְּ ִתיב ַאחֲ ריו? "כִּ י מֹצְ ִאי מָ צָ א.ַתּעֲשֶׂ ה כֵּ ן דַּ ע שֶׁ ַא ָתּה ְמּ ַקבֵּ ל פְּ נֵי ְשׁכִ ינָה
.(לה:חַ ִיים" )משלי ח
Happy is the one who listens to me (Proverbs 8:34)— What is the import of: Happy is the one who
listens to me? Said the Holy One, blessed be he: A person’s happiness comes when all of his
listening is with me in mind; when he is attending at my doors (Proverbs 8:34). Said the Holy One,
blessed be he: If you have gone to pray in the synagogue, do not plan to stand on the outer threshold
to pray there. Rather, intend to enter fully, through the inner door. Coming early to my door is not
written. Rather, coming early to my doors—two doors. And why is this so? Because the Holy One,
blessed be he, counts your footsteps and gives you a reward. And what is the import of [the last
part of the verse], and watching at my doorposts/mezuzot (Proverbs 8:34)? Rabbi Yehudah bar
Sima said: Now is a mezuzah required for synagogues? Rather, just as the mezuzah does not
move/zazah from the doorway, so should you not move from the synagogues and the study houses.
Said the Holy One, blessed be he: If you act this way, know that you will [be there] to greet the
Divine Presence. For what is the verse immediately following? Indeed, one who finds me, finds
life (Proverbs 8:35).
(Deuteronomy Rabbah 7:2)
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Doors And Generations
יוֹשׁבִ ין
ְ תּוֹרה ֵאצֶ ל ַרבִּ י אוֹשַׁ ֲעיָא הָ יִ ינוּ
ָ לוֹמ ִדין
ְ  כְּ שֶׁ הָ יִ ינוּ:וְ ָאמַ ר ַרבִּ י יוֹחָ נָן
תּוֹרה ֵאצֶ ל ַרבִּ י ֶאלְעָ ָזר
ָ לוֹמ ִדין
ְ  כְּ שֶׁ הָ יִ ינוּ: ָאמַ ר ַרבִּ י.ַא ְרבָּ עָ ה ַא ְרבָּ עָ ה בָּ ַאמָּ ה
 ַרבִּ י אוֹשַׁ ֲעיָא בְּ ִריבִּ י: ָאמַ ר ַרבִּ י יוֹחָ נָן.יוֹשׁבִ ין ִשׁשָּׁ ה ִשׁשָּׁ ה בָּ ַא ָמּה
ְ בֶּ ן שַׁ מּוּעַ הָ יִ ינוּ
 מָ ה ַרבִּ י מֵ ִאיר בְּ דוֹרוֹ ל ֹא יָכְ לוּ חֲ בֵ ָריו לַ עֲמוֹד עַ ל סוֹף.בְּ דוֹרוֹ כְּ ַרבִּ י מֵ ִאיר בְּ דוֹרוֹ
: ָאמַ ר ַרבִּ י יוֹחָ נָן. ַאף ַרבִּ י אוֹשַׁ ֲעיָא ל ֹא יָכְ לוּ חֲ בֵ ָריו לַ עֲמוֹד עַ ל סוֹף דַּ עתּוֹ,דַּ עתּוֹ
 וְ ָאנוּ, וְ שֶׁ ל ַאחֲ רוֹנִ ים כְּ פִ ְתחוֹ שֶׁ ל הֵ יכָל,לִ בָּ ן שֶׁ ל ִראשׁוֹנִ ים כְּ פִ ְתחוֹ שֶׁ ל אוּלָ ם
 ַרבִּ י ֶאלְעָ ָזר בֶּ ן- ַאחֲ רוֹנִים, ַרבִּ י ע ֲִקיבָ א, ִראשׁוֹנִים.יד ִקית
ְ כִּ ְמל ֹא נ ֶֶקב מַ חַ ט ִס
 ַרבִּ י אוֹשַׁ ֲעיָא- ַאחֲ רוֹ ִנים, ַ ַרבִּ י ֶאלְעָ זָ ר בֶּ ן שַׁ מּוּע, ִראשׁוֹנִ ים: ִאיכָּא ְדּ ָא ְמ ִרי. ַשַׁ מּוּע
.בְּ ִריבִּ י
And Rabbi Yohanan said: When we used to learn Torah with Rabbi Oshaya, four would sit in the
space of one cubit. Rabbi [Yehudah HaNasi] said: when we used to learn Torah with Rabbi Eleazar
ben Shamuah, six would sit in one cubit. Rabbi Yohanan said: Rabbi Oshaya Be’ribbi in his
generation was like Rabbi Meir in his generation. Just as in the generation of Rabbi Meir none of
his colleagues could more than stand on the threshold of his knowledge*, so with Rabbi Oshaya
none of his colleagues could more than stand on the threshold of his knowledge. Rabbi Yohanan
said: The hearts of the early masters were like the doorway of the Ulam, the entrance hall of the
Temple; and of the later masters like the doorway of the Heichal, the main santuary. But our hearts
are like the eye of a fine needle. Among the ancient masters is Rabbi Akiba, among the later- Rabbi
Eleazar ben Shamua. There are some who say: Early masters include Rabbi Eleazar ben Shamua,
and later masters include Rabbi Oshayah Be’ribbi.
(Babylonian Talmud Eruvin 53A)

*More plainly, an idiom meaning, ‘could not penetrate to the end of his knowledge.’

1.
2.
3.

the ulam (vestibule) marked in the diagram above as A,
the hekhal (main sanctuary for worship), later called the Holy Place, B,
and the debir, C, (the Holy of Holies) reserved for the High Priest to meet God on Yom Kippur.
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The Door Of The Bet Midrash
Yesterday I was as happy as if the whole world was mine and today I am as sad as one who has
lost the whole world. What happened? When I went to enter the bet midrash (study house) I could
not find the key…. and I stood in front of the locked door. About seven different things crossed
my mind in a single moment; one of them being: the bet midrash still survives and I’m standing
outside because I lost the key and I can’t go in. What should one do who wants to enter other than
break down the door?
But the door is stronger than I am. No matter how hard I tried, I couldn’t open it. Our forebears
who built synagogues and study houses made them with thick walls, with doors that had locks.
Once those bet midrash doors were locked, no one without the key could enter…
Ever since the day that I was locked out of the bet midrash, I could not find any place for myself.
Before I lost the key, I would go to the market and speak with people; or I would go to the forest
and stroll in the fields. But since the key has been lost all of those places feel strange to me. If I go
outside, I can’t find any peace of mind, nor can I find any tranquility in the hotel. But I will not let
melancholy get the better of me. I can find a thousand paths to take. Sometimes just to stroll and
sometimes to search for the key. In the end, my feet would become accustomed to the journey. My
feet grew accustomed, but my soul never did. My soul became heavy and my feet carried it along
only with difficulty.
Every day I examined my room. There was no place that I did not search. I knew that all of my
efforts were in vain, but I kept looking, nonetheless. Many times I ran to the bet midrash. Perhaps
the Holy One would perform a miracle and open the door before me. I even searched in the mound
of torn pages from sacred book in in the courtyard where, as a young man coming early and leaving
late, I would hide the key so that if anyone got their before me, he would find the key there…
What is it that kept me from going to the locksmith to get a new key made? I kept circling the
study house, inspecting it. Perhaps I would find some breach in the wall and enter. But the old
study house was solid on all sides, without any flaw. Our ancestors who built houses for Torah
were careful to make them solid on every side.
Again, I thought about the books that remained in our old bet midrash. Only a few out of many
were still there. As long as I had the key, I could go in and learn from them; but once the key was
lost I could no longer go in and learn. Who would learn from them?
S.Y. Agnon, Oreach Nata Lalun/A Guest For The Night
Translated by Rabbi Steven Sager
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Written And Left On The Door
, בְּ עֶ ֶרב ַקיִץ,יתי בַּ ְרחוֹב
ִ ָר ִא
יתי ִאשָּׁ ה שֶׁ כּ ְָתבָ ה ִמ ִלּים
ִ ָר ִא
,עַ ל נְ יָר ָפּרוּשׂ עַ ל דֶּ לֶ ת עֵ ץ נְעוּ ָלה
.לַמּזוּזָ ה וְ הָ לְ כָ ה לָ הּ
ְ וְ ִקפְּ לָ ה וְ שָׂ מָ ה בֵּ ין דֶּ לֶת
יתי ֶאת ָפּנֶיהָ וְ ל ֹא ֶאת פְּ נֵי הָ ִאישׁ
ִ וְ ל ֹא ָר ִא
יִּק ָרא ֶאת הַ כָּתוּב
ְ ֶשׁ
.יתי ֶאת הַ ִמ ִלּים
ִ וְ ל ֹא ָר ִא
I saw in the street, on a summer evening,
I saw a woman who had written words
on paper spread on a locked wooden door,
then folded and put it between the door and doorpost and went on her way.
I didn’t see her face or the face of the one
who would read the inscription
nor did I see the words.
From a poem by Yehuda Amichai
Translated by Rabbi Steven Sager
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…

the abrupt edge, according to the bird books, is “the edge between two types of

vegetation… where the advantages of both are the most convenient.”
… The advantage of the edge is that it allows the bird to live in two worlds at once, and the more
abrupt the more intense the advantage. From a position of height or secrecy, the bird can spy for
danger or prey; it can come and go quickly, like a thief. Where the vegetation is more varied, the
shade and cover thicker, the insect life rising, the tanager can sweep down from its treetop, the
thrush can fly out from the gloom, and the redwing can sit the fence post all day in the summer
sun. The edge is the concept of the doorway, shadow and light, inside and outside, room and
warlde’s room, where the density and variety of the plants that love the sun and the open air yield
to the darker, greener, cooler interior world, at the margin. It is no surprise, then, that the greatest
number of species as well as individuals live at the edge and fly the pathways and corridors and
trails at the joining of the juxtaposition. That is where the richness is, the thick, deep vegetable
life—a wall of life, where the trees turn to meadows, the meadows to columnar, watchtower trees.
A man of sense, coming to a clearing, a great open space, will always wait among the trees, in the
doorway, until the coast is clear. (Stanley Plumly, Now That My Father Lies Down Beside Me)
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How Shall We Mark The Door?
In famous movie versions of the Passover story, we watch the people of Israel paint the blood of
the Passover offering on their doors as a sign that marks their houses for protection against what
will be the last of the plagues. Views watch as the blood is brushed onto the outside of door, its
posts and lintel. But this staging of the scene is not a foregone conclusion in the conversations of
ancient sages.
Did our ancestors paint the outside of their doors, or was it the inside? Listen to the ancient
conversations about how to bring the sacred story to life:
They shall take some of the blood and put it on the two doorposts and the lintel of the houses in
which they are to eat it (Exodus 12:7). This means: put the blood on the inside of the door. Now,
you say it means on the inside?! Perhaps it really means put the blood on the outside! But the
Torah argues for “inside” when it says: When I see the blood I will pass over you (Exodus 12:13).
When I see means the blood that is visible to Me, but not to others—this was the view of Rabbi
Ishmael.
Rabbi Yonatan agreed that the blood was painted on the inside of the door, but he relied on a
different part of the verse quoted by Rabbi Ishmael: Now, you say it means on the inside. But
perhaps it really means put the blood on the outside! But Torah argues for “inside” when it says:
And the blood on the houses where you are staying shall be a sign for you (Exodus 12:13)—a sign
for you, but not for others.
Rabbi Isaac says: I continue to say that it means on the outside, so that when they Egyptians see
it, they will tremble in their guts! (Mekhilta d’Rabbi Ishmael, Pisha chapter 6)
Rabbi Ishmael (2nd century) and Rabbi Yonatan (3rd century) converse across the generations.
Both agree (against the movie makers) that the blood was put on the inside of the door but each
has his own reasoning. Is the marking for God’s sake or for Israel’s sake? Rabbi Isaac (3rd century)
sees the blood as a mark of confrontation and defiance that will be unsettling to the now fearful
Egyptians.
It is our turn to enter the conversation and extend it to a new generation.
Sicha web-essay by Rabbi Steven Sager, April 2011
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The Threshold Of Shabbat Generosity
? ֵכּיצַ ד.וּשׁ ַתּיִם שֶׁ הֵ ן ַא ְרבַּ ע בַּ חוּץ
ְ ,ְיצִ יאוֹת הַ שַׁ בַּ ת ְשׁ ַתּיִם שֶׁ הֵ ן ַא ְרבַּ ע בִּ פְ ִנים
 פָּשַׁ ט הֶ עָ נִ י ֶאת יָדוֹ לִפְ ִנים וְ נ ַָתן לְתוֹ� יָדוֹ.הֶ עָ נִ י עוֹמֵ ד בַּ חוּץ וּבַ עַ ל הַ בַּ יִת בִּ פְ נִ ים
 פָּשַׁ ט. הֶ עָ נִ י חַ יָּב וּבַ עַ ל הַ בַּ יִת פָּטוּר- אוֹ שֶׁ נָּטַ ל ִמתּוֹכָ הּ וְ הוֹצִ יא,שֶׁ לְּ בַ עַ ל הַ בַּ יִת
 בַּ עַ ל- אוֹ שֶׁ נָּטַ ל ִמתּוֹכָ הּ וְ ִהכְ נִ יס,בַּ עַ ל הַ בַּ יִת ֶאת יָדוֹ לַחוּץ וְ נ ַָתן לְתוֹ� יָדוֹ שֶׁ לֶּעָ נִ י
 אוֹ, פָּשַׁ ט הֶ עָ נִ י ֶאת יָדוֹ לִפְ נִ ים וְ נָטַ ל בַּ עַ ל הַ בַּ יִת ִמתּוֹ ָכהּ.הַ בַּ יִת חַ יָּב וְ הֶ עָ נִי פָּטוּר
 פָּ שַׁ ט בַּ עַ ל הַ בַּ יִת ֶאת יָדוֹ לַ חוּץ וְ נָטַ ל ֶהעָ נִ י.טוּרין
ִ ְ ְשׁנֵיהֶ ן פּ-שֶׁ נּ ַָתן לְתוֹכָ הּ וְ הוֹצִ יא
.טוּרין
ִ ְ ְשׁנֵיהֶ ן פּ- אוֹ שֶׁ נּ ַָתן לְתוֹ ָכהּ וְ ִהכְ ִניס,ִמתּוֹ ָכהּ
On Shabbat, there are two ways of taking out that are really four ways from the perspective of
inside, and two that are really four from the perspective of outside. How so?
The poor person stands outside and the
homeowner is within. The poor person
extends his hand inside and puts
something into the hand of the home
owner, or he takes something from the
hand of the home owner and brings it
outside—either way, the poor person has
violated the Sabbath and the homeowner
is exempt.
The home owner extends his hand out and
puts something into the hand of the poor
person, or he takes something from the
poor person’s hand and brings it inside—
either way, the home owner is culpable
and the poor person is exempt.
The poor person extends his hand inside
and the home owner takes something from
his hand, or the home owner put
something in his hand and the poor person
took it outside—both are exempt.
The home owner extended his hand
outside and the poor person took
something from his hand, or the poor
person put something in the home owner’s
hand and he brought it inside—both are
exempt.
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You Open for Him
ַא ְתּ פְּ ַתח לוֹ
ַבִּ ְהיוֹתוֹ נָמוּך ִמלִּפְ תֹּח
�ַא ְתּ שָׂ ֵאהוּ עַ ל כְּ ֵת ֶפי
"ירא
ָ "אל ִתּ
ַ וְ הַ ְרגִּ יעֵ הוּ
 בִּ פְ ָת ִחים ֵאינוֹ מֻ ְרגָּל,לְאט פְּ ַתח לוֹ
ַ
ַעַ ד כֹּה ִדּמָּ ה שֶׁ הַ כֹּל פָּתוּח
ַוּשׁקוּפִ ים כְּ מַ שָּׁ ב שֶׁ ל רוּח
ְ  עֲבִ ִירים, ִדּמָּ ה,הַ ִקּירוֹת
 ְמפֹהָ ק,קוּחים כְּ ִמישׁוֹר סַ בְ ָלנִי
ִ ְ פּ, ִדּמָּ ה,הַ ִקּירוֹת
וּמזוּ ָזה ל ֹא ִהכִּ יר ָלדַ עַ ת
ְ מַ ְשׁקוֹף
ל ֹא צִ יר וְ ל ֹא דֶּ לֶת
ַא ְתּ שָׂ ֵאהוּ לְ חַ כֵּ � צִ דָּ יו בַּ ְמּזוּזוֹת
ַתּחַ ת הַ מַּ ְשׁקוֹף לְ הַ ְרכִּ ין ר ֹאשׁוֹ
לְאט עַ ל הַ סַּ ף הַ נִּ יחֵ הוּ
ַ
נִמלַט
ְ ְ ל ֹא כּ,עַ ד בֶּ טַ ח יִפְ סַ ע
.ִמבַּ עַ ד ִמפְ ַתּן הַ דֶּ לֶת
You open for him
when he is too small to open
you lift him to your shoulders
and soothe him with “don’t be afraid”
open for him slowly, he is unaccustomed to openings
‘til now he imagined that everything was open
the walls, he imagined, were as open and transparent as the breeze
the walls, he imagined, as were as open eyed as a patient plain, yawning
he recognized neither lintel nor doorposts
neither hinge nor door
you lift him so that he rubs his sides against the doorposts
so that he bows his head beneath the lintel
gently you set him on the threshold
so that he is surefooted, not like a refugee
standing on the threshold.
Rivka Miriam
Translated by Rabbi Steven Sager
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Leaning Against The Door
: אֲ מַ ר ֵליהּ.מוּאל לְ ַרב יְ הוּדָ ה ְדּ ָתלֵ י בְּ עִ יבְ ָרא ְדּדַ שָּׁ א וְ ָקא בָּ כֵ י
ֵ ַא ְשׁכְּ חֵ יהּ ְשׁ
"איֵּה
ַ ,זוּט ָרא מַ אי ִדּכְ ִתיב בְּ הוּ בְּ ַרבָּ נָן
ְ  ִמי: מַ אי ָקא בָּ ֵכית? אֲ מַ ר ֵליהּ,ִשׁי ָנּנָא
 שֶׁ הָ יוּ-"ס ֵפר
ֹ "איֵּה.(יח:לג
ַ
ס ֵפר ַאיֵּה שׁ ֵֹקל ַאיֵּה סֹפֵ ר ֶאת הַ ִמּגְ דָּ לִ ים" )ישיעה
ֹ
מוּרין
ִ ֲשׁוֹקלִ ים ַקלִּ ין ַוח
ְ
 שֶׁ הָ יוּ-""איֵּה שׁ ֵֹקל
ַ .תּוֹרה
ָ ַאוֹתיּוֹת שֶׁ בּ
ִ
סוֹפְ ִרים כָּל
ס ֵפר ֶאת
ֹ "איֵּה
ַ .וֹרה
ָ אוֹתיּוֹת שֶׁ בַּ תּ
ִ  שֶׁ הָ יוּ סוֹפְ ִרים כָּל-""איֵּה סֹפֵ ר.ה
ַ
תּוֹר
ָ ַשֶׁ בּ
 וְ אֲ מַ ר ַרבִּ י.פּוֹרחַ בַּ אֲ וִ יר
ֵ ַ שֶׁ הָ יוּ שׁוֹנִ ין ְשׁלשׁ מֵ אוֹת הֲ לָ כוֹת בְּ ִמגְ דַּ ל ה-"הַ ִמּגְ דָּ לִ ים
:וּתנַן
ְ .פּוֹרחַ בַּ אֲ וִ יר
ֵ ַדוֹאג וַאֲ ִחיתוֹפֶל בְּ ִמגְ דָּ ל ה
ֵ
 ְתּלַת מֵ ָאה ְבּעַ יֵי בָּ אוּ:ַא ִמי
 אֲ נַן מַ ה ֶתּהֱ וֵי,ְשׁלשָׁ ה ְמלָ כִ ים וְ ַא ְרבָּ עָ ה הֶ ְדיוֹטוֹת ֵאין לָ הֶ ם חֵ לֶק לָעוֹלָם הַ בָּ א
 ַאחֵ ר מַ אי? זֶמֶ ר יְ וָ ונִי לָא פְּ סַ ק.יְתה בְּ לִ בָּ ם
ָ ָ ִטינָא ה, ִשׁי ָנּנָא:עֲלַ ן?! אֲ מַ ר לֵ יהּ
.ִמפּוּמֵ יהּ
Shemuel found Rav Yehuda leaning on the door bolt and crying. He said: O, learned one! Why
are you crying? He replied: Is it a small thing that is written concerning the sages: [Your throat
shall murmur in awe:] Where is one who counts? Where is one who weighs? Where is one who
counts the towers? (Isaiah 33:18) Where is one who counts- for they used to count all the letters
of the Torah. Where is the one who weighs- for they used to weigh all of the light and heavy
commandments in the Torah. Where is one who counts the towers- for they used to repeat 300 laws
concerning a tower that flies in the air. Rabbi Ami said: 300 questions did Doeg and Ahitophel,
ask about a tower that flies in the air. Yet, it is taught: Three kings and four commoners have no
portion in the world to come [among them, Doeg and Ahitophel. Their erudition did not save
them.] What [therefore] shall become of us?! Shemuel replied: O, learned one! Those two had a
flaw in their hearts [and that’s why their Torah knowledge did not save them]. Rav Yehudah
replied, but what of [the great sage, Elisha ben Abuyah, who left the tradition and became “The
Other,”] Aher? Why did his Torah not save him? [It was because] Greek song never ceased from
his mouth. (Babylonian Talmud Hagigah 15B)

.אוֹרחָ א
ְ ְ נ ְַק ִדּים וְ נֵיזִ יל בּ:ְדּ ַאבַּ יֵי ְשׁמַ עֵ יהּ לְ הַ הוּא גַּבְ ָרא ְדּ ָק ָאמַ ר לְ הַ ִהיא ִא ְתּ ָתא
 כִּ י.לָתא פַּ ְרסֵ י בְּ ַאגְ מָ א
ָ  אֲ זַל בַּ ְת ַריְ יהוּ ְתּ.יסּוּרא
ָ  ֵאיזִ יל ַאפְ ְר ִשׁינְ הוּ מֵ ִא:ָאמַ ר
.ותין בְּ ִסימָ א
ִ ְיקא וְ צַ ו
ָ אוֹר ִחין ְר ִח
ְ :הָ ווּ פָּ ְרשֵׁ י מֵ הֲ דָ דֵ י ְשׁמַ עִ ינְ הוּ ְדּ ָקא ָא ְמ ִרי
 ְתּלָ א, אֲ זַ ל. לָ א הֲ וָ ה מָ צֵ י לְאוֹקוֹמֵ יהּ נַפְ שֵׁ יהּ- ִאי מַ אן ְדּסָ נֵי לִ י הֲ וָ ה:אֲ מַ ר ַאבַּ יֵי
 ָכּל הַ גָּדוֹל: ָתּנָא ֵליהּ, אֲ ָתא הַ הוּא סָ בָ א.וּמצְ טַ עֵ ר
ִ יבּוּרא ְדּדַ שָּׁ א
ָ ִנַפְ שֵׁ יהּ בְּ ע
.מֵ חֲ בֵ ירוֹ יִ צְ רוֹ גָּדוֹל הֵ ימֶ נּוּ
Abayye heard a man say to a woman: Let’s travel on the road together. He said to himself: I’ll
follow and keep them from any transgression. He followed after them for three miles across the
meadows. He heard them part company by saying: Our way has been long and our company
pleasant! Abayye said to himself: If it had been me, I would not have been able to control myself.
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Then he went, leaned against the door bolt, and cried. A certain old man came and taught: The
greater the sage, the greater the impulse. (Babylonian Talmud Sukkah 52A)

 וְ ָקא ִמיבָּ ֲעיָא,לְרב נ ְַחמָ ן בַּ ר יִ צְ חָ ק ְדּ ָתלֵ י וְ ָק ֵאי בְּ עִ יבְ ָרא ְדּדַ שָּׁ א
ַ ָרבִ ינָא ַא ְשׁכַּ חֵ יהּ
." מַ הוּ? ֵתּיקוּ, "בָּ טֵ ל:לֵ יהּ
[The case: A man reconsiders the divorce document that he has sent to his wife through an agent.
He sends another agent with the message to “nullify.” But what does “nullify” mean absent of any
other context? Is the intent to nullify the divorce, or to say that legal document already dispatched
needs to be emended but the intent to divorce remains?]
Ravina found Rav Nahman bar Yithak leaning on the door bolt thinking: “Nullify,” What does the
word mean when it stands alone? To this, the sages had no answer.
(Babylonian Talmud Gittin 32B)

 וְ ָתלֵ י וְ ָק ֵאי בְּ עִ יבְ ָרא דּדַ שָּׁ א,יוֹמין ְמהַ דַּ ר לֵ יהּ ַתּלְמוּדֵ יהּ
ִ לָתין
ִ ַרב שֵׁ שֶׁ ת כָּל ְתּ
 חֲ דַ אי נַפְ שָׁ אי! חֲ דַ אי נַפְ שָׁ אי! לָ � ְק ָר ֵאי! לָ � ְתּנ ֵָאי! ִאינִ י? וְ הָ ָאמַ ר ַרבִּ י:וַאֲ מַ ר
יתי
ִ "אם ל ֹא בְ ִר
ִ :וָא ֶרץ? שֶׁ נֶּאֱ מַ ר
ָ נִת ַק ְיּימוּ שָׁ מַ יִם
ְ תּוֹרה ל ֹא
ָ  ִאלְ מָ לֵא:ֶאלְעָ זַ ר
יקּ ָרא כִּ י
ָ ִ מֵ ע.(כה:וָא ֶרץ ל ֹא שַׂ ְמ ִתּי" )ירמיה לג
ָ יוֹמָ ם וָ לָ יְלָ ה חוּקּוֹת שָׁ מַ יִ ם
. ַאדַּ ע ֲָתא ְדּנַפְ שֵׁ יהּ ָקא עָ בֵ יד-עָ בֵ יד ִאינִישׁ
Every 30 days, Rav Sheshet would review
his learning. He would lean against the
door bolt and say: Rejoice, O my soul!
Rejoice, O my soul! It is for you that I learn
Scripture! For you that I learn Talmud! But
is it really the case that one learns for
oneself? Did not Rabbi Eleazar teach: If not
for Torah the heavens and the earth would
not survive? As it is said: Have I not surely
established my covenant with day and
night, with the laws of heaven and earth?
(Jeremiah 33:25) At the beginning of
learning, one thinks that one learns for self
and soul.
(Babylonian Talmud Pesahim 68B)
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Inner Doors And Outer Doors
 דּוֹמֶ ה,תּוֹרה וְ ֵאין בּוֹ י ְִר ַאת שָׁ מַ יִם
ָ  כָּל ָאדָ ם שֶׁ יֵּשׁ בּוֹ:ָאמַ ר ַרבָּ ה בַּ ר ַרב הוּנָא
 בְּ הֵ י.ימיּוֹת וּמַ פְ ְתחוֹת הַ ִחיצוֹנִ יוֹת ל ֹא מָ ְסרוּ לוֹ
ִ ִלְ גִ זְ בָּ ר שֶׁ מָּ ְסרוּ לוֹ מַ פְ ְתחוֹת הַ פְּ נ
?עָ יֵיל
Rabba bar Rav Huna said: Anyone who has Torah but has no awe of Heaven is like a treasurer
entrusted with the inner keys but not with the outer keys. How will he enter?

. וְ ַת ְרעָ א לְ דַ ְר ָתּא עָ בֵ יד, חֲ בָ ל עַ ל ְדּ ֵלית ֵליהּ דַּ ְר ָתּא:מַ כְ ִריז ַרבִּ י ַינַּאי
Rabbi Yannai proclaims: Woe to the one who has no courtyard but makes a gate for it, nonetheless!

יִּיראוּ
ְ ֶ ל ֹא בָּ ָרא הַ ָקּדוֹשׁ בָּ רוּ� הוּא ֶאת עוֹלָמוֹ ֶאלָּא כְּ דֵ י שׁ:ָאמַ ר ַרב יְ הוּדָ ה
.�הים עָ שָׂ ה שֶׁ ִיּ ְראוּ ִמ ְלּ ָפנָיו
ִ ֱ וְ הָ א: שֶׁ נֶּאֱ מַ ר,ִמלְּפָ נָיו
Rav Yehuda said: The Holy One, blessed be he, created his world only so that humans should be
in awe of him, as it is said: [I know that whatever God makes will endure; to it nothing can be
added, and from it nothing can be subtracted—] God has made it so that humans will be in awe of
him. (Ecclesiastes 3:14).
(Babylonian Talmud Shabbat 31b-32a)
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unscrew the doors themselves from their jambs!
Whoever degrades another degrades me,
And whatever is done or said returns at last to me…
Divine am I inside and out, and I make holy whatever I touch or am
Touch’d from…
Walt Whitman, Leaves of Grass
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Giving In The Doorway
 דַּ הֲ וָ ה ָרגִ יל כָּל יוֹמָ א ְדּשָׁ דֵ י ֵליהּ ַא ְרבָּ עָ ה,בוּתּיהּ
ֵ ָעוּקבָ א הֲ וָה עַ ְניָא בְּ ִשׁיב
ְ מַ ר
 ִאיזִ יל וְ ֶאחֱ ֵזי מַ אן ָקעָ בֵ יד בִּ י הַ הוּא: יוֹם ֶאחָ ד אֲ מַ ר.ינּוֹרא ְדּדַ שָּׁ א
ָ ִזוּזֵ י בְּ צ
יתהוּ
ְ ֵ ָא ְתיָא ְדּב,עוּקבָ א ְלבֵ י ִמ ְד ָרשָׁ א
ְ  הַ הוּא יוֹמָ א נָגְ הָ א ֵליהּ לְמַ ר.יבוּתא
ָ ִט
. ְרהוּט ִמ ַקּמֵּ יהּ. נָפַק בַּ ְת ַרייהוּ- כֵּיוָ ן ְדּחַ זְ יוּהּ ְדּ ָקא מַ צְ לֵ י לֵ יהּ לְ דַ שָּׁ א.בַּ הֲ דֵּ יהּ
יקלַ יִ ין כַּ ְרעֵ יהּ ְדּמַ ר
ְ  הֲ וָ ה ָקא ִמ,נוּרא
ָ עַ יְ ילֵ י לְ הַ הוּא ַאתּוּנָא דַּ הֲ וָ ה גְּ רוּפָ ה
. חֲ לַשׁ דַּ עְ ֵתּיהּ.אוֹתיב ַאכּ ְַרעַ אי
ֵ
� ְשׁקוֹל כּ ְַרעֵ י:יתהוּ
ְ ֵ ָא ְמ ָרה לֵ יהּ ְדּב.עוּקבָ א
ְ
.ָיתי
ִ וּמ ַקּ ְרבָ א ַאהַ נְ י
ִ ,יתא
ָ ֵיחנָא בְּ ַג ֵוּיהּ ְדּב
ְ ִ אֲ נָא ְשׁכ:ָא ְמ ָרה ֵליהּ
There was a poor man in Mar Ukba’s neighborhood into whose door socket Mar Ukba used to
throw four coins every day. Once, the poor man thought: I’ll be ready today and get a look at who
does me this kindness. On that day, it happened that Mar Ukba was late at the Bet Midrash and
his wife came to meet him. As soon as the poor man heard someone approaching the door, he
began to go out. When Mar Ukba and his wife saw that the door was opening, they ran from him,
taking cover in a communal fireplace
from which the fire had just been swept.
Mar Ukba’s feet began to burn on the
hot floor and he shifted his weight from
one foot to the other. His wife said to
him: “Put your feet on top of mine.” He
did so and his feet were insulated from
the heat; but his pride was wounded.
Were his wife’s feet so much tougher
than his own? Had a miracle been done
for her but not for him? She read the
emotions in his face and explained: “I
am usually at home and so my gifts are
given directly.”
(Babylonian Talmud Ketubot 67b)
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The Poor At The Door
 הַ הוּא יוֹמָ א ְדּעָ ְיי ָלה ְלבֵ י: ָא ְמ ִרי לֵ יהּ כַּלְ דָּ ֵאי,ְדּ ַרבִּ י ע ֲִקיבָ א הָ וְ יָא לֵ יהּ בְּ ַר ָתּא
 הַ הוּא יוֹמָ א. הֲ וָ ה ְדּ ִאיגָא ַא ִמּילּ ְָתא טוּבָ א.יתא
ָ וּמ
ִ  טָ ֵריק לָ הּ ִחיוְ יָא,גְּ ָננָא
 ְלצַ פְ ָרא כִּ י.יתיב בְּ עֵ ינֵיהּ ְדּ ִחיוְ יָא
ֵ  ִא ְת ַרמֵּ י ִא, דַּ צְּ ָתא בְּ גוּדָ א,נְתּא
ָ ְַשׁ ַקל ְָתּא לְמַ כְ בּ
 מַ אי: ָ אֲ מַ ר לָ הּ אֲ בוּה. הֲ וָ ה ָקא סָ ֵרי� וְ ָא ֵתי ִחיוְ יָא בַּ ְת ָרהּ.ָקא שָׁ ְקלָ א לָ הּ
 ַוהֲ ווּ ְט ִרידֵ י כּוּ ֵלּי עָ לְמָ א, ְק ָרא ַאבָּ בָ א, בְּ פַ נְ יָא אֲ ָתא עַ נְ יָא:עֲבַ ְד ְתּ? אֲ מַ ָרה לֵ יהּ
 יְהַ בְ ֵתּיה,לְתּי לְ ִר ְס ְתּנַאי ִדּיהָ בִ ית לִ י
ִ  ְשׁ ַק,ימנָא
ְ  ָק ֵא. וְ לֵ יכָּא ִדּ ְשׁמַ עֵ יהּ,בִּ ְסעוּדָּ ָתא
 "וּצְ דָ ָקה ַתּצִּ יל: ִמצְ וָ ה עֲבַ ְד ְתּ! נְפַק ַרבִּ י ע ֲִקיבָ א וְ דָ ַרשׁ: אֲ מַ ר לָ הּ.ִניהֲ לֵ יהּ
.(ב:ִממָּ וֶת" )משלי י
Rabbi Akiba had a daughter of whom the astrologers said to him: The very day that she enters her
huppah/wedding canopy a serpent will bite her and she will die. He worried over this constantly.
The day of her wedding [as she prepared to go to sleep] she took off a brooch and stuck the brooch
pin in the crack of the wall where it happened to pierce the eye of serpent. In the morning, when
she drew her brooch out of the wall, the dead serpent trailed out along with it.
Her father said to her: What did you do [that saved you]? She said to him: Last evening a pauper
came and called out at the door but everyone was too busy with the feast and no one heard him. I
got up, took my portion that you had given me, and I gave it to him. He said to her: You
accomplished a mitzvah and for that reason you were saved. Rabbi Akiba then went out and, based
upon this experience, expounded the verse: And charity/tzedakah saves from death (Proverbs
10:2). (Babylonian Talmud Shabbat 156B)

God In The Doorway
,יְמינוֹ
ִ  הֶ עָ נִ י הַ זֶּ ה עוֹמֵ ד עַ ל פִּ ְתחֲ � וְ הַ ָקּדוֹשׁ בָּ רוּך הוּא עוֹמֵ ד עַ ל:ָאמַ ר ַרבִּ י ָאבִ ין
 דַּ ע ִמי שֶׁ עוֹמֵ ד, ִאם נ ַָת ָתּ ל ֹוֹ.(לא:יְמין ֶאבְ יוֹן" )תהלים קט
ִ ִ "כִּ י ַי ֲעמֹד ל:ִדּכְ ִתיב
�פּוֹרעַ ִמ ְמּ
ֵ יְמינוֹ
ִ  דַּ ע ִמי שֶׁ עוֹמֵ ד עַ ל, וְ ִאם ל ֹא נ ַָת ָתּ ל ֹוֹ.�נוֹתן לְ� ְשׂכָ ר
ֵ ְיְמינוֹ ו
ִ עַ ל
.(לא:שּׁפְ טֵ י נַפְ שׁוֹ" )תהלים קט
ֹ ְ הוֹשׁיעַ ִמ
ִ  " ְל:ִדּכְ ִתיב
Rabbi Avin said: A poor person stands at the door and the Holy One, blessed be he, stands at his
right, as it is written: Because he stands at the right hand of the needy (Psalms 109:31). If you
gave him something, understand that the one who stands on his right will give you your reward.
And if you did not give him anything, understand that the one who stands on his right will punish
you, as it is written further: [he stands at the right hand of the needy] to save him from those who
would condemn him (Psalm 109:31). (Leviticus Rabbah 34:9)
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Entrance, Door, Latch, And Key
יוּתא ִהיא? וְ הָ א הַ הוּא חֲ ִסידָ א דַּ הֲ וָא ָרגִ יל ֵא ִליָּהוּ
ָ ְלְמֵ ְמ ָרא ְדּבֵ ית שַׁ עַ ר מַ עַ ל
 הָ א: עֲבַ ד בֵּ ית שַׁ עַ ר וְ תוּ לָא ִמ ְשׁ ָתּעֵ י בַּ הֲ דֵ יהּ! לָא ַק ְשׁיָא,דַּ הֲ וָא ִמ ְשׁ ָתּעֵ י בַּ הֲ דֵ יהּ
 הָ א ְדּ ִאית. וְ לָא ַק ְשׁיָא, הָ א וְ הָ א ִמבָּ ַראי: וְ ִאי בָּ עֵ ית ֵאימָ א. הָ א ִמבָּ ַראי,ִמ ַגּוַּאי
 וְ ָלא, הָ א וְ הָ א ְדּ ִאית ֵליהּ דֶּ ֶלת: הָ א ְדּלֵ ית לֵ יהּ דֶּ לֶ ת ִאי בָּ עֵ ית ֵאימָ א,לֵ יהּ דֶּ לֶת
 הָ א: ִאי בָּ עֵ ית ֵאימָ א.פּוֹתחַ ת
ַ  הָ א ְדּלֵ ית לֵ יהּ,פּוֹתחַ ת
ַ  הָ א ְדּ ִאית לֵ יהּ.ַק ְשׁיָא
פוֹתחַ ת
ַ  הָ א ְדּ,פוֹתחַ ת ִדּידֵ יהּ ִמגַּוַּאי
ַ  הָ א ְדּ. וְ לָא ַק ְשׁיָא,פּוֹתחַ ת
ַ וְ הָ א ְדּ ִאית לֵ יהּ
.ִדּידֵ יהּ ִמבָּ ַראי
A resident of a courtyard community may be compelled by the other residents to contribute to the
building of a gate house and a door for the courtyard. This would seem to show that a gate house
is an improvement. Yet, how can this be? After all, there was a certain pious man with whom
Elijah used to converse regularly until that man built a gate house, after which Elijah did not come
to speak with him anymore! In light of this, a gate house could not be an improvement!
There is no contradiction here. A gate house built within the courtyard’s perimeter would be an
improvement. Such a gate house would make it possible for a poor man to make himself heard
within. But because this man built a gate house that protruded from the courtyard, Elijah refused
to come anymore. If you like, I can say that in both cases the gate house was built protruding from
the courtyard and still there is no difficulty. One would not be an improvement while the other
would be an improvement. In the one case—of
which Elijah disapproved—there was a door
and in the other there was no door, just a
vestibule that allowed entrance into the
waiting area from the outside.
Or again we may suppose that in both cases
there was a door and still there is no difficulty
in determining why Elijah would come or
chose not to come. In one case there was a
latch and in the other case there was no latch.
Or again I may say that in both cases there is a
latch and still there is no difficulty because in
the one case the latch was inside the door and
in the other case it was outside.
(Babylonian Talmud Baba Batra 7B)
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the fact of a doorframe
means there is something to hold
onto with both hands
while slowly thrusting my forehead against the wood
and taking it away
one of the oldest motions of suffering…
Now, again, poetry,
violent, arcane, common,
hewn of the commonest living substance
into archway, portal, frame
I grasp for you, your bloodstained splinters, your
ancient and stubborn poise
—as the earth trembles—
burning out from the grain.
Adrienne Rich,
The Fact of a Doorframe
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Beyond The Ruined Door
חוֹרבוֹת
ְ ֵחוּרבָּ ה ַאחַ ת מ
ְ  וְ ִנכְ נ ְַס ִתּי ְל,�יתי ְמהַ לֵּ � בַּ דֶּ ֶר
ִ ִ פַּעַ ם ַאחַ ת הָ י:יוֹסי
ִ ַתּנְ יָא ָאמַ ר ַרבִּ י
ַימ ִתּי
ְ  בָּ א ֵא ִליָהוּ ָזכוּר לְ טוֹב וְ שָׁ מַ ר לִ י עַ ל הַ פּ ֶַתח וְ ִה ְמ ִתּין לִ י עַ ד ֶשׁ ִסּיּ.ְירוּשָׁ לַ ִים ְל ִה ְת ַפּלֵּל
רתּי
ִ ַחוּרבָּ ה זוֹ? ָאמ
ְ  ִמפְּ נֵי מָ ה ִנכְ נ ְַס ָתּ ְל, בְּ נִי:ַימ ִתּי ְתּפִ י ָלּ ִתי ָאמַ ר ִלי
ְ  לְ ַאחַ ר שֶׁ ִסּיּ.ְתּפִ ילָּ ִתי
יתי שֶׁ ָמּא
ִ  ִמ ְתי ֵָרא הָ ִי:רתּי לּוֹ
ִ ַ וְ ָאמ.� הָ יָה ְל� ְל ִה ְת ַפּ ֵלּל בַּ דֶּ ֶר: ָאמַ ר לִ י. ְל ִה ְתפַּ לֵּל:לּוֹ
אוֹתהּ שָׁ עָ ה
ָ ְבּ. ָהיָה ְל� ְל ִה ְת ַפּלֵּל ְתּפִ י ָלּה ְקצָ ָרה: וְ ָאמַ ר ִלי.יַפְ ִסיקוּ בִּ י עוֹבְ ֵרי ְד ָרכִ ים
,� וְ לָמַ ְד ִתּי ֶשׁ ִמּ ְתפַּ ְלּ ִלין בַּ דֶּ ֶר,חוּרבָּ ה
ְ  לָ מַ ְד ִתּי שֶׁ ֵאין נִ כְ נ ִָסין ְל:לָמַ ְד ִתּי ִמ ֶמּנּוּ ְשׁלשָׁ ה ְדּבָ ִרים
וְ לָמַ ְד ִתּי שֶׁ הַ ִמּ ְת ַפּ ֵלּל בַּ דֶּ ֶר� ִמּ ְת ַפּלֵּל ְתּפִ י ָלּה ְקצָ ָרה
Rabbi Yosi said: Once I was traveling and I entered one of the ruins of Jerusalem to pray. Elijah,
always remembered for the good, came and waited for me at the entrance until I had finished my
prayer. After I finished my prayer, he said to me: Peace be upon you, my master! I answered:
Peace be upon you, my master and my teacher! He said to me: My son, why did you enter this
ruin? To pray, I replied. Said Elijah: You should have prayed on the road. I was afraid, said I, lest
the passers-by interrupt me. He said to me: You should have prayed a shortened prayer. And so I
learned three things from him: I learned that one does not enter a ruin. I learned that one prays on
the road, and I learned that one who prays on the road prays a shortened prayer.

 שָׁ מַ עְ ִתּי בַּ ת קוֹל שֶׁ ְמּנַהֶ מֶ ת:רתּי לּוֹ
ִ ַחוּרבָּ ה זוֹ? וְ ָאמ
ְ ְ מַ ה קּוֹל ָשׁמַ עְ ָתּ בּ, בְּ נִ י:וְ ָאמַ ר ִלי
יתי וְ שָׂ ַרפְ ִתּי ֶאת הֵ י ָכלִ י
ִ ֲֵוֹנוֹתיהֶ ם הֶ חֱ ַרבְ ִתּי ֶאת בּ
ֵ  אוֹי ַלבָּ נִ ים שֶׁ בַּ ע:כַּיוֹנָה וְ אוֹמֶ ֶרת
,� ל ֹא שָׁ עָ ה זוֹ בִּ ְלבַ ד אוֹמֶ ֶרת ַכּ,�ֹאשׁ
ְ  חַ יֶּי� וְ חַ יֵּי ר:יתים ְלבֵ ין הָ אוּמּוֹת! וְ ָאמַ ר לִ י
ִ וְ ִהגְ ִל
 ֶאלָא בְּ שָׁ עָ ה ֶשׁי ְִשׂ ָר ֵאל ִנכְ נ ִָסין ְלבָ ֵתּי, וְ ל ֹא זוֹ בִּ ְלבַ ד.�ֶאלָא בְּ כָל יוֹם וָ יוֹם אוֹמֶ ֶרת ַכּ
ַבוֹר�" הַ ָקּדוֹשׁ בָּ רוּך הוּא ְמנַעְ נֵע
ַ כְ נ ִֵסיוֹת וּ ְלבָ ֵתּי ִמ ְד ָרשׁוֹת וְ עוֹ ִנין " ְי ֵהא ְשׁמֵ יהּ הַ גָּדוֹל ְמ
, ַא ְשׁ ֵרי הַ מֶּ ֶלך שֶׁ ְמּ ַק ְלּ ִסין אוֹתוֹ בְּ בֵ יתוֹ ַכּ�! מַ ה לּוֹ לָ ָאב שֶׁ ִהגְ ָלה ֶאת בָּ נָיו:ר ֹאשׁוֹ וְ אוֹמֵ ר
וְ אוֹי ָלהֶ ם ַלבָּ נִ ים שֶׁ גָּלוּ מֵ עַ ל שׁוּ ְלחָ ן אֲ בִ יהֶ ם
My son, Elijah continued, what sound did you hear in that ruin? I told him: I heard a heavenly
voice cooing like a dove and saying: Woe to the children on account of whose sins I destroyed
my house and burned my Temple and exiled them among the nations! By your life and breath, said
he, it is not only in that moment that she cries so. It’s every day, three times a day, that she coos
like a dove: wooo, wooo, woe to the children…
And not only that, but whenever Israel enters
its synagogues and study houses and recites
the Kaddish, saying, Y’hei shemei hagadol
m’vorach/May his great name be blessed, the
Blessed Holy One, shakes his head and says:
Happy is the king who is thus praised in his
house! What a thing for the father who
banished his children! Woe to those children
who are banished from their father’s table!
(Babylonian Talmud, Berachot 3A)
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Miracles Behind The Door
ישׁי מֵ ת
יאים צַ ע ֲָקה ֶאל-אֱ לִ ישָׁ ע לֵאמֹר עַ בְ ְד� ִא ִ
וְ ִאשָּׁ ה ַאחַ ת ִמנְּשֵׁ י בְ נֵי הַ נְּ בִ ִ
לָקחַ ת ֶאת ְשׁנֵי ְי ָלדַ י לוֹ
וְ ַא ָתּה יָדַ עְ ָתּ כִּ י עַ בְ ְד� הָ יָה י ֵָרא ֶאת הַ ' וְ הַ נּשֶׁ ה בָּ א ַ
ידי ִלי מַ ה-יֶשָׁ -ל� בַּ בַּ יִת
לַעַ בָ ִדים .וַ יּ ֹאמֶ ר ֵאלֶ יהָ אֱ לִ ישָׁ ע מָ ה אֱ עֱשֶׂ ה-לָּ � הַ גִּ ִ
לְשׁפְ חָ ְת� כֹל בַּ בַּ יִת כִּ י ִאםָ -אסוּ� שָׁ מֶ ןַ .ויּ ֹאמֶ ר ְלכִ י שַׁ אֲ לִ יָ -לך ֵכּ ִלים
וַתּ ֹאמֶ ר ֵאין ִ
יטי .וּבָ את וְ סָ ג ְַר ְתּ ֶאת הַ דֶּ לֶת
ִמן-הַ חוּץ מֵ ֵאת כָּלְ -שׁכֵ נָיִ � כֵּלִ ים ֵר ִקים ַאלַ -תּ ְמעִ ִ
בַּ עֲדֵ � וּבְ עַ ד-בָּ נַיִ � וְ יָצַ ְק ְתּ עַ ל כָּל-הַ כֵּלִ ים הָ ֵאלֶּ ה וְ הַ מָּ ֵלא ַתּ ִסּיעִ י
A certain woman, the wife of one of the disciples of the prophets, cried out to Elisha: “Your servant
my husband is dead, and you know how your servant revered the Lord. And now a creditor is
coming to seize my two children as slaves.” Elisha said to her, “What can I do for you? Tell me,
what have you in the house?” She replied, “Your maidservant has nothing at all in the house,
except a jar of oil.” “Go,” he said, “and borrow vessels, outside, from all your neighbors, empty
vessels, as many as you can. then go in and shut the door behind you and your children, and pour
”[oil] into all those vessels, removing each one as it is filled.

ישׁים ֵא ֶליהָ וְ ִהיא
ו ֵַתּ ֶל� מֵ ִאתּוֹ וַ ִתּ ְסגֹּר ֶאת הַ דֶּ לֶת בַּ עֲדָ הּ וּבְ עַ ד בָּ נֶיהָ הֵ ם מַ גִּ ִ
מוֹצָ ֶקת .וַ יְ ִהי כִּ ְמל ֹאת הַ כֵּלִ ים וַתּ ֹאמֶ ר ֶאל-בְּ נָהּ הַ גִּ ישָׁ ה ֵא ַלי עוֹד ֶכּ ִלי ַויּ ֹאמֶ ר
�הים וַ יּ ֹאמֶ ר ְלכִ י ִמכְ ִרי
לְאישׁ הָ אֱ ִ
וַתּגֵּד ִ
וַתּב ֹא ַ
ֵא ֶליהָ ֵאין עוֹד כֶּלִ י וַ ַיּ ֲעמֹד הַ שָּׁ מֶ ןָ .
נּוֹתר.
לְּמי ֶאת-נ ְִשׁיֵ� וְ ַא ְתּ וּבָ ַניִ� ִת ְח ִיי בַּ ָ
ֶאת-הַ שֶּׁ מֶ ן וְ שַׁ ִ
She went away and shut the door behind her and her children. They kept bringing [vessels] to her
”and she kept pouring. When the vessels were full, she said to her son, “Bring me another vessel.
He answered her, “there are no more vessels”; and the oil stopped. She came and told the man of
God, and he said, “Go sell the oil and pay your debt, and you and your children can live on the
”rest.

וַתּחֲ זֶק-בּוֹ לֶאֱ כָלָ -לחֶ ם
ַו ְי ִהי הַ יּוֹם וַ ַיּ ֲעבֹר אֱ לִ ישָׁ ע ֶאל-שׁוּנֵם וְ ָשׁם ִאשָּׁ ה גְ דוֹלָ ה ַ
וַ יְ ִהי ִמדֵּ י עָ בְ רוֹ יָסֻ ר שָׁ מָּ ה לֶ אֱ כָל-לָ חֶ ם .וַתּ ֹאמֶ ר ֶאלִ -אשָּׁ הּ ִהנֵּה-נָא יָדַ עְ ִתּי כִּ י
�הים ָקדּוֹשׁ הוּא עֹבֵ ר עָ ֵלינוּ ָתּ ִמידַ .נעֲשֶׂ ה-נָּא עַ לִ יַּתִ -קיר ְקטַ נָּה וְ נ ִָשׂים
ִאישׁ אֱ ִ
נוֹרה וְ הָ יָה בְּ בֹאוֹ ֵאלֵ ינוּ יָסוּר שָׁ מָּ ה .וַ ְי ִהי הַ יּוֹם
וּמ ָ
לוֹ שָׁ ם ִמטָּ ה וְ שֻׁ לְ חָ ן וְ כִ סֵּ א ְ
וַ יָּב ֹא שָׁ מָּ ה וַ יָּסַ ר ֶאל-הָ עַ לִ יַּה וַ יּ ְִשׁכַּ ב-שָׁ מָּ הַ .ויּ ֹאמֶ ר ֶאל-גֵּחֲ זִ י ַנעֲרוֹ ְק ָרא
וַתּ ֲעמֹד לְ פָ נָיו .וַ יּ ֹאמֶ ר לוֹ אֱ מָ ר-נָא ֵא ֶליהָ ִהנֵּה
לַשּׁוּנ ִַמּית הַ ז ֹאת וַ יּ ְִק ָרא-לָ הּ ַ
חָ ַר ְד ְתּ ֵא ֵלינוּ ֶאת-כָּל-הַ חֲ ָרדָ ה הַ ז ֹאת מֶ ה לַ עֲשׂוֹת ָל� הֲ יֵשׁ לְ דַ בֶּ ר-לָ � ֶאל-הַ מֶּ ֶל�
אוֹ ֶאל-שַׂ ר הַ צָּ בָ א וַתּ ֹאמֶ ר בְּ תוֹ� עַ ִמי ָאנֹכִ י ישָׁ בֶ ת .וַ יּ ֹאמֶ ר וּמֶ ה לַ עֲשׂוֹת ָלהּ
יִּק ָרא-לָ הּ ו ַַתּ ֲעמֹד
זָקן .וַ יּ ֹאמֶ ר ְק ָרא-לָ הּ וַ ְ
ַויּ ֹאמֶ ר גֵּחֲ זִ י אֲ בָ ל בֵּ ן ֵאין-לָ הּ וְ ִאשָׁ הּ ֵ
פָּתחַ .ויּ ֹאמֶ ר לַמּוֹעֵ ד הַ ֶזּה כָּעֵ ת חַ יָּה ַא ְתּ חֹבֶ ֶקת בֵּ ן וַתּ ֹאמֶ ר ַאל-אֲ ֹד ִני ִאישׁ
בַּ ַ
�הים אלְ -תּכַ זֵּ ב בְּ ִשׁפְ חָ ֶת�.
הָ אֱ ִ
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One day Elisha visited Shunem. A wealthy woman lived there, and she urged him to have a meal;
and whenever he passed by, he would stop there for a meal. Once she said to her husband, “I am
sure it is a holy man of God who comes this way regularly. Let us make a small enclosed upper
chamber and place a bed, a table, a chair, and a lampstnd there for him, so that he can stop there
whenever he comes to us.” One day, he came there; he retired to the upper chamber and lay down
there. He said to his servant Gehazi, “Call that Shunammite woman.” He called her, and she stood
before him. He said to him, “Tell her, ‘You have gone to all this trouble for us. What can we do
for you? Can we speak in your behalf to the king or to the army commander?’” She replied, “I live
among my own people.” “What then can be done for her?” he asked. “The fact is,” said Gehazi,
“she has no son, and her husband is old.” “Call her,” he said. He called her, and she stood in the
doorway. And Elisha said, “At this season next year, you will be embracing a son.” She replied,
“Please, my lord, man of God, do not delude your maidservant.”

 וַ יִּ גְ דַּ ל הַ ָיּ ֶלד. ִדּבֶּ ר ֵאלֶ יה ֶאלִ ישָׁ ע-וַתּלֶ ד בֵּ ן לַמוֹעֵ ד הַ זֶּ ה כָּעֵ ת אֲ שֶׁ ר
ֵ ו ַַתּהַ ר הָ ִאשָּׁ ה
ֹאשׁי ַויּ ֹאמֶ ר
ִ ֹאשׁי ר
ִ  ָאבִ יו ר- וַ יּ ֹאמֶ ר ֶאל.הַ קּוֹצְ ִרים- ָאבִ יו ֶאל-ַו ְי ִהי הַ יּוֹם וַ יֵּצֵ א ֶאל
-בִּ ְר ֶכּיהָ עַ ד-אמּוֹ ַויֵּשֶׁ ב עַ ל-יאהוּ ֶאל
ֵ ִ וַ יִּשָּׂ ֵאהוּ וַ יְב.אמּוֹ-הַ נַּעַ ר שָׂ ֵאהוּ ֶאל-ֶאל
.וַתּסגֹּר בַּ עֲדוֹ ו ֵַתּצֵ א
ִ �הים
ִ ֱ ִמטַּ ת ִאישׁ הָ א-וַתּ ְשׁכִּ בֵ הוּ עַ ל
ַ וַתּעַ ל
ַ .הַ צָּ הֳ ַריִם ַו ָיּמֹת
הַ נְּעָ ִרים וְ ַאחַ ת הָ אֲ תוֹנוֹת- ִאשָּׁ הּ וַתּ ֹאמֶ ר ִשׁלְ חָ ה נָא לִ י ֶאחָ ד ִמן-ו ִַתּ ְק ָרא ֶאל
- וַיּ ֹאמֶ ר מַ דּוּעַ ַא ְתּ הוֹלֶ כֶת ֵאלָ יו הַ יּוֹם ל ֹא.�הים וְ ָאשׁוּבָ ה
ִ ֱוְ ָארוּצָ ה ֶאל ִאישׁ הָ א
.חֹדֶ שׁ וְ ל ֹא שַׁ בָּ ת וַתּ ֹאמֶ ר שָׁ לוֹם
The woman conceived and bore a son at the same season the following year, as Elisha had assured
her. The child grew up. One day, he went out to his father among the reapers. [Suddenly] he cried
to his father, “Oh, my head, my head!” He said to a servant, “Carry him to his mother.” He picked
him up and brought him to his mother. And the child sat on her lap until noon; and he died. She
took him up and laid him on the bed of the man of God, and left him and closed the door. Then
she called to her husband: “Please, send me one of the servants and one of the she-asses, so I can
hurry to the man of God and back.” But he said, “Why are you going to him today? It is neither
new moon nor sabbath.” She answered, It’s all right.”

 ָאמַ ְר ִתּי-לִ י לִ ְרכֹּב כִּ י ִאם- ַתּעֲצָ ר-נַעַ ָרהּ ְנהַ ג ָולֵ � ַאל-וַתּחֲ בשׁ הָ ָאתוֹן וַתּ ֹאמֶ ר ֶאל
ַ
הַ ר הַ כַּ ְרמֶ ל וַ יְּ ִהי כִּ ְראוֹת ִאישׁ-�הים ֶאל
ִ ֱ ִאישׁ הָ א- ן ֵַתּ ֶל� וְ ָתּבוֹא ֶאל.� ָל
נָא- עַ ָתּה רוּץ.גֵּיחֲ זִ י ַנעֲרוֹ ִהנֵּה הַ שּׁוּנ ִַמּית הַ ָלּז-�הים א ָֹתהּ ִמ ֶנּגֶד וַ יּ ֹאמֶ ר ֶאל
ִ ֱהָ א
. ָלהּ הֲ שָׁ לוֹם ָל� הֲ שָׁ לוֹם ל ְִאישֵׁ � הֲ שָׁ לוֹם לַ יָּלֶ ד וַתּ ֹאמֶ ר שָׁ לוֹם-אתהּ וֶאֱ מָ ר
ָ ל ְִק ָר
וַתּחֲ זֵק בְּ ַרגְ לָ יו וַ יִּ גַּשׁ גֵּיחֲ זִ י לְ הָ ְד ָפהּ ַויּ ֹאמֶ ר
ַ הָ הָ ר-�הים ֶאל
ִ ֱ ִאישׁ הָ א-וַתּבוֹא ֶאל
ָ
. ָלהּ ַוה' הֶ עְ לִ ים ִממֶּ נִּ י וְ ל ֹא ִהגִּ יד ִלי-נַפְ שָׁ ה מָ ָרה-לָ הּ כִּ י-�הים הַ ְרפֵּ ה
ִ ֱִאישׁ הָ א
.וַתּ ֹאמֶ ר הֲ שָׁ ַאל ְִתּי בֵ ן מֵ ֵאת ה' הֲ ל ֹא ָאמַ ְר ִתּי ל ֹא ַת ְשׁלֶ ה א ִֹתי
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She had the ass saddled, and said to her servant, “Urge [the beast] on; see that I don’t slow down
unless I tell you.” She went on until she came to the man of god on Mount Carmel. When the man
of God saw her from afar, he said to his servant Gehazi, “There is that Shunammite woman. Go,
hurry toward her and ask her, ‘How are you? How is your husband? How is the child?’” “We are
well,” she replied. But when she came up to the man of God on the mountain, she clasped his feet.
Gehazi stepped forward to push her away; but the man of God said, “Let her alone, for she is in
bitter distress; and the Lord has hidden it from me and has not told me.” Then she said, “Did I ask
my lord for a son? didn’t I say: ‘Don’t mislead me’?”

 ִת ְמצָ א ִאישׁ ל ֹא ְתבָ ְרכֶ נּוּ-נְתּי בְ י ְָד� ָו ֵל� כִּ י
ִ ַוַ יּ ֹאמֶ ר לְ גֵּיחֲ זִ י חֲ גֹר מָ ְתנֶי� וְ ַקח ִמ ְשׁע
- ַותּ ֹאמֶ ר ֵאם הַ נַּעַ ר חַ י.פְּ נֵי הַ נָּעַ ר-יְבָ ֶרכְ � ִאישׁ ל ֹא ַתּ ֲענֶנּוּ וְ שַׂ ְמ ָתּ ִמ ְשׁעַ נְ ִתּי עַ ל-וְ כִ י
. ָ ֶאעֶ זְ בֶ ָךּ ַויּ ָָקם ַו ֵיּ ֶל� ַאחֲ ֶריה-נַפְ ְשׁ� ִאם-ה' חֵ י
He said to Gehazi, “Tie up your skirts, take my staff in your hand, and go. If you meet anyone, do
not greet him; and if anyone greets you, do not answer him. And place my staff on the face of the
boy.” But the boy’s mother said, “As the Lord lives and as you live, I will not leave you1” so he
arose and followed her.

פְּ נֵי הַ נָּעַ ר וְ ֵאין קוֹל וְ ֵאין ָקשֶׁ ב ַויָּשַׁ ב-הַ ִמּ ְשׁעֶ נֶת עַ ל-וְ גֵּיחֲ זִ י עָ בַ ר לִפְ נֵיהֶ וַ יָּשֶׂ ם ֶאת
 ַויָּב ֹא אֱ לִ ישָׁ ע הַ בָּ י ְָתה וְ ִהנֵּה הַ נַּעַ ר מֵ ת.לוֹ לֵאמֹר ל ֹא הֵ ִקיץ הַ נָּעַ ר-ל ְִק ָראתוֹ וַ ַיּגֶּד
יִּשׁ ַכּב
ְ  וַ יַּעַ ל ַו.'ה- וַ יָּב ֹא וַ ִיּ ְסגֹּר הַ דֶּ לֶת בְּ עַ ד ְשׁנֵיהֶ ם ַויּ ְִת ַפּלֵּל ֶאל. ִמטָּ תוֹ-מֻ ְשׁכָּ ב עַ ל
ְזוֹרר
ֵ כַּפָּ יו וַיִּ גְ הַ ר עָ ָליו ַוי-עֵ ינָיו וְ כַפָּ יו עַ ל-פִּ יו וְ עֵ ינָיו עַ ל-הַ יֶּלֶ ד וַ יָּשֶׂ ם פִּ יו עַ ל-עַ ל
גֵּיחֲ זִ י וַיּ ֹאמֶ ר ְק ָרא- וַ יּ ְִק ָרא ֶאל.עֵ ינָיו-שֶׁ בַ ע פְּ עָ ִמים וַ יִּפְ ַקח הַ נַּעַ ר ֶאת-הַ נַּעַ ר עַ ד
- ו ַָתּב ֹא ו ִַתּפֹּל עַ ל.�ֵוַתּבוֹא ֵאלָ יו וַ יּ ֹאמֶ ר ְשׂ ִאי בְ נ
ָ ָיִּק ָר ֶאה
ְ ַהַ שֻּׁ נ ִַמּית הַ זּ ֹאת ו-ֶאל
0.ַתּצֵ א
ֵ בְּ נָהּ ו-ַרגְ לָ יו ו ִַתּ ְשׁ ַתּחוּ ָא ְרצָ ה ו ִַתּשָּׂ א ֶאת
Gehazi had gone on before them and had placed the staff on the boy’s face; but there was no sound
or response. He turned back to meet him and told him, “The boy has not awakened.” Elisha came
into the house, and there was the boy, laid out dead on his couch. He went in, shut the door behind
the two of them, and prayed to the Lord. Then he mounted [the bed] and placed himself over the
child. He put his mouth on its mouth, his eyes on its eyes, and his hands on its hands, as he bent
over it. And the body of the child became warm. He stepped down, walked once up and down the
room, then mounted and bent over him. Thereupon, the boy sneezed seven times, and the boy
opened his eyes. [Elisha] called Gehazi and said, “Call the Shunammite woman,” and he called
her. When she came to him, he said, “Pick up your son.” She came and fell at his feet and bowed
low to the ground; then she picked up her son and left.
(2 Kings 4:1-37)
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whoever you are: in the evening step out
of your room, where you know everything:
yours is the last house before the far-off:
whoever you are.
With your eyes, which in their weariness
barely free themselves from the worn-out threshold,
you lift very slowly one black tree
and place it against the sky: slender, alone.
And you have made the world. And it is huge
and like a word which grows ripe in silence.
And as your will seizes on its meaning,
tenderly your eyes let it go…

Rainer Maria Rilke, The Book of Images
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Elijah And The Messiah At The Entrance
ימי ַאפִּ ְתחָ א ִדּ ְמעַ ְר ָתּא ְדּ ַרבִּ י ִשׁמעוֹן
ִ ְ ְדּהָ וֵ י ָקי,ַרבִּ י יהוֹשֻׁ עַ בֶּ ן לֵ וִ י ַא ְשׁכַּ ח לְ ֵאלִ יָּהוּ
. ִאם יִ ְרצֶ ה ָאדוֹן הַ זֶּ ה: ָא ֵתינָא לְ עָ לְמָ א ְדּ ָא ֵתי? אֲ מַ ר לֵ יהּ: אֲ מַ ר לֵ יהּ.בַּ ר יוֹחַ אי
 ֵאימַ ת: אֲ מַ ר לֵ יהּ- .עתּי
ִ ַיתי וְ קוֹל ְשׁלשָׁ ה שָׁ מ
ִ  ְשׁנַיִם ָר ִא:ָאמַ ר ַרבִּ י יהוֹשֻׁ עַ בֶּ ן ֵלוִ י
.רוֹמי
ִ  והֵ יכָא י ֵָתיב? ַאפִּ ְתחָ א ְדּ- . זִ יל שַׁ יְ ילֵ יהּ לְ ִדידֵ יהּ: אֲ מַ ר לֵ יהּ- ? ַָא ֵתי מָ ִשׁיח
 וְ כוּלָּ ן שָׁ רוּ וַאֲ ִס ִירי בְּ חַ ד,לָאים
ִ ֳ י ֵָתיב בֵּ ינֵי ֲע ִניֵּי סוֹבְ לֵ י ח- ? וּמאי ִסימָ נֵיהּ אֲ זַ ל. ְדּלָא ִאיעָ ֵכּב, ִדּלְמָ א ִמבָּ עֵ ינָא: ָא ַמר. ִאיהוּ שָׁ ֵרי חַ ד וְ ָאסֵ ר חַ ד,זִ ְמנָא
- . שָׁ לוֹם עָ ֶלי� בַּ ר לִ ו ִָאי:וּמוֹרי! אֲ מַ ר ֵליהּ
ִ
 שָׁ לוֹם עָ לֶ י� ַרבִּ י: אֲ מַ ר לֵ יהּ,לְ גַבֵּ יהּ
: אֲ מַ ר לֵ יהּ. אֲ ָתא לְ גַבֵּ י ֵאלִ יָּהוּ. הַ יּוֹם: אֲ מַ ר לֵיהּ- ?לְאימַ ת ָא ֵתי מַ ר
ֵ :אֲ מַ ר לֵ יהּ
� ַאבְ טַ חָ � ָל: אֲ מַ ר ֵליהּ. שָׁ לוֹם עָ לֶ י� בַּ ר ִלו ִָאי: אֲ מַ ר ֵליהּ- ?� ָמַ אי אֲ מֲ ר ל
 דַּ אֲ מַ ר ִלי "הַ יּוֹם,קּוֹרי ָקא ִשׁ ֵקּר בִּ י
ֵ  ִשׁ: אֲ מַ ר לֵ יהּ- .וְ לַאֲ בוּ� לְעָ לְמָ א ְדּ ָא ֵתי
". "הַ יּוֹם ִאם בְּ קוֹלוֹ ִת ְשׁמָ עוּ:� הָ כִ י אֲ מַ ר ָל:ָא ֵתינָא" וְ לָא אֲ ָתא! אֲ מַ ר ֵליהּ
Rabbi Yehoshua ben Levi met Elijah while
he was standing at the entrance of the cave
of Rabbi Shimon bar Yohai. He asked
Elijah: Do I have a place in the world to
come? Elijah replied: If the master desires
it. Rabbi Yehoshua ben Levi said to himself:
I saw two but I heard the voice of a third. He
asked the prophet: When will the Messiah
come? Elijah answered: Go and ask him.
Rabbi Yehoshua ben Levi asked: Where
will I find him? He is sitting at the entrance
of Rome. And by what signs will I identify
him? He sits among those who suffer with
lesions. All of them unwrap and bind up
their sores at the same time. But the one who
is the Messiah unties and binds up one at a time, thinking: If I am summoned I will not have to delay.
Rabbi Yehoshua ben Levi went to him and said: Shalom alecha, my master and teacher. The Messiah
replied: Shalom alecha, ben Levi. Rabbi Yehoshua asked: When will the master come? He replied: Today.
Rabbi Yehoshua returned to Elijah who said to him: What did he say to you? He said to me: Peace be
upon you, ben Levi. Elijah explained: With his greeting he has promised both you and your father a place
in the world to come. Rabbi Yehoshua ben Levi said: But he lied to me by saying: Today I will come; but
he has not come. Elijah replied: He was quoting a verse. This is what he said to you: Today—if you will
listen to His voice (Psalm 95:7).
(Babylonian Talmud Sanhedrin 98A)
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Teshuvah And The Doorway Of Opportunity
 ֵאלּוּ עֲשֶׂ ֶרת יְמֵ י-(ו:"דּרשׁוּ ה' בְּ ִהמָּ צְ אוֹ ְק ָראֻ הוּ בִּ ְהיוֹתוֹ ָקרוֹב" )ישעיה נה
ִ
 ִספִּ י- "בְּ ִת ָתּם ִספָּ ם ֶאת: שֶׁ כֵּ ן יְ חֶ זְ ֵקאל אוֹמֵ ר.ְתשׁוּבָ ה שֶׁ הוּא שָׁ רוּי בֵּ ינֵיכֶם
, הֱ ֵוי.(ח:" )יחזקאל מג...זוּזָתי וְ הַ ִקּיר בֵּ ינִי וּבֵ ינֵיהֶ ם
ִ זוּזָתם ֵאצֶ ל ְמ
ָ וּמ
ְ
'" ַי ֲעזֹב ָרשָׁ ע ַדּ ְרכּוֹ וְ ִאישׁ ָאוֶ ן מַ ְח ְשׁב ָֹתיו וְ ָישֹׁב ֶאל ה."ק ָראֻ הוּ בִּ ְהיוֹתוֹ ָקרוֹב
ְ
.(ז:וִ ְירחֲ מֵ הוּ )ישעיה נה
Seek the Lord while he can be found; call to him while he is near (Isaiah 55:6)- This refers to the
ten days of teshuvah during which time he is present among you. For so did Ezekiel say: When
they placed their threshold next to my threshold and their doorposts next to my doorposts with
only a wall between me and them...” (Ezekiel 43:8)*. Therefore, call to him while he is close: Let
the wicked give up his ways; the sinful man his plans; Let him turn back to the Lord and he will
pardon him (Isaiah 55:7).
(Tanhuma Ha’azinu 4)
*The south wall of the First Temple enclosure was also the north wall of the royal enclosure; the two communicated
by the Gate of the Guard (2 Kings 11:19). –annotation to Ezekiel 43:8 from JPS Tanakh.

That Place
ַ ְקצַ ת לְמַ עְ לָ ה מֵ עֶ צֶ ם הַ בְּ ִריח,הַ מָּ קוֹם הַ הוּא
ִמ ְשּׂמ ֹאל
בּוֹ ל ֹא ָנגַע ִאישׁ וְ ל ֹא יִ גַּע ִאישׁ לְעוֹלָ ם
ַ שֶׁ ִאישׁ עָ לָ יו יָד ל ֹא הֵ ִניח,הַ מָּ קוֹם הַ ֶנּעֱלָ ם
-הַ מָּ קוֹם שֶׁ ֵאינֶנּוּ יוֹדֵ עַ לִ ְשׁאֹל
That place, a bit above the latch
and to the left
no one has ever touched nor will anyone ever touch it
the hidden place on which no one has placed a hand
the place that does not know how to askRivka Miriam
Translated by Rabbi Steven Sager
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Entering Before And Within
, ִמנַּיִ ן שֶׁ הַ ָקּדוֹשׁ בָּ רוּך הוּא ִמ ְתפַּ לֵּ ל? שֶׁ נֶּאֱ מַ ר:יוֹסי
ִ ָאמַ ר ַרבִּ י יוֹחָ נָן ִמשׁוּם ַרבִּ י
ילָתם' ל ֹא נֶּאֱ מַ ר
ָ ִ'תּפ
ְ ".ילָתי
ִ ִיאוֹתים ֶאל הַ ר ָק ְד ִשׁי וְ ִשׂמַּ ְח ִתּים בְּ בֵ ית ְתּפ
ִ
ִ"וַ הֲ ב
 מַ אי ְמצַ לֵּ י? ָאמַ ר ַרב.' ִמכַּאן שֶׁ הַ ָקּדוֹשׁ בָּ רוּ� הוּא ִמ ְתפַּ לֵּ ל.ילָתי
ִ ִ'תּפ
ְ ֶאלָא
 וְ יָגוֹלּוּ, ְי ִהי ָרצוֹן ִמ ְלּ ָפנַי שֶׁ יִּ כְ בְּ שׁוּ ַרחֲ מַ י ֶאת כַּ ע ֲִסי:זוּט ָרא בַּ ר טוֹבְ יָּה ָאמַ ר ַרב
ְ
שׁוּרת
ַ  וְ ֶא ָכּנֵס ָלהֶ ם לִפְ ִנים ִמ, וְ ֶא ְתנַהֵ ג עִ ם בָּ נַי בְּ ִמדַּ ת ַרחֲ ִמים,דּוֹתי
ַ ַרחֲ מַ י עַ ל ִמ
.הַ ִדּין
Rabbi Yohanan said in the name of Rabbi Yosi: Through what verse of Scripture do we know that
the Holy One prays? It is the verse: And I will bring them to my holy mountain and make them
rejoice in the house of my prayer (Isaiah 56:7). The verse does not say their prayer, but my
prayer. From this verse we know that the Holy One, blessed be he, prays. And what does he
pray? Rav Zutra bar Tovyah cited Rav: Here is God’s prayer: May it be my own will that my
compassion subdue my anger and that my compassion prevail over my other dispositions; and that
I conduct myself with my children according the attribute of compassion and that I deal with them
beyond the measure of justice.

טוֹרת
ֶ  פַּ עַ ם ַאחַ ת נִ כְ נ ְַס ִתּי לְ הַ ְק ִטיר ְק:יִשׁמָ עֵ אל בֶּ ן אֱ לִשָׁ יע
ְ  ָאמַ ר ַרבִּ י,ַתּ ְניָא
יאל יָהּ ה' צְ בָ אוֹת שֶׁ הוּא יוֹשֵׁ ב עַ ל כִּ סֵּ א ָרם וְ נִשָּׂ א
ֵ כַּת ִר
ְ יתי ַא
ִ לִפְ נֵי וְ לִפְ נִ ים וְ ָר ִא
 ְי ִהי ָרצוֹן ִמלְּ ָפנֶי� שֶׁ יִּ כְ בְּ שׁוּ: בָּ ְרכֵ נִ י! ָאמַ ְר ִתּי לוֹ, בְּ נִ י, יִ ְשׁמָ עֵ אל:וְ ָאמַ ר לִ י
דּוֹתי� וְ ִת ְתנַהֵ ג עִ ם בָּ נֶי� בְּ ִמדַּ ת
ֶ  וְ יָגוֹלּוּ ַרחֲ מֶ י� עַ ל ִמ,�ַרחֲ מֶ י� ֶאת כַּ ע ְֲס
 וְ ָקמַ ְשׁמַ ע לָן. וְ נִעְ נַע לִ י בְּ ר ֹאשׁוֹ.שׁוּרת הַ ִדּין
ַ  וְ ִתּכָּ נֵס לָ הֶ ם לִפְ נִ ים ִמ,הָ ַרחֲ ִמים
.�שֶׁ לּ ֹא ְתּהֵ א בִּ ְרכַּת הֶ ְדיוֹט ַק ָלּה בְּ עֵ ינֶי
It was taught: Rabbi Ishmael ben Elisha, the High Priest, said: Once, I entered before and within
to offer the incense in the Holy of Holies and I saw Akatriel Yah, the Lord of Hosts, sitting on his
throne, high and exalted and he said to me: Ishmael, my son, bless me! I said to him: May it be
your will that your compassion subdue your anger and that your compassion prevail over your
other dispositions; and that you conduct yourself with your children according to the attribute of
compassion and deal with them beyond the measure of justice. He nodded his head to me. We
learn from this that one should not take lightly the blessing of an ordinary person.
(Babylonian Talmud Berachot/Blessings 7A)
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Between The Inner Room And The Outer Room
In The Inner Room
שׁוֹמ ִרים ֶאת כֹּבֶ ד הַ ֶפּה שֶׁ ל משֶׁ ה
ְ ימי ָאנוּ
ִ וּבַ חֶ דֶ ר הַ פְּ ִנ
. ֶאת ַרגְ לוֹ הַ ִנּגְ ֶר ֶרת שֶׁ ל ַי ֲעקֹב,ֶאת עֵ ינָיו הַ ֵקּהוֹת שֶׁ ל ִיצְ חַ ק
ימי ִנ ָכּנֵס
ִ  ַלחֶ דֶ ר הַ פְּ ִנ,וּבְ ִה ְת ַרגֵּשׁ ִמ ְלחָ מָ ה עָ ֵלינוּ
.לְ הַ בִּ יט בָּ הֶ ם בְּ ָקרוֹב
. ַרק בְּ ֵא ֶלּה עַ צְ מוֹ ַי ֲעטֹף,כִּ י כָּל ַאשֶׁ ר יוֹצֵ א ֶאל הַ ְקּ ָרב
And in the inner room we keep Moses’ heaviness of mouth
Isaac’s weak eyes, and Jacob’s dragging leg.
And when war stirs us, it is to the inner room we go
To examine them closely.
For each one who goes out to battle wraps himself in just these.
Rivka Miriam
Translated by Steven G. Sager

The Inner Room Is The Outer Room
Somewhere here I want to bring in a learning which has been most rewarding, because it makes
me feel so deeply akin to others. I can word it this way: What is most personal is most
general. There have been times when in talking with students or staff, or in writing, I have
expressed myself in ways so personal that I have felt I was expressing an attitude which it was
probable no one else could understand, because it was so uniquely my own... In these instances I
have almost invariably found that the very feeling which has seemed to me most private, most
personal and hence most incomprehensible by others, has turned out to be an expression for which
there is a resonance in many other people. It has led me to believe that what is most personal and
unique in each of us is probably the very element which would, if it were shared or expressed,
speak most deeply to others….
Carl Rogers, On Becoming a Person, p.26
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The Threshold of Consciousness
5569 [1808], the first night of Hanukkah, after the candle had been lighted.
A guest came into someone’s home. He asked the householder, “How do you make your living?”
The latter replied that he had no fixed source of income and that he was supported by public funds.
The guest then inquired what the householder was studying, and they began to discuss it. Their
conversation became intense and personal, and the householder revealed his longing to achieve
some true rung of holiness. The guest agreed to teach him, and then the householder was
astonished, fearing that perhaps this was no human being at all. But as he saw that they seemed to
be having an ordinary human conversation, his trust was restored, and he began calling the other
“my teacher.” “First,” he said, I want to learn what I should do to treat you with proper respect.
Not, of course, that I would really insult you. It's just so hard for a person to take proper care of
such things. Teach me, then, how to treat you correctly.”
I have no time for that now, was the answer. “Another time I will come and teach you that. Now I
have to leave you.” The other insisted, “This too is something I should learn about. How far am I
expected to accompany you on your way?” “Just past the doorway,” was the reply.
But how shall I go outside with him? thought the householder. Now too we are together, but there
are other people around. But once I am outside alone with him… who knows who he is? So he
turned to the guest and said, “I am frightened to go out with you,” to which came the reply, “If I
can teach you all these things, who could stop me if I wanted to do something to you right here
and now?” So he went with him out the door, but as soon as they were out the other grabbed him
and began to fly with him. He felt cold, but the one with whom he flew gave him a garment. “Take
this,” he said, “and all will be well. You will have food and drink and dwell in your home.” And
they flew on.
Meanwhile the householder looked around and found that he was back in his house….
He wondered greatly about all this, not understanding how he was here in one minute but there in
the next. He wanted to tell someone about it, but how do you tell people about something as
unbelievable as this? Looking out the window, he saw the guest walk by. “Come in,” he said, but
the other replied. “I have no time, for I am going to see you.”
“Even this is a shock. I’m right here and you say you’re going to see me?”
“In the moment you agreed to go with me, to accompany me to the doorway, I took your soul from
you and gave it a garment from the lower rung of paradise. Only the lower parts of your spirit
remained with you. That is why you can be there when you turn your thoughts there; you are able
to draw illumination into yourself. But when you return her, you are here.”
I do not know what world he was from, though surely it was from the good. The matter has not yet
been ended or concluded.
From The “Dream-Talks” of Nahman of Bratslav.
Translated by Arthur Green in, Rabbinic Fantasies, Stern and Mirsky, eds.
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Jewish Theology: God Who Is Like A Door
דוּתי ִה ַכּ ְר ִתּי יֶלֶד
ִ  בִּ ַי ְל, ֵתיאוֹ, ֵתיאוֹ,הוּדית
ִ ֵתיאוֹלוֹגְ יָה ְי
 אֲ בָ ל ִאמּוֹ ָק ְר ָאה לוֹ, כְּ מוֹ הֶ ְרצְ ל,שֶׁ ְשּׁמוֹ הָ יָה ֵתיאוֹדוֹר
 בּוֹא הַ בַּ י ְָתה ֵתיאוֹ, ֵתיאוֹ ִמ ִמּגְ ַרשׁ הַ ִמּ ְשׂחָ ִקים,ֵתיאוֹ
,ַאל ִתּשָּׁ ֵאר ִאם ְי ָל ִדים ָרעִ ים
. יָהּ יָהּ יָהּ, לוֹג, ֵתיאוֹ,ֵתיאוֹ
 שֶׁ אוּכַל לְ הוֹבִ ילוֹ,רוֹאה
ֶ אֲ נִ י רוֹצֶ ה ֵאל נִ ְר ֶאה וְ ל ֹא
 וַאֲ ִני רוֹצֶ ה.רוֹאה
ֶ
וּלְסַ ֵפּר לוֹ מַ ה שֶׁ הוּא ל ֹא
 אֲ נִ י רוֹצֶ ה ִל ְראוֹת.רוֹאה
ֶ ְֵאל ִנ ְר ֶאה ו
. כְּ מוֹ ֶי ֶלד שֶׁ ְמּשַׂ חֵ ק עִ וֵּ ר,ֵאי� הוּא ְמכַסֶּ ה ֶאת עֵ ינָיו
פּוֹתחַ אוֹתוֹ
ֵ אֲ נִ י רוֹצֶ ה ֵאל כְּ מוֹ חַ לּוֹן שֶׁ ִאם אֲ ִני
,נִשׁ ַאר בַּ בַּ יִת
ְ ֶא ְר ֶאה ֶאת הַ שָׁ מַ יִם וּבְ עַ צְ ִמי
,אֲ נִ י רוֹצֶ ה ֵאל כְּ מוֹ דֶּ לֶת שֶׁ נִּפְ ַתּ ַחת ַרק ַהחוּצה
ירהּ
ָ ִאֲ בָ ל הָ ֵאל הוּא כְּ מוֹ דֶּ לֶת ִמ ְסתּוֹבֶ בֶ ת עַ ל צ
יבוֹתיהָ ִתּסֹב
ֶ
ִ עַ ל ְסב,פְּ נִ ימָ ה וְ הַ חוּצָ ה
.אשׁית בְּ לִ י ַאחֲ ִרית
ִ בְּ לִ י ֵר
Jewish Theology, Theo, Theo, in my youth I knew a boy
whose name was Theodore, like Herzl, but his mother called him
Theo, Theo, come home from the playground, Theo,
don’t hang around with bad kids,
Theo, Theo, log, Yah, Yah, Yah.
I want a God who is seen but does not see, whom I can lead around
in order to tell him about that which he does not see. And I want
a God who is seen and who sees. I want to see
how he covers his eyes, like a child playing blind.
I want a God like a window that if I open it
I will see the heavens while myself staying in the house,
I want a God who is like a door that opens only outward.
But God is like a door that swings on its hinge
in and out, and continues to swing through its arc
without beginning, without end.
Yehuda Amichai
Translated by Rabbi Steven Sager
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Threshold Of Forgiveness
. אֲ זַל ֵא ִתיב ַאדַּ שָּׁ א ְדּ ַרבִּ י ַאבָּ א,ילְּתא לְ ַרבִּ י ַאבָּ א בַּ הֲ דֵ יהּ
ָ ַרבִּ י י ְִר ְמיָה הֲ וָ ה לֵ יהּ ִמ
 עֲשָׂ אוּנִי: ָאמַ ר.בַּ הֲ דֵ י ְדּשַׁ ְדיָא ַא ְמּ ֵתיהּ מַ יָּא ְמטָ א זַ ְרזִ יפֵ י ְדּמַ יָּא ַא ֵרישָׁ א
 שָׁ מַ ע ַרבִּ י.(ז: "מֵ ַא ְשׁפּוֹת י ִָרים ֶאבְ יוֹן" )תהלים קיג: ְק ָרא ַאנַּפְ שֵׁ יהּ,כַּא ְשׁפָּ ה
ַ
�ֵ "ל: ִדּכְ ִתיב,� הָ ְשׁ ָתּא צְ ִריכְ נָא לְמֵ יפַק ַאדַּ ע ֲָת: אֲ מַ ר ֵליהּ.לְאפֵּ יהּ
ַ ַאבָּ א וְ נָפֵ יק
.(ג:ִה ְת ַרפֵּס ְוּרהַ ב ֵרעֶ י�" )משלי ו
Rabbi Abba was once offended by Rabbi Jeremiah. Rabbi Jeremiah went to Rabbi Abba’s house
to apologize, but he could not bring himself to knock on the door. He sat down on the threshold.
Just then the maid threw some dirty water out of the window and some of it splashed onto Rabbi
Jeremiah’s head. Rabbi Jeremiah yelled: I came to apologize and they’ve made a trash dump out
of me!? Angrily, he shouted: Just remember! He raises the poor out of the dust, the wretched from
the trash dump (Psalm 113:7). Rabbi Abba heard and came out. When he saw the splattered Rabbi
Jeremiah, he said begrudgingly: Now I suppose I have to apologize to you since Solomon has
said: Go, grovel and badger your neighbor ‘til he releases you (Proverbs 6:3).

ילְּתא בַּ הֲ דֵ י ִאינִ ישׁ הֲ וָ ה חָ ֵליף וְ ָתנֵי ל ְַקמֵּ יהּ וּמַ ְמצִ יא
ָ  כִּ י הֲ וָ ה לֵ יהּ ִמ,זֵירא
ָ ַרבִּ י
.ֵיתי וְ נֵיפוֹק ֵליהּ ִמדַּ ע ֲֵתיהּ
ֵ  כִּ י הֵ יכִ י ְדּנ,לֵ יהּ
When Rabbi Zeira had an issue with someone who had offended him he would repeatedly walk by
that person making himself visible so that the other might approach him.

 בְּ מַ ֲע ֵלי יוֹמָ א. לָא אֲ ָתא ְל ַקמֵּ יהּ-ילְּתא בַּ הֲ דֵ י הַ הוּא טַ בָּ חָ א
ָ ַרב הֲ וָ ה לֵ יהּ ִמ
: אֲ מַ ר ֵליהּ. פְּ גַע בֵּ יהּ ַרב הוּנָא. ֵאיזִ יל אֲ נָא ְל ַפיּוֹסֵ י ֵליהּ:פּוּרי אֲ מַ ר ִאיהוּ
ֵ ְִדּכ
יקטַ ל
ְ  ָא ֵזיל ַאבָּ א ל ְִמ: אֲ מַ ר. לְ פַ יּוֹסֵ י לִפְ לַ נְ ָיא:ְלהֵ כָא ָקא ָאזֵ יל מָ ר? אֲ מַ ר לֵ יהּ
 אֲ מַ ר, ְדּלֵ י עֵ ינֵיהּ וְ חַ זְ יֵיהּ, הֲ וָ ה י ֵָתיב וְ ָקא פָּלֵ י ֵרישָׁ א.נַפְ שָׁ א אֲ זָל וְ ָקם עִ ילָּ וֵ יהּ
ישׁ ְת ִמיט
ְ ילְּתא בַּ הֲ דָ �! בַּ הֲ דֵ י ְדּ ָקא ָפּ ֵלי ֵרישָׁ א ִא
ָ  לֵ ית לִ י ִמ, ַאבָּ א ַא ְתּ! זִ יל:לֵ יהּ
.וּקטַ לֵ הּ
ְ , וּמַ ְחיֵיהּ בְ קוֹעֵ יהּ,גּ ְַרמָ א
Rav was once offended by a certain butcher and when, by the eve of Yom Kippur, the butcher did
not come to him, Rav said: I will go to the butcher and reconcile with him. Rabbi Huna, a student
and colleague, met Rav along the way and asked: Sir, where are you going so close to Yom
Kippur? Rav answered: I am going to reconcile with So-and-So. Rabbi Huna thought: Abba is
about to kill someone. Rav went to the butcher and remained standing in front of him as the
butcher was sitting and chopping an animal’s head. The butcher raised his eyes and saw Rav.
Then he said: You are Abba. Go away! I have nothing to say to you! While he was chopping
the head, a bone flew off and killed him.
Babylonian Talmud Yoma 87a
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The Master Key To Heaven’s Doors
Once, the Ba’al Shem Tov, of blessed memory, commanded Rabbi Ze’ev Kitzes, of blessed
memory, to learn the deep meanings behind the names of the shofar blasts, for he would be the
one who called the notes on Rosh Hashanah. Rabbi Ze’ev learned the deep meanings and wrote
them on a piece of paper intending to look at them during the service and he put the paper in his
robe, next to his heart. When the Shofar service came, he searched for the paper everywhere but it
was gone and he did not know how to focus on the deep meanings. It saddened him and, with a
broken heart, he sobbed the notes in a simple way—without the deep meanings. Afterwards the
Baal Shem Tov said to him: Behold, in the palace of the king there are many rooms and halls with
different keys for each and every door. But, the master key is the axe with which it is possible to
open all of the locks on all of the doors. The deep meanings are just like the keys. For each door
there is a different deep meaning, but the master key is the broken heart. When a person is truly
heartbroken before the blessed Name, that person can enter every door in the palace of the king
who is king of all kings, the blessed Holy One.
From S.Y. Agnon, Yamim Nora’im/The Days of Awe
Translated by Rabbi Steven Sager
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Before the Law Stands A Doorkeeper
…before the Law stands a doorkeeper. To this doorkeeper there comes a man from the country
who begs for admittance to the Law. But the doorkeeper says that he cannot admit the man at the
moment. The man, on reflection, asks if he will be allowed, then, to enter later. “It is possible,”
answers the doorkeeper, “but not at this moment.” Since the door leading into the Law stands open
as usual and the doorkeeper steps to one side, the man bends down to peer through the entrance.
When the doorkeeper sees that, he laughs and says: “If you are so strongly tempted, try to get in
without my permission. But note that I am powerful. And I am only the lowest doorkeeper. From
hall to hall, keepers stand at every door, one more powerful than the other. And the sight of the
third man is already more than even I can stand.” These are difficulties which the man from the
country has not expected to meet, the Law, he thinks, should be accessible to every man and at all
times, but when he looks more closely at the doorkeeper in his furred robe, with his huge pointed
nose and long thin Tartar beard, he decides that he had better wait until he gets permission to enter.
The doorkeeper gives him a stool and lets him sit down at the side of the door. There he sits waiting
for days and years. He makes many attempts to be allowed in and wearies the doorkeeper with his
importunity. The doorkeeper often engages him in brief conversation, asking him about his home
and about other matters, but the questions are put quite impersonally, as great men put questions,
and always conclude with the statement that the man cannot be allowed to enter yet. The man, who
has equipped himself with many things for his journey, parts with all he has, however valuable, in
the hope of bribing the doorkeeper. The doorkeeper accepts it all, saying, however, as he takes
each gift: “I take this only to keep you from feeling that you have left something undone.” During
all these long years the man watches the doorkeeper almost incessantly. He forgets about the other
doorkeepers, and this one seems to him the only barrier between himself and the Law. In the first
years he curses his evil fate aloud; later, as he grows old, he only mutters to himself. He grows
childish, and since in his prolonged study of the doorkeeper he has learned to know even the fleas
in his fur collar, he begs the very fleas to help him and to persuade the doorkeeper to change his
mind. Finally, his eyes grow dim and he does not know whether the world is really darkening
around him or whether his eyes are only deceiving him. But in the darkness he can now perceive
a radiance that streams inextinguishably from the door of the Law. Now his life is drawing to a
close. Before he dies, all that he has experienced during the whole time of his sojourn condenses
in his mind into one question, which he has never yet put to the doorkeeper. He beckons the
doorkeeper, since he can no longer raise his stiffening body. The doorkeeper has to bend far down
to hear him, for the difference in size between them has increased very much to the man’s
disadvantage. “What do you want to know now,”? asks the doorkeeper, “you are insatiable.”
“Everyone strives to attain the Law,” answers the man, “how does it come about, then, that in all
these years no one has come seeking admittance but me?” The doorkeeper perceives that the man
is nearing his end and his hearing is failing, so he bellows in his ear: “No one but you could gain
admittance through this door, since this door was intended for you. I am now going to shut it.”
Franz Kafka, from The Trial
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Open All Of The Gates
 "הֵ ן:בְּ שָׁ עָ ה שֶׁ ִהגִּ יעוּ יְמֵ י משֶׁ ה לִ פָּטֵ ר ִמן הָ עוֹלָם ָאמַ ר לוֹ הַ ָקּדוֹשׁ בָּ רוּך הוּא
 אֲ חַ ר כָּ ל הַ ְיגִ יעָ ה, ִרבּוֹנוֹ שֶׁ ל עוֹלָ ם: ָאמַ ר לְ פָ נָיו.(יד:ָק ְרבוּ יָמֶ י�" )דברים לא
""הֵ ן ָק ְרבוּ יָמֶ י�"?! "ל ֹא ָאמוּת כִּ י ֶא ְחיֶה וַאֲ סַ ֵפּר מַ עֲשֵׂ י יָהּ,הַ זּוֹ ַא ָתּה אוֹמֵ ר לִ י
.(יג: "כִּ י ֶזה כָּל הָ ָאדָ ם" )קהלת יב, ִאי ַא ָתּה יָכוֹל: ָאמַ ר לוֹ.(יז:)תהלים קיח
 שֶׁ ֶא ָכּנֵס:מוֹתי
ִ  דָּ בָ ר ֶאחָ ד אֲ ִני ְמבַ ֵקּשׁ ִמ ְמּ� לִפְ נֵי, ִרבּוֹנוֹ שֶׁ ל עוֹ ָלם:ָאמַ ר משֶׁ ה
: שֶׁ נֶּאֱ מַ ר, ִמנָּיִ ן.�וּתהוֹמוֹת וְ יִ ְראוּ שֶׁ ֵאין זוּל ְָת
ְ וְ יִ בָּ ְקעוּ כָּל הַ ְשּׁעָ ִרים שֶׁ בַּ שָּׁ מַ יִם
�הים בַּ שָּׁ מַ יִם ִממַּ עַ ל וְ עַ ל הָ ָא ֶרץ
ִ ֱעתּ הַ יּוֹם וַ הַ שֵׁ ב ָֹת ֶאל לְ בָ בֶ � כִּ י ה' הוּא הָ א
ָ ַ"וְ יָד
 ַא ָתּה ָאמַ ְר ָתּ: ָא ַמר לוֹ הַ ָקּדוֹשׁ בָּ רוּך הוּא.(לט:ִמ ָתּחַ ת ֵאין עוֹד" )דברים ד
אתֹת
ֹ ָ ְלכָל ה... "וְ ל ֹא ָקם נָבִ יא עוֹד בְּ י ְִשׂ ָר ֵאל כְּ משֶׁ ה:"אין עוֹד" ַאף אֲ נִ י אוֹמֵ ר
ֵ
"יִשׂ ָר ֵאל
ְ מּוֹרא הַ גָּדוֹל אֲ שֶׁ ר עָ שָׂ ה משֶׁ ה לְעֵ ינֵי כָּל
ָ ַאתֹת וְ ה
ֹ ָ וּלְ כָ ל ה...וְ הַ מּוֹפְ ִתים
.(יב-י:)דברים לד
When Moses was about to depart from the world, Holy One, blessed be he said to him: Your days
have drawn to a close (Deuteronomy 31:14). He replied: Master of the world, after all of my toil
you say to me, your days are drawing to a close?! I should not die but live and recount the deeds
of the Lord (Psalms 118:17). God replied to Moses: You cannot prevail, for this is the lot of every
person (Ecclesiastes 12:13). Said Moses: Master of the universe, I beg one thing of you before I
die: that I may enter and that all of the gates in the heavens and the depths be opened and that
everyone see that there is none beside you. What is the source of this? It is said: Know this day,
and take it to your heart, that the Lord is God... there is no other (Deuteronomy 4:39). The Holy
One, blessed be he, replied to him: You have said, there is no other, and so I will say: There has
arisen no other prophet in Israel like Moses... in all the signs and the wonders... and in all of the
great awe which Moses made in the sight of all Israel (Deuteronomy 34:10-12).
(Deuteronomy Rabbah 11:8)
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God’s Door Into The World
אֲ בָ ל דֶּ ֶר� הַ ֶפּצַ ע בְּ חָ זִ י
.לַתּבֵ ל
ֵ �הים
ִ ֱמֵ צִ יץ א
אֲ נִ י הַ דֶּ לֶת
.ירתוֹ
ָ בְּ ִד

But through the wound in my chest
God peaks into the world.

I am the door
of his dwelling.

Yehuda Amichai
Translated by Rabbi Steven Sager
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Notes
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