
A Time To Tear And A Time To Mend 
 

 

 

 
Annual Day of Learning 

honoring the work of the 
Triangle Hevra Kaddisha Communities 

February 7, 2016  |  Levin JCC  |  Durham, NC 



 
 

 
Hevre Kaddisha Day of Learning 

Time To Mend A Time To Tear And A 
 

 ַלֹּכל ְזַמן ְוֵעת ְלָכל ֵחֶפץ ַּתַחת ַהָּׁשַמִים
There is a season for everything, a time for every want under heaven 

 
a time to give birth and a time to die ֵעת ָלֶלֶדת ְוֵעת ָלמּות 
a time to plant and a time to uproot the planted  ֵַעת ָלַטַעת ְוֵעת ַלֲעקֹור ָנטּוע 
a time to kill and a time to heal  ְוֵעת ִלְרּפֹואֵעת ַלֲהרֹוג 
a time to demolish and a time to build ֵעת ִלְפרֹוץ ְוֵעת ִלְבנֹות 
a time to weep and a time to laugh ֵעת ִלְבּכֹות ְוֵעת ִלְׂשחֹוק 
a time to wail and a time to dance ֵעת ְספֹוד ְוֵעת ְרקֹוד 
a time to throw stones and a time to gather stones ֵעת ְלַהְׁשִלי� ֲאָבִנים ְוֵעת ְּכנֹוס ֲאָבִנים 
a time to embrace and a time to reject embrace ֵעת ַלֲחבֹוק ְוֵעת ִלְרֹחק ֵמַחֵּבק 
a time to seek and a time to lose ֵעת ְלַבֵּקׁש ְוֵעת ְלַאֵּבד 
a time to guard and a time to discard ְוֵעת ְלַהְׁשִלי� ֵעת ִלְׁשמֹור 
a time to tear and a time to mend ֵעת ִלְקרֹוַע ְוֵעת ִלְתּפֹור 
a time to keep silent and a time to speak ֵעת ַלֲחׁשֹות ְוֵעת ְלַדֵּבר 
a time to love and a time to hate ֵעת ֶלֱאֹהב ְוֵעת ִלְׂשנֹא 
a time for war and a time for peace ֵעת ִמְלָחָמה ְוֵעת ָׁשלֹום 

 

Ecclesiastes 3:1-8 

 
A time to tear and a time to mend is one pair of human wants that arcs across necessary poles of 
our lives. We might ask:  Is tearing in grief really a want? Let’s admit that, in its moment, the 
tearing that opens grief is precisely what we want; exactly what we need. With tearing we 
proclaim in language beyond words that—for the moment—all we can do, and all that we want 
to do, is split the fabric of well woven life with the muscle of anger and sorrow. 
 
The following pages bring classical sources and modern poetry into a brief “album” portraying 
tearing and mending as Jewish responses to loss. We join these texts in conversations in honor of 
the Hevra Kaddisha groups, the Burial Societies of the Durham/Chapel Hill/Raleigh Triangle 
area, those faithful stewards of Jewish traditions of tearing and of mending. 
 
Rabbinic sages were careful to present tearing as a response to death learned from the ancestors; 
from King David mourning Saul and his son, Jonathan, who was David’s dearest friend; from the 
prophet, Elisha, mourning his master, Elijah; from Aaron, the priest, mourning his sons; and 
from Aaron’s surviving sons, Eleazar and Ithamar, mourning their brothers. Oh! How we value 
being in the company of our ancestors! Better to be wrapped warmly in the torn cloak of the 
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ancestors than to be cold and alone with our loss, merely contemporary. Some of the rabbis place 
Job among the ancestors, declaring him a sage of the land of Israel. Some insist that he was an 
idolater. In that case, we learn that tearing is a human response, not merely a Jewish one. 
 
Tearing must be a substantial act, a commitment to the moment of loss. Grasp a handful of 
garment and tear across the stitching; it must be an honest tearing. Stand up when you tear, and 
tear when the moment is most hot; herein lies the dignity of responding to loss. Wear the tear in 
front for all to see. Tear in public for parents, for teachers, and for that which is mourned by the 
community. 
 
Tearing exposes the weave of community. A young child has no legal obligation to tear, but 
tearing a child’s garment fulfills an emotional duty to a healthy, supple community. But for the 
desperately sick, there is no tearing—or even informing of death—so that his soul not be ripped.  
 
Tearing strengthens a community that lives mindfully with its losses. Wearing a garment torn 
accidentally pretending that it was torn in grief cheapens the honor of the living and the dead.  
Even if we reverse our torn garments in public as Bar Kapparah did at the death of his beloved 
teacher, Rabbi Judah the Patriarch, tearing opens an emotional hole that will not allow us to put 
grief behind us; his colleagues recognized the truth. 
 
The community enables and honors tearing:  If a traveling cloak is loaned with full knowledge of 
impending loss at journey’s end, then that garment can be torn, repaired, and returned. Tears that 
must not be repaired must remain torn from one owner to the next. The seller is obliged to tell 
the purchaser of tears for lost parents or for the ruins of a community. Compassion is sewn into 
the marketplace when the purchasing community cares and also curates, preserving the jagged 
scars—a record of grief preserved beyond the grieving. 
 
Tearing honors life that is hanging by a thread. If one tears a garment, having mistaken 
unconsciousness for death, one need not tear again if that life immediately flickers out. But if life 
lasts only long enough to say, “He has died,” then another tear is necessary. It takes only a few 
breaths to renew our expectation of life.  After only a few seconds of renewed life, loss becomes 
new, requiring another tear. 
 
As in the story of Rabbi Judah the Patriarch’s death, the tearing that marks the end of a life 
unraveled also signals the beginning of peace and repair. Ecclesiastes implied as much:  a time to 
tear leads to a time to mend. One poet reminds us that there are peaceful tears in the world, such 
as when the warp and woof are parted for an instant so that their continuing can take place.  
Another poet reminds us that skilled, gentle, caring, and strong guardians of the arc from tearing 
to mending—such as the members of the Hevra Kaddisha—help us towards forgiveness and 
repair. 
 
 

Rabbi Steven Sager, Director of Sicha 
 

  



 
 

 
Hevre Kaddisha Day of Learning 

A TIME FOR TEARING AND A TIME FOR MENDING 
   ֵעת ִלְקרֹוַע ְוֵעת ִלְתּפֹור

(Ecclesiastes 3:7) 
 

ֲאַמר ַרִּבי . ַעל ָאִביו ְוַעל ִאמֹו ַעד ֶׁשְּיַגֶּלה ֶאת ִלּבֹו, ַעל ָּכל ַהֵּמִתים ּכּוָּלן קֹוֵרַע ֶטַפח
ְוֵאין ֲאִחיָזה ) יא:א' שמואל ב" (ַוַּיֲחֵזק ָּדִוד ִּבְבָגָדיו ַוִּיְקָרֵעם" -ַמאי ְקָרא: ַאָּבהּו

ֵאינֹו קֹוֵרַע ֶאָּלא  -ֲאִפילּו ָלבּוּׁש ֲעָׂשָרה ֲחלּוִקין, ַעל ָּכל ַהֵּמִתים ּכּוָּלן. ָּפחֹות ִמֶטַפח
ֶאָחד ָהִאיׁש , ֵאיָנה ְמַעֶּכֶבתְוַאִּפָקְרסּותֹו . קֹוֵרַע ֶאת ּכּוָּלן -ַעל ָאִביו ְוַעל ִאמֹו. ֶעְליֹון

, ָהִאָּׁשה קֹוַרַעת ֶאת ַהַּתְחּתֹון: ַרִּבי ִׁשְמעֹון ֶּבן ֶאְלָעָזר אֹוֵמר. ְוֶאָחד ָהִאָּׁשה
 -ַעל ָּכל ַהֵּמִתים ּכּוָּלן ָרָצה. ְוחֹוֶזֶרת ְוקֹוַרַעת ֶאת ָהֶעְליֹון. ּוַמֲחִזיָרתֹו ַלֲאחֹוֶריהָ 
ַרִּבי ְיהּוָדה . ַמְבִּדיל -ַעל ָאִביו ְוַעל ִאמֹו. ֵאינֹו ַמְבִּדיל -ּלֹו ָרָצהַמְבִּדיל ַקֵּמי ָׂשָפה ׁשֶ 

ֲאַמר . ֵאינֹו ֶאָּלא ֶקַרע ֶׁשל ִּתְפלּות -ָּכל ְקִריָעה ֶׁשֵאינֹו ַמְבִּדיל ַקֵּמי ָׂשָפה ֶׁשּלֹו: אֹוֵמר
ֲחֵזק ִּבְבָגָדיו ָוִּיְקָרֵעם ִלְׁשַנִים ַוּיַ : "ִּדְכִתיב? ַמאי ַטְעָמא ְּדַרִּבי ְיהּוָדה: ַרִּבי ַאָּבהּו

? ֵאיִני יֹוֵדַע ֶׁשֵהן ִלְׁשַנִים" ָוִּיְקָרֵעם"ִמַּמְׁשָמע ֶׁשֶּנֱאַמר ). יב:ב' מלכים ב" (ְקָרִעים
ׁשֹוֵלל ְלַאַחר ִׁשְבָעה ּוְמַאֶחה  -ַעל ָּכל ַהֵּמִתים ּכּוָּלן. ֶׁשִנְרִאין ְקרּוִעים ִּכְׁשַנִים: ֶאָּלא
. ׁשֹוֵלל ְלַאַחר ְׁשלִׁשים ְוֵאינֹו ְמַאֶחה ְלעֹוָלם -ַעל ָאִביו ְוַעל ִאמֹו. ר ְׁשלִׁשיםְלַאחַ 

ַעל ָּכל : ִּכי ֲאָתא ָרִבין ָאַמר ַרִּבי יֹוָחָנן. ִמְּפֵני ְכבֹוָדּה, ְוָהִאָּׁשה ׁשֹוַלְלּתֹו ְלַאְלֵּתר
ְוָאַמר ַרִּבי . ַּבָּיד -ַעל ָאִביו ְוַעל ִאמֹו .קֹוֵרַע ִּבְכִלי -ָרָצה, קֹוֵרַע ְּבָּיד -ָרָצה, ַהֵּמִתים

 -ַעל ָאִביו ְוַעל ִאמֹו. ִמִּבְפִנים -ַעל ָּכל ַהֵּמִתים ּכּוָּלן: ִחָּייא ַּבר ַאָּבא ָאַמר ַרִּבי יֹוָחָנן
 .קֹוֵרַע ִמַּבחּוץ

 
For all dead, one tears a hand’s breadth, but for one’s father and mother, one tears until the heart 
is exposed. Rabbi Abahu said: What is the supporting verse? David took hold of his clothes and 
tore them (2 Samuel 1:11). And there is no taking hold with less than a hand’s breadth. For all 
dead, even if one is dressed in ten garments, one tears only the upper one. For one’s father and 
mother, one tears all of them. And one’s undergarment is not indispensable either for a man or 
for a woman. Rabbi Shimon ben Elazar says: A woman tears the innermost garment and turns 
the tear around and then tears the outermost. For all dead, if one desires, one splits the collar 
stitching; or, if one prefers, one does not split it. For one’s father and mother, one splits it. Rabbi 
Yehudah says: Any tearing that does not split the collar stitching is nothing more than an 
unsubstantial gesture. Rabbi Abbahu says: What is Rabbi Yehudah’s reason? It is written: 
[Elijah went up to heaven in a whirlwind. Elisha saw it, and he cried out, “Oh, father, father! 
Israel’s chariots and horsemen!” When he could no longer see him], he grasped his garments 
and tore them in two (2 Kings 2:12). From the fact that it says he tore them, don’t I know that he 
tore them in two? But the verse suggests that it looked like two separate pieces. For all dead, one 
bastes the tear after seven days and repairs after thirty. For one’s father and mother, one bastes 
after thirty days but never repairs. A woman bastes immediately because of her honor. When 
Ravin came [from Israel to Babylonia, he brought a teaching of Rabbi Yohanan.] Rabbi Yohanan 
said:  For all dead, if one wants, one tears by hand; or, if one prefers, one tears with an 
implement.  For one’s father and mother, by hand. And Rabbi Hiyya bar Abba said in the name 
of Rabbi Yohanan: For all dead, one tears indoors. For one’s father and mother, one tears in 
public. (Mo’ed Katan 22b) 



 
 

 
Hevre Kaddisha Day of Learning 

MOMENTS OF TEARING: FROM MAIMONIDES 
 

ָתֻמתּו" (ויקרא ָאֵבל ַחָּיב ִלְקֹרַע ַעל ֵמתֹו. ֶׁשֶנֱאַמר: "ּוִבְגֵדיֶכם לֹא ִתְפֹרמּו ְולֹא 
י:ו). ָהא ַאֵחר ַחָּיב ִלְפֹרם. ְוֵאין ְקִריָעה ֶאָּלא ֵמֹעֶמד. ֶׁשֶנֱאַמר: "ַוָּיָקם ַהֶּמֶל� 

 ַוִּיְקַרע ֶאת ְּבָגָדיו" (שמואל ב' יג:לא).
A mourner is obliged to tear on account of his dead. As it is said: [after the death of Nadab and 
Abihu to Aaron and to his sons Eleazar and Ithamar, Do not bare your heads] and do not tear 
your garments […but your kinsmen, all the house of Israel, shall bewail…] (Leviticus 10:6-7). 
Thus, others are required to tear. And tearing must be done while standing. As it is said: [after 
the death of Absalom] the king rose and tore his garments (2 Samuel 13:31). (Maimonides, 
Hilchot Evel 8:1) 

 
 

ַמֲחִליף. ְוֵאינֹו קֹוֵרַע  -ָּכל ִׁשְבַעת ְיֵמי ֲאֵבלּות ַהֶּקַרע ִלְפִנים. ְוִאם ָּבא ְלַהֲחִליף
ֵאינֹו ֶקַרע. ַּבֶמה ְּדָבִרים ֲאמּוִרים.  -רע ֶׁשֵאינֹו ִּבְׁשַעת ִחמּוםֶקַרע ַאֵחר; ֶׁשָּכל קֶ 

ְוִאמֹו. ֲאָבל ַעל ָאִביו ְוַעל ִאמֹו קֹוֵרַע ַעד ֶׁשְּמַגֶּלה  ָאִביוִּבְׁשָאר ַהֵמִתים חּוץ מֵ 
ֶאת ִלּבֹו. ּוַמְבִּדיל ְׂשַפת ַהֶּבֶגד. ְוֵאינֹו קֹוֵרַע ִּבְכִלי ֶאָּלא ְּבָידֹו. ִמַּבחּוץ, ִּבְפֵני ָּכל 

 ָהָעם.
For the whole seven days of mourning, the tear is in front.  If he desires to change his garments, 
he may do so.  He is not required to tear the second garment; for any tear not made at the time of 
heated emotion is not a tear.  Of what do these rules speak?  They speak of a death other than a 
father or mother.  In the case of one’s father or mother, one rips a rip long enough to expose 
one’s heart.  He must rip apart the border of the garment; he may not tear it with a utensil and he 
must tear it outside, in the presence of community. (Hilchot Evel 8:3) 

 
 

ֵאין ְמָקְרִעין לֹו ְולֹא  -י ָעְגַמת ֶנֶפׁש. ְוחֹוֶלה ֶׁשֵּמת לֹו ֵמתקֹוְרִעין ְלָקָטן ִמְּפנֵ 
 מֹוִדיִעין לֹו ֶׁשּלֹא ִּתָטֵרף ָעָליו ַּדְעּתֹו...

We tear a child’s garment in order to create an atmosphere of sorrow. For a sick person who has 
suffered a death, we do not tear for him, nor do we inform him so that his soul not be ripped up. 
(Hilchot Evel 8:4) 
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THE FABRIC OF COMMUNITY: MAIMONDIES 
 

 -קֹוֵרַע. ְלַאַחר ִׁשְבָעה -ִמי ֶׁשֵאין לֹו ָחלּוק ִלְקֹרַע ְוִנְזַּדֵּמן לֹו ָחלּוק ְּבתֹו� ִׁשְבָעה
ֲאִפילּו ְלַאַחר ִׁשְבָעה ָּכל  ְׁשלִׁשים יֹום. ְוָכל  -ִאמֹו ֵאינֹו קֹוֵרַע. ְוַעל ָאִביו ְוַעל

ַהֵרי ֶזה גֹוֵנב  -ַהּיֹוֵצא ְּבֶבֶגד ָקרּוַע ִלְפֵני ֵמִתים, ְּכלֹוַמר ֶׁשהּוא ָקַרע ַעָּתה ֲעֵליֶהן
 ַּדַעת ַהְּבִרֹות ְוִזְלֵזל ְּבָכבֹוד ַהַחִּיים ְוַהֵּמִתים.

 
 

When a person does not have an outer garment to tear but acquires one during the seven days of 
mourning, he tears it.  If he acquires it after the seven days, he does not tear it.  But for his father 
and his mother, even after the seven days but within thirty days, he tears his garment. Anyone 
who goes out wearing a torn garment before the dead implying that he tore the garment because 
of the dead - such a person deceives the community and cheapens the honor of the living and of 
the dead. (Hilchot Evel 8:6)  

 

לּוְק� ַוֲאַבֵקר ֶאת ָאִבי ֶׁשהּוא חֹוֶלה, ְוָהַל� ּוְמָצאֹו חֲ ַהאֹוֵמר ַלֲחֵברֹו: ַהְׁשִאיֵלִני 
קֹוֵרַע ּוְמַאֶחה, ּוַמֲחִזיר לֹו ֶאת ֲחלּוקֹו, ְונֹוֵתן לֹו ְדֵמי ְקָרעֹו. ְוִאם לֹא  -ֶׁשֵּמת

 ֹו.ֲהֵרי ֶזה לֹא ִיַּגע ּב -הֹוִדיעֹו ֶׁשהּוא ְמַבֵּקר לֹו חֹוֶלה
When one tells a friend: Lend me your cloak so that I can visit my father who is critically ill—if, 
when he visits, he finds that his father has died, he should tear the cloak, mend it, and return it, 
reimbursing the owner for the tear.  If he does not inform the owner that he is visiting a critically 
ill person, he should not damage the cloak. (Hilchot Evel 8:7) 

 
 

ִמי ֶׁשָהָיה לֹו חֹוֶלה ְּבתֹו� ֵּביתֹו ְוִנתַעֵּלף, ְוָסבּור ֶׁשֵמת ְוָקַרע, ְוַאַחר ַּכ� ֵמת: 
חֹוֵזר  -ר ְוקֹוֵרַע. וִאם ְלַאַחר ְּכֵדי ִדּבּור ֵמתִאם ְּבתֹו� ְּכֵדי ִדּבּור, ֵאינֹו חֹוזֵ 

 ְוקֹוֵרַע ֶקַרע ַאֵחר.
One has a critically ill person in his home and the ill person faints and the host thinks that he has 
died; he tears his garment, only to find that the sick person regains consciousness and then dies 
in as much time as it takes to say he has died.  He need not tear his garment again.  If the person 
survives longer than it takes to say it, he must tear his garment again. (Hilchot Evel 8:8) 
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A TIME FOR MENDING 
 

ׁשֹוֵלל ַהֶּקַרע ְלַאַחר ִׁשְבָעה  -ָּכל ַהְּקָרִעים ֶׁשּקֹוֵרַע ָאָדם ַעל ְׁשַאר ְקרֹוָביו
ׁשֹוֵלל ְלַאַחר ְׁשלִׁשים ְוֵאינֹו ְמַאֶחה  -ּוְמַאֶחה ְלַאַחר ְׁשלִׁשים. ַעל ָאִביו ְוַעל ִאמֹו

ְוָהִאָּׁשה קֹוַרַעת ְוׁשֹוֶלֶלת ִמָּיד, ֲאִפילּו ַעל ָאִביָה ְוַעל ִאָּמּה, ִמְּפֵני ְלעֹוָלם. 
 ַהְּצִניעּות.

Any tear that a person makes over a relative other than parents can be basted after seven days 
and repaired after thirty days.  For one’s father and mother, one can baste after thirty days but 
never repair. A woman who tears bastes immediately, even for her father and her mother, 
because of modesty. (Hilchot Evel 9:1) 

 

ְּמדֹו ּתֹוָרה, ְּכֶדֶר� ֶׁשּקֹוֵרַע ָאָדם ַעל ָאִביו ְוַעל ִאמֹו ַּכ� ַחָּיב ִלְקֹרַע ַעל ַרּבֹו ֶׁשּלִ 
ְוַעל ַהָּנִׂשיא, ְוַעל ַאב ֵּבית ִּדין, ְוַעל ֹרב ַהִּצּבּור ֶׁשֶּנֱהַרג, ְוַעל ִּבְרַּכת ַהֵּׁשם, ְוַעל 

 ֵסֶפר ּתֹוָרה ֶׁשִנְׂשַרף, ְוַעל ָעֵרי ְיהּוָדה, ְוַעל ְירּוָׁשַלִים, ְוַעל ַהִּמְקָּדׁש.
Just as one must tear for one’s father and mother, so one is obliged to tear for one’s teacher who 
taught him Torah, for the patriarch of the community and for the chief of the court; for a large 
part of the community that has been slain and for the cursing of God’s name; for the burning of a 
Torah scroll and when seeing the cities of Judah, Jerusalem, and the Temple in ruins. (Hilchot 
Evel 9:2) 
 

 
 

ּוכֵׁשם ֶׁשַהּמֹוֵכר ָאסּור ְלַאחֹותֹו, ַּכ� ַהּלֹוֵקַח. ְלִפיָכ�, ַהּמֹוֵכר ָצִרי� ְלהֹוִדיַע 
 ַלּלֹוֵקַח ֶׁשֶּקַרע ֶזה ֵאינֹו ִמְתַאֶחה.

Just as the seller may not repair it, so the purchaser may not repair it.  Therefore, the seller is 
obliged to inform the purchaser that this tear may not be repaired. (Hilchot Evel 9:4) 

 

 

ַעל ִּפי ֶׁשֵאינֹו ְקרֹובֹו, ַחָּיב ָּכל ִמי ֶׁשָעַמד ִעם ַהֵּמת ִּבְׁשַעת ְיִציַאת ִנְׁשָמתֹו, ַאף 
 ִלְקֹרַע.

Anyone who is present at the moment that someone dies, even if he is not a relative, must tear 
his garment… (Hilchot Evel 9:11) 



 
 

 
Hevre Kaddisha Day of Learning 

Tearing:  A Human Response Or A Jewish Response To Loss? 

ֹוב לֹא ָהָיה ְולֹא ִנְהָיה, ַמְחלָפה ִׁשָּטֵתּה ְּדֵריׁש ָלִקיׁש, ֵריׁש ָלִקיׁש ָאַמר: ִאּי
ְּדַתָּמן ָאַמר ֵריׁש ָלִקיׁש ְּבֵׁשם ַּבר ַקָּפָרא: ִּבְיֵמי ַאְבָרָהם ָהָיה, ְוָהָכא ָאַמר: 

יו, ִאּיֹוב לֹא ָהָיה ְולֹא ִנְהָיה? ַמאי לֹא ָהָיה ְולֹא ִנְהָיה? ְּבִיּסּוִרים ֶׁשִּנְכְּתבּו ָעלָ 
ֶאָּלא ֶׁשִאּלּו ָבאּו ָעָליו ָהָיה ָיכֹול ַלֲעֹמד ָּבֶהן. ַרִּבי יֹוָחָנן ָאַמר: ֵמעֹוֵלה ַהגֹוָלה 
ָהָיה ְוִיְׂשָרֵאִלי ָהָיה ּוִמְדָרׁשֹו ִבְטֶבְרָיה, ְלִפיָכ� ָהיּו ְלֵמִדים ִמֶּמּנּו ְקִריָעה 

ּיֹוב ַוִּיְקַרע ֶאת ְמִעלֹו" (איוב ּוִבְרַּכת ֲאֵבִלים, ַהָדא הּוא ִּדְכִתיב: "ַוָּיָקם ִא 
א:כ). ִמָּכאן ֶׁשָּצִרי� ָאָדם ִלְקֹרַע ֵמעֹוֵמד. ַרִּבי ֲחִניָנא ָאַמר: עֹוֵבד ּכֹוָכִבים 

ַּתִּני ַרִּבי ִחָּיא: עֹוֵבד ּכֹוָכִבים ָצִּדיק ֶאָחד ָעַמד ִלי ְבֻאּמֹות ָהעֹוָלם. ְוָנַתִּתי  -ָהָיה
 יו, ְוֵאיֶזה ֶזה ֶזה ִאּיֹוב.לֹו ְׂשָכרֹו ּוְפַטְרִּת 

 
Resh Lakish said: Job never was and never will be. But this contradicts the known perspective of 
Resh Lakish who taught in another place in the name of Bar Kapparah that Job lived in the time 
of Abraham. But here he says that Job never was and never will be?! By never was and never 
will be he refers to the afflictions written about him. And why were they written about him? It 
was so that if they ever came upon him he would be able to withstand them. Rabbi Yohanan 
said: Job was among those who came up from the diaspora and he was an Israelite whose 
teaching was centered in Tiberias. There they would learn from him him about tearing and about 
the mourners’ blessing. As it is written: Job arose and tore his cloak (Job 1:20). From here we 
learn that one must tear while standing. Rabbi Haninah said: Job was an idolator. This from the 
teaching of Rabbi Hiyya: One righteous idolator stood out to me from among the nations of the 
world; I gave him his reward and pardon. And who was this? It was Job. (Genesis Rabbah 57:4) 
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Tears of Compassion, Tears of Finality 

ָּכל ַמאן ְּדָאַמר : ְוָאְמִרי, ּוָבעּו ַרֲחֵמי, ַההּוא יֹוָמא ְּדַנח ַנְפֵׁשיּה ְּדַרִּבי ָּגְזרּו ַרָּבַנן ַּתֲעִניָתא
ֶעליֹוִנים :  ְוָאְמָרה, ְסִליָקא ַאְמֵתיּה ְּדַרִּבי ְלִאיְגָרא. ִיָּדֵקר ַּבֶחֶרב--"ַנח ַנְפֵׁשיּה ְּדַרִּבי"

ְיִהי ָרצֹון ֶׁשָּיכֹופּו ַּתְחּתֹוִנים ֶאת . ְוַהַּתְחּתֹוִנים ְמַבְּקִׁשין ֶאת ַרִּבי, ְמַבְּקִׁשין ֶאת ַרִּבי
, ּוַמַּנח ְלהּו, ְוָחַלץ ְּתִפיִּלין, ֵּכיָון ַּדַחַזאי ַּכָּמה ִזְמֵני ְּדָעֵייל ְלֵבית ַהִּכֵּסא . ָהֶעליֹוִנים
ְוָלא ָהוּו ָׁשְתֵקי ַרָּבַנן . ְיִהי ָרצֹון ֶׁשָּיכֹופּו ֶעליֹוִנים ֶאת ַהַּתְחּתֹוִנים: ָאְמָרה, ְוָקִמְצַטֵער

ְוַנח ַנְפֵׁשיּה , ִאְׁשְּתקּו ֵמַרֲחֵמי], ְלַאְרָעא[ְדָייא ֵמִאיְגָרא ָׁשְקָלה ּכּוָזא ׁשַ .  ִמְּלִמיָּבֵעי ַרֲחֵמי
ְקָרֵעיּה . ַאְׁשְּכֵחיּה ְּדַנח ַנְפֵׁשיּה, ֲאָזל. ִזיל ַעֵּיין: ָאְמרּו ֵליּה ַרָּבַנן ְלַבר ַקָּפָרא. ְּדַרִּבי

ֶאְרֶאִלים ּוְמצּוִקים ָאֲחזּו :  ָּפַתח ְוָאַמר.  ְוַאַהְדֵריּה ְלִקְרֵעיּה ַלֲאחֹוֵריּה, ִלְלבּוֵׁשיּה
ַנח : ָאמרּו ֵליּה. ְוִנְׁשָּבה ֲארֹון ַהֹּקֶדׁש, ַּבֲארֹון ַהֹּקֶדׁש ִנְּצחּו ֶאְרֶאִלים ֶאת ַהְמצּוִקים

 .ְוֲאָנא ָלא ָקָאִמיָנא, ַאּתּון ָקָאְמִריתּו: ֲאַמר ְלהּו?  ַנְפֵׁשיּה
 

ִרּבֹונֹו ֶׁשל עֹוָלם ָּגלּוי : ר ֶאְצְּבעֹוָתיו ְּכַלֵּפי ַמְעָלה ְוָאַמרִּבְׁשַעת ְּפִטיָרתֹו ֶׁשל ַרִּבי ָזַקף ֶעׂשֶ 
ְיִהי . ְולֹא ֶנֶהֵניִתי ַאִפילּו ְּבֶאְצַּבע ְקַטָּנה, ְוָידּוַע ְלָפֶני� ֶׁשָּיַגעִּתי ְּבֶעֶׂשר ֶאְצְּבעֹוַתי ַּבּתֹוָרה

 ָרצֹון ִמְּלָפֶני� ֶׁשְּיֵהא ָׁשלֹום ִּבְמנּוָחִתי

 
On the day that Rabbi [Judah, the Patriarch] died, the Rabbis decreed a fast and they prayed.  
They said:  Let anyone who says, Rabbi has died, be skewered on a sword. His maidservant went 
up to the roof and said:  The heavenly ones desire Rabbi and the earthly ones desire Rabbi.  May 
it be God’s will that the earthly ones prevail over the heavenly. When she saw how many times 
he had to get up to go to the toilet, painfully removing and then rewinding his phylacteries, she 
said:  May it be God’s will that the heavenly ones overcome the earthly ones. Now, the Rabbis 
never ceased their praying. She took a pitcher and threw it from the roof. They ceased praying 
and Rabbi died. 
 
The Rabbis said to Bar Kapparah:  Go and investigate.  He went and found that Rabbi had died.  
He tore his garment and turned the rip towards the back so that no one would see it.  He began by 
saying:  Angels and mortals have seized the Holy Ark and the angels have prevailed over the 
mortals; the Holy Ark has been captured. They said to him:  He has died?  He said to them:  You 
are the ones who have said it; I have not said it. 
 
At the moment that he was about to die, Rabbi spread out his ten fingers towards the sky and 
said:  Master of the world, it is well known to you that I labored in Torah with all of my ten 
fingers but didn’t make a profit from even the work of my little finger.  May it be your will that 
there be peacefulness in my rest.  (Babylonian Talmud Ketubot 104a) 
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Tearing 

 ָהְיָתה זֹו ְקִריָעה ְמֻפֶּיֶסת
 ָהַעְרַּבִים-ַהְמֻפֶּיֶסת ֶׁשל ֵּביןַּכְּקִריָעה 

 ְּכֶׁשַהְּׁשִתי ְוַהֵעֶרב ֻמְפָרִדים ִלְכֵדי ֶרַגע
 ְּכֵדי ֶׁשִּתְתַקֵּים ִמִׁשיָכָתם
 ָהְיָתה זֹו ְקִריָעה ְמֻפֶּיֶסת

 ַּכְּקִריָעה ֶׁשִּנְקָרעֹות ְׁשמּורֹות ָהֵעיַנִים
 ַּבֹּבֶקר

 ָקם ְוָהָיה ִלְבֵראִׁשית.ְּכֶׁשַהֵּׁשָנה ָנמֹוָגה ְוֶהָהִקיץ ֶטֶרם 
 
 

This was a peaceful tearing 
like the peaceful tearing of twilight 
when the warp and woof are parted for an instant 
so that their continuing can take place 
that was a peaceful tearing 
like the tearing that parts the eyelids 
in the morning 
when sleep dissolves before wakefulness rises to a new beginning. 
 
Rivka Miriam 
Translated by Rabbi Steven Sager 
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Invisible Mending 
 
Three women old as angels, 
bent as ancient apple trees, 
who, in a storefront window, 
with magnifying glasses, 
needles fine as hair, and shining 
scissors, parted woof from warp 
and pruned what would in 
human tissue have been sick. 
 
Abrasions, rents and frays, 
slits and chars and acid 
splashes, filaments that gav 
way of their own accord 
from the stress of spanning 
tiny, trifling gaps, but which 
in a wounded psyche 
make a murderous maze. 
 
Their hands as hard as horn, 
their eyes as keen as steel, 
the threads they worked with 
must have seemed as thick 
as ropes on ships, as cables 
on a crane, but still their heads 
would lower, their teeth bare 
to nip away the raveled ends. 
 
Only sometimes would they 
lift their eyes to yours to show 
how much lovelier than these twists 
of silk and serge the garments 
of the mind are, yet how much 
more benign their implements 
than mind’s procedures 
of forgiveness and repair. 
 
And in your loneliness you’d notice 
how really very gently they’d take 
the fabric to its last, with what 
solicitude gather up worn edges 
to be bound, with what severe 
but kind detachment wield 
their amputating shears: 
forgiveness, and repair. 
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