B’almah: Living with Loss In The World
Compiled and edited by Rabbi Steven Sager

Between things falling and things hastily raised
Is there a place for the lingering, for the lasting?
Between things dying and living
Is there a place for one living peacefully at home,
Sitting in one’s place, seeing, being seen?
Imagine that the poet, Yehuda Amichai, is speaking on behalf of the rabbi; one whose reflective
inner life—the life at home—is always alert to the rhythms of loss and change. Always, there are
things falling and things hastily raised.
Living with Loss In The World is always part of a rabbi’s life—both the inner life of
imagination and soul, and the public life of ritual and stewardship. Without the private life, the
public one becomes dry and fatigued. Therefore, the inner life is deserving of replenishment, of
re-filled metaphors, refreshed vocabulary and renewed insight, especially concerning a subject so
present and potent as how we live in the presence of loss in the world/b’almah.
Towards these goals, this book presents resources organized according to the following themes:
•

From the first quivering candle signifying loss to the anchored and solid grave stone, our goal
is honoring loss and seeing it through. Both candles and stones enable sight and insight.

•

We will consider the paradox of leave-taking. When one takes ones leave of a person, what
is taken? What is left? Is there a taking in the leaving? Is there something left behind in the
taking? How do we live this ambivalence back into the world?

•

Tears of grief confuses and fuses two basic, mutually empowering responses to loss.
Weeping breaks through from the inside; tearing rips in from without. Each one can
precipitate the other. As there is an impulse to tear in the presence of loss, so is there an
impulse to mend. In the end, tearing clears the way for mending and for extending the fabric
of community.

•

We bear loss first to the grave—literally. Then, we learn to carry loss into its new life;
learning to distribute its weight over time in the world of mourners and community.

•

The three essential themes of Yizkor are memory, compassion, and presence. This liturgy that
punctuates the calendar year offers challenge as well as comfort—a mix that deserves our
consideration.

•

Remembering and forgetting each has its consequences both for the good and the bad. Let’s
not forget the value of remembering. But we should also remember the value of forgetting.

Between things dying and living
Is there a place for one living peacefully at home,
Sitting in one’s place, seeing, being seen?
May the One who sees without being seen nurture us who see while being seen.
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Seeing it Through: Candles and Windows

Seeing It Through: Candles and Windows
(כז:"נֵר ה' נ ְִשׁמַ ת ָאדָ ם חוֹפֵשׂ כָּל חַ ְד ֵרי בָ טֶ ן" )משלי כ
The Lord’s candle is the human soul, revealing his innermost parts (Proverbs 20:27)

ָאז דֶּ ֶר� הַ מַּ צֵּ בָ ה אֲ נִי יָכוֹל ִל ְראוֹת עַ ד ָרחוֹק
Then by way of a gravestone I can see very far. (Amichai)

 וְ ל ֹא לְאוֹר, וְ ל ֹא לְאוֹר הַ לְּ בָ נָה,בּוֹד ִקין ל ֹא לְאוֹר הַ חַ מָּ ה
ְ  ֵאין:ָתּנוּ ַרבָּ נַן
 וְ ַאף עַ ל פִּ י שֶׁ ֵאין.יקה
ָ  ִמפְּ נֵי שֶׁ אוֹר הַ נֵּר יָפֶה לִ בְ ִד. ֶאלָּ א לְ אוֹר הַ נֵּר,בוּקה
ָ ֲהָ א
 "בָּ עֵ ת הַ ִהיא ַאחֲ פֵּשׂ ֶאת ְירוּשָׁ ַליִם.... : שֶׁ נֶּאֱ מַ ר. זֵ כֶ ר לַ דָּ בָ ר,ְר ָאיָה לַ דָּ בָ ר
"נִשׁמַ ת ָאדָ ם חוֹפֵ שׂ כָּל חַ ְד ֵרי בָ טֶ ן
ְ ' "נֵר ה: וְ אוֹמֵ ר,(יב:בַּ נֵּרוֹת" )צפניה א
....(כז:)משלי כ
 "וְ ֹנגַהּ כָּאוֹר ִתּ ְהיֶה ַק ְרנַיִם ִמיָּדוֹ לוֹ: מַ אי ִדּכְ ִתיב:בוּקה ל ֹא? וְ הָ ָאמַ ר ָרבָ א
ָ ֲוַא
דּוֹמין בִּ פְ נֵי ְשׁכִ ינָה? ַכּנֵּר בִּ פְ נֵי
ִ יקים
ִ  לְמַ ה צַּ ִדּ.(ד:וְ שָׁ ם חֶ בְ יוֹן עֻזּוֹ" )חבקוק ג
בוּקה לְהַ בְ דָּ לָה ִמצְ וָה ִמן הַ מּוּבְ חַ ר! ָאמַ ר רב נ ְַחמָ ן
ָ ֲ א: וְ ָאמַ ר ָרבָ א.בוּקה
ָ ֲהָ א
 זֶ ה אוֹרוֹ: ַרב זְ בִ יד ָאמַ ר.ַחוֹרין וְ ל ְַסּדָ ִקין
ִ  זֶה יָכוֹל לְהַ כְ ִניסוֹ ל:בַּ ר ִיצְ חָ ק
 ָרבִ ינָא. והַ אי לָא בָּ עֵ ית, הַ אי בָּ עֵ ית: ַרב ַפּפָּא אֲ מַ ר. וְ זֶה אוֹרוֹ ל ְַאחֲ ָריו,לְפָ נָיו
. וְ הַ אי ִמ ְקטַ ף ִא ְקטוּ ֵפי, ְהוֹרא
ָ  הַ אי מָ שַׁ � נ:אֲ מַ ר
Our sages taught: One may not search for hametz by the light of the sun, by the light of the
moon, or by the light of a torch, but only by the light of a candle because the light of a candle is
most suitable for searching. And even though there is no verse to prove the matter, there is a hint
of it in the verse: At that time I will search Jerusalem with lamps (Zephaniah 1:12); and also in:
The Lord’s candle is the human soul, revealing his innermost parts (Proverbs 20:27)....
Not by a torch? Rava said: But it is written: [His splendor fills the earth.] It is a brilliant light
which gives off rays on every side--and therein is the hidden place of his power (Habakuk 3:7).
In what way can the righteous to be compared to the Divine Presence? They are like a candle in
the presence of a torch. Rava also said: A torch is preferable for havdalah in that a
mitzvah/commandment is best served by the most splendid! Rav Nahman bar Yitzhak spoke on
behalf of the candle: The candle can be inserted into holes and cracks in order to search. Rav
Zevid said: The candle throws its light forward while the torch casts its light backward. Rav
Papa said: A torch is frightening, a candle is not. Ravina said: candle light is steady while the
torch light sputters.
(Babylonian Talmud Pesahim 8a)

In My Life Are Many Windows

בְּ חַ יַּי הַ ְרבֵּ ה חַ לּוֹנוֹת
.וְ הַ ְרבֵּ ה ְקבָ ִרים
לִפְ עָ ִמים הֵ ם ִמ ְתחַ לְּפִ ים
:בְּ ַתפְ ִקידֵ יהֶ ם
,ָאז חַ לּוֹן נ ְִסגָּר לְ ָת ִמיד
ָאז דֶ ֶר� הַ ַמּצֵּ בָ ה
אֲ ִני יָכוֹל לִ ְראוֹת
.עַ ד ָרחוֹק
Yehuda Amichai
Translated by Rabbi Steven Sager

In my life are many windows
and many graves.
Sometimes they exchange
roles:
then a window is closed forever,
then by way of a gravestone
I can see
very far.
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Leave-Taking: The Paradox of Parting

Taking Leave of Rabbi Eliezer ben Hyrkanos
 נִ כְ נַס ַרבִּ י עַ ִקיבָ א וְ חַ בֵ ָריו. אוֹתוֹ הַ יּוֹם עֶ ֶרב שַׁ בָּ ת הָ יָה,כְּ שֶׁ חָ לָה ַרבִּ י ֶא ִליעֶ זֶ ר
הוּר ָקנוֹס
ְ  נִ כְ נַס.יט ַרקלִ ין שֶׁ לּוֹ
ְ ִיוֹשׁבִ ין בּ
ְ  וְ הֵ ם, וְ הוּא יוֹשֵׁ ב בְּ תוֹ� חֶ ְדרוֹ,לְ בַ ְקּרוֹ
. וְ הָ יָה בּוֹכֶ ה, וְ הוּא ִהנִּ יחוֹ,בְּ נוֹ לַחֲ �ץ ְתּפִ י ִלין שֶׁ לּוֹ
It was erev Shabbat and Rabbi Eliezer was close to the end of his final illness. Rabbi Akiba and
his colleagues, Rabbi Eliezer’s former students, came to visit him. Rabbi Eliezer was sitting
propped up in his room and they waited in the parlor. Hyrcanos, Rabbi Eliezer’s son, entered his
father’s room to remove Rabbi Eliezer’s tefilllin before Shabbat. Hyrcanos cried when Rabbi
Eliezer would not allow him to remove the tefillin.

.נִט ְרפָה דַּ עַ תּוֹ שֶׁ ל ַאבָּ א
ְ ֶ דּוֹמֶ ה לִי שׁ,בּוֹתי
ַ  ַר:כָמים
ִ ֲהוּר ָקנוֹס וְ ָאמַ ר לַ ח
ְ וְ יָצָ א
 שֶׁ ִהנּ ְַח ָתּ הַ ְדל ַָקת הַ נֵּר,נִט ְרפָ ה
ְ � אֲ בָ ל דַּ עְ ְתּ,נִט ְרפָ ה
ְ עתּי
ִ ַ ל ֹא ד, בְּ נִ י:ָאמַ ר לוֹ
ית ִמ ְתעַ סֵּ ק בִּ ְתפִ י ִלן שֶׁ ֵאין ַא ָתּא ִמ ְתחַ יֵּב
ָ ִ וְ הָ י,יתה לַשָּׁ מַ יִ ם
ָ נִּתחַ יַּבְ ָתּ עָ לֶ יהָ ִמ
ְ ֶשׁ
.עַ לֵ יהֶ ן ֶאלָּא ִמשּׁוּם ְשׁבוּת
Hyrcanos went out and said to the sages: Masters, it seems to me that my father is confused.
Rabbi Eliezer called after him: My son, I’m not confused, but you are! You have put off the
critical command to light the lamp before Shabbat in order to worry about my tefillin which is
not a pressing matter for Shabbat. For the sages have said that wearing tefillin is merely out of
harmony with Shabbat; but it is not a critical prohibition.

. י ְָשׁבָ וּ לְפָ נָיו בְּ ִרחוּק ַא ְרבָּ ע ָאמוֹת,כֵּ יוָן שֶׁ ָראוּ חֲ כ ִָמים שֶׁ דַּ עְ תּוֹ ְמיֻשֶּׁ בֶ ת עָ ָליו
?נִּק ְרעוּ מַ הוּ
ְ ֶוּתפִ לִּ ין שׁ
ְ ַ כֶּסֶ ת ֲעגֻלָּה וְ הכַּ דּוּר וְ הָ ִאמּוּם והַ ָקּמֵ יע, ַרבִּ י:ָא ְמרוּ לוֹ
 וְ ִהזָּהֲ רוּ שֶׁ הֵ ן הֲ לָכוֹת.אוֹתן כְּ מוֹ שֶׁ הֵ ן
ָ
 וְ הַ ְטבִּ ילוּ, ְמ ַקבְּ לִ ין טֻ ְמ ָאה:ָאמַ ר לָ הֶ ם
.גְּ דוֹלוֹת שֶׁ נֶּאֱ ְמרוּ לְמשֶׁ ה ִמ ִסינָי
When the sages realized that Rabbi Eliezer was coherent, they entered and sat down before
him—but at a distance of four cubits, for he had been excommunicated. Master, they said: What
is the status of a round cushion, a ball, a shoemaker’s last, an amulet, or tefillin, any of which are
torn? If these casings become impure, do their contents become impure, as well? Rabbi Eliezer
replied: They do become impure. You should immerse them in a purifying pool just as they are.
And pay strict attention to these matters for they are major laws neither explicit in Torah nor
derived by the sages, but spoken by God to Moses on Sinai.

? מַ ה הוּא זֶה, ַרבִּ י: ָא ְמרוּ לוֹ. בְּ ִמ ְקוָאוֹת, בְּ טֻ ְמאוֹת,שׁוֹאלִ ין לוֹ בִּ ְטהָ רוֹת
ַ
וְ הָ יוּ
 וְ הָ יָה מֵ ִשׁיב עַ ל טָ מֵ א. טָ הוֹר: מַ ה הוּא זֶ ה? ָאמַ ר לָ הֶ ם. טָ מֵ א:ָאמַ ר לָ הֶ ם
.טָ מֵ א וְ עַ ל טָ הוֹר טָ הוֹר
The visitors continued to question him about matters of purity and impurity, and about purifying
pools. They asked: Master, What is the status of this? And he would reply: Impure. How about
this? And he would say: Pure. And so he would respond in each case identifying the impure and
the pure.

 שֶׁ מָּ א, ָתּמֵ הַּ אֲ ִני עַ ל ַתּלְ ִמידֵ י הַ דּוֹר:כָמים
ִ ֲכַּ � ָאמַ ר ַרבִּ י אֱ לִ יעֶ זֶ ר לַח-ַאחַ ר
 ִמפְּ נֵי שֶׁ לּ ֹא בָ אוּ: ִמפְּ נֵי מָ ה? ָאמַ ר ָלהֶ ם, ַרבִּ י: ָא ְמרוּ לוֹ.יתה לַשָּׁ מַ יִם
ָ ֵיעָ נְשׁוּ ִמ
את
ָ ָ ע ֲִקיבָ א ִמפְּ נֵי מָ ה ל ֹא ב:כַּ � ָאמַ ר לַ ע ֲִקיבָ א בַּ ן יוֹסֵ ף- וְ ַא ַחר.אוֹתי
ִ וְ ִשׁ ְמּשׁוּ
 ָתּמֵ הַּ אֲ נִ י עָ ֶלי� ִאם: ָאמַ ר לוֹ.ֵיתי
ִ  ל ֹא נִפְ נ, ַרבִּ י:אוֹתי? ָאמַ ר לוֹ
ִ לְפָ נַי וְ ִשׁמַּ ְשׁ ָתּ
.� ֶיתת עַ צְ מ
ַ ָתּמוּת ִמ
Then Rabbi Eliezer said: I would be amazed if you, the generation’s greatest students, didn’t
earn a death sentence decreed in heaven! They asked: Master, Why? He replied: Because you did
not come and attend upon me as students should attend upon their teacher. Then he turned and
said to Akiba ben Yosef: Akiba, Why did you not come and attend upon me? Akiba said: Master,
I never had the time. Rabbi Eliezer said: I would be amazed if you died a natural death.

 ֶאלָּ א כֵּ יוָ ן שֶׁ ָאמַ ר ַרבִּ י ֶא ִליעֶ ֶזר ְל ַתל ְִמידָ יו, ל ֹא ָאמַ ר לוֹ כְּ לוּם:אוֹמ ִרים
ְ
וְ יֵשׁ
:ית ִתי בַּ מֶּ ה? ָאמַ ר לוֹ
ָ  ִמ, ַרבִּ י: ָאמַ ר לוֹ ַרבִּ י ע ֲִקיבָ א. ִמיָּד נָמַ ס דָּ מוֹ בְּ ִק ְרבּוֹ,� ַכּ
, ַרבִּ י: נִ כְ נַס ַרבִּ י ע ֲִקיבָ א וְ יָשַׁ ב ְל ָפנָיו וְ ָאמַ ר לוֹ. שֶׁ לְּ � ָקשֶׁ ה ִמשֶּׁ לָּ הֶ ן,ע ֲִקיבָ א
.מֵ אוֹת הֲ ָלכוֹת בְּ בֶ הָ ֶרת- ָפּ ַתח וְ שָׁ נָה לוֹ ְשׁלשׁ.מֵ עַ ָתּה ְשׁנֵה ִלי
Now some say that Rabbi Eliezer didn’t say any such thing to Akiba. Rather, when Rabbi Eliezer
spoke in this manner to the group of his former students, Akiba’s blood ran cold within him and
he said: Master, how will I die? Rabbi Eliezer responded: Akiba, your death will be harder than
any of theirs. Rabbi Akiba now came close, sat before him and said: Master, then teach me now.
Rabbi Eliezer then taught him three hundred laws concerning the bright spot that appears on the
skin which the priests must examine and deem the one afflicted either pure or impure.

:רוֹעוֹתיו וְ ִהנִּיחָ ן עַ ל חָ ֶזה שֶׁ לּוֹ וְ ָאמַ ר
ָ
ְאוֹתהּ שָׁ עָ ה ִהגְ בּיהַּ ַרבִּ י ֶאלִ יעֶ זֶ ר ְשׁ ֵתּי ז
ָ ְבּ
 שֶׁ ִאם, ְשׁ ֵתּי ִספְ ֵרי תוֹרוֹת שֶׁ נִּפְ טָ ִרין ִמן הָ עוֹלָם,רוֹעוֹתי ֵאלֶּה
ַ
ְאוֹי לִ י עַ ל ְשׁ ֵתּי ז
 ֵאינָן- ָאדָ ם ַלבְ ָל ִרין- וְ כָל בְּ נֵי,לְמוֹסים
ִ
 וְ כָל אֲ ג ִַמּים ֻק,יִ ְהיוּ כָּל הַ יּ ִָמּים ְדּיוֹ
 וְ ל ֹא.יתי וּמַ ה שֶּׁ ִשּׁמַּ ְשׁ ִתּי לַחֲ כ ִָמים בִּ י ְִשׁיבָ ה
ִ ִיתי וְ שָׁ נ
ִ ְיכוֹ ִלין לִ כתֹּב כָּל מַ ה שֶּׁ ָקּ ִר
 וְ ל ֹא ִח ְסּרוּ ִממֶּ נִּ י ַתּל ְִמידַ י.בּוֹתי ֶאלָּא כְּ ָאדָ ם שֶׁ טּוֹבֵ ל ֶאצְ בָּ עוֹ בַּ יָּם
ַ ִחסַּ ְר ִתי מֵ ַר
מֵ אוֹת- וְ עוֹד אֲ נִ י שׁוֹנֶה ְשׁלשׁ.ֶאלָּא כְּ דֵ י שֶׁ יִּ כְ חוֹל הַ ִמּכְ חוֹל ִמן הַ ְשּׁפוֹפֶ ֶרת
 ְשׁלשֶׁ ת אֲ לָ פִ ים:אוֹמ ִרים
ְ
 וְ יֵשׁ.(יז:"מכַשֵּׁ פָה ל ֹא ְתחַ יֶּה" )שמות כב
ְ ִהֲ לָ כוֹת בּ
יוֹסֵ ף שֶׁ ַפּעֲם- חוּץ מֵ ע ֲִקיבָ א בֶּ ן, וְ ל ֹא ְשׁ ָאלַ נִ י ָאדָ ם בָּ הֶ ם דָּ בָ ר מֵ עוֹלָם.הֲ ָלכוֹת
 נ ְִתמַ ֵלּא- ָאמַ ְר ִתּי דָּ בָ ר ֶאחָ ד.שּׁוּאין
ִ נוֹטעִ ים ִק
ְ � ל ְַמּדֵ ִני ֵאי, ַרבִּ י:ַאחַ ת ָאמַ ר ִלי
 ָאמַ ְר ִתּי.יר ָתן
ָ לַמּדֵ נִ י ע ֲִק
ְ -נְטיעָ ָתן
ִ  לִמַּ ְד ַתּנִ י, ַרבִּ י: ָאמַ ר לִ י.שּׁוּאין
ִ כָּל הַ שָׂ דֶ ה ִק
.שּׁוּאין ֻכּלָם לְ מָ קוֹם ֶאחָ ד
ִ נִתכַּ נְּסוּ כָּל הַ ִקּ
ְ -דָּ בָ ר ֶאחָ ד
Then, Rabbi Eliezer raised his arms and rested them on his chest, saying: Woe is me on account
of these two arms of mine—two books filled with teachings that are now to leave the world. For
if all of the seas were ink and all of the reeds were quills and all men scribes, they would be
unable to record all of the Torah—written and oral—that I have taught. They would be unable to
record all of the ways that I have attended upon the sages in the academy. Yet with all of this, I
have taken from my masters only as much as one who takes water by dipping a finger into the
sea. And my students have taken from me only as much as a painting stick takes from the tube.
What is more, I derived three hundred laws from the verse, a sorceress shall not live (Exodus
22:17)—some say that he said three thousand laws—but no one ever asked me about them
except for Akiba ben Yosef. And he once asked me: Master, teach me how to plant cucumbers
by magic. I said a single word and an entire field filled with cucumbers. Akiba said to me:
Master, you have taught me about planting them; now, teach me about harvesting them. I spoke a
single word and all of the cucumbers were gathered into one place.

. טָ הוֹר:גַּבֵּ י הָ ִאמּוּם? ָאמַ ר לוֹ- ַרבִּ י ִמנְעָ ל שֶׁ עַ ל:ָאמַ ר לוֹ ַרבִּ י ֶאלְעָ זָ ר בֶּ ן עֲזַ ְריָה
, ִמיָּד ָק ַרע ַרבִּ י ֶאלְעָ זָ ר בֶּ ן עֲזַ ְריָה ֶאת בְּ גָדָ יו וּבָ כָה.נִשׁמָ תוֹ בְּ טָ הֳ ָרה
ְ וְ יָצְ ָאה
 בּוֹאוּ ְוּראוּ בְּ ַרבִּ י אֱ לִ יעֶ זֶ ר שֶׁ טָ הוֹר הוּא לְעוֹ ָלם,בּוֹתי
ַ  ַר:כָמים
ִ ֲוְ יָצָ א וְ ָאמַ ר לַח
.נִשׁמָ תוֹ בְּ טָ הֳ ָרה
ְ  שֶׁ יָּצְ ָתה,הַ בָּ א
Rabbi Eleazar ben Azariah, one of Rabbi Eliezer’s students, asked Rabbi Eliezer: Master, what
of a shoe that has not yet been taken from the shoemaker’s last, can it become impure? Said
Rabbi Eliezer: It is pure. With these words, his soul left him in purity. Immediately, Rabbi
Eleazar ben Azariah tore his clothes and cried. Then he went out and said to the sages: Masters,
come and see! Rabbi Eliezer is in a state of purity for the world to come, for his soul has gone
forth pure.

 ִמיָּד ָק ַרע ֶאת.ל ְַאחַ ר שַׁ בָּ ת בָּ א ַרבִּ י ע ֲִקיבָ א וּמָ צָ א אֲ רוֹנוֹ שֶׁ בָּ א ִמ ֵקּיסָ ִרי לְ�ד
 וְ הָ יָה צוֹעֵ ק וּבוֹכֶה.לָא ֶרץ
ָ שׁוֹתת וְ נוֹפֵל
ֵ
 וְ הָ יָה דָ מוֹ,בְּ גָדָ יו וְ ָתלַשׁ בִּ ְשׂעָ רוֹ
 שֶׁ ִהנּ ְַח ָתּ כָּל הַ דּוֹר,וּמוֹרי
ִ
 ַרבִּ י,� ַאלְלַ י לִ י עָ לֶ י. ַרבִּ י,� ַאלְלַ י לִ י עָ לֶ י:וְ אוֹמֵ ר
'יִשׂ ָר ֵאל וּפַ ָרשָׁ יו" )מלכים ב
ְ  " ָאבִ י ָאבִ י ֶרכֶ ב:שּׁוּרה וְ ָאמַ ר
ָ ַפָּתח עָ לָ יו בּ
ַ .יָתוֹם
.צּוֹתן
ָ  וְ ֵאין ִלי שֻׁ ְלחָ ִני ְל ַר, הַ ְרבֵּ ה מָ עוֹת יֶשׁ ִלי.(יב:ב
After Shabbat, Rabbi Akiba came upon Rabbi Eliezer’s coffin as it was being taken from
Caesarea to Lod. He tore his clothing and pulled out his hair, his blood dripping and falling to the
ground. He moaned and cried and said: Alas! Loss! O’ master! Alas! Loss! O’ master and
teacher! You have left an orphaned generation! In the mourners’ line he began the eulogy by
saying: Oh, father, father! Israel’s chariots and horsemen! (2 Kings 2:12) I have many coins but
no money changer to sort them!
(Avot d’’Rabbi Natan 25:3)

Taking Leave of Rabbi Yehudah HaNasi
 כָּל: וְ ָא ְמ ִרי, וּבָ עוּ ַרחֲ מֵ י,יתא
ָ ִהַ הוּא יוֹמָ א ְדּנַח נַפְ שֵׁ יהּ ְדּ ַרבִּ י גָּזְ רוּ ַרבָּ נַן ַתּעֲנ
,יקא ַא ְמ ֵתיהּ ְדּ ַרבִּ י ל ְִאיגְ ָרא
ָ ִ ְסל. ִידָּ ֵקר בַּ חֶ ֶרב-"מַ אן ְדּ ָאמַ ר "נַח נַפְ שֵׁ יהּ ְדּ ַרבִּ י
 י ְִהי ָרצוֹן. וְ הַ ַתּ ְחתּוֹנִ ים ְמבַ ְקּ ִשׁין ֶאת ַרבִּ י, עֶ ליוֹנִ ים ְמבַ ְקּ ִשׁין ֶאת ַרבִּ י:וְ ָא ְמ ָרה
, כֵּ יוָ ן דַּ חַ זַאי כַּמָּ ה זִ ְמנֵי ְדּעָ יֵיל לְ בֵ ית הַ כִּ סֵּ א.שֶׁ יָּכוֹפוּ ַתּ ְחתּוֹנִ ים ֶאת הָ עֶ ליוֹנִ ים
 יְ ִהי ָרצוֹן שֶׁ יָּכוֹפוּ עֶ ליוֹ ִנים ֶאת: ָא ְמ ָרה, וְ ָק ִמצְ טַ עֵ ר, וּמַ נַּח לְהוּ,וְ חָ לַץ ְתּפִ ילִּ ין
 שָׁ ְק ָלה כּוּזָא שַׁ ְדיָיא. וְ לָא הָ ווּ שָׁ ְת ֵקי ַרבָּ נַן ִמלּ ְִמיבָּ עֵ י ַרחֲ מֵ י.הַ ַתּ ְחתּוֹנִ ים
. וְ נַח נַפְ שֵׁ יהּ ְדּ ַרבִּ י, ִא ְשׁ ְתּקוּ מֵ ַרחֲ מֵ י,[מֵ ִאיגְ ָרא ]ל ְַא ְרעָ א
On the day that Rabbi [Judah, the Patriarch] died, the Rabbis decreed a fast and they prayed.
They said: Let anyone who says, Rabbi has died, be skewered on a sword. His maidservant went
up to the roof and said: The heavenly ones desire Rabbi and the earthly ones desire Rabbi. May
it be God’s will that the earthly ones prevail over the heavenly. When she saw how many times
he had to get up to go to the toilet, painfully removing and then rewinding his phylacteries, she
said: May it be God’s will that the heavenly ones overcome the earthly ones. Now, the Rabbis
never ceased their praying. She took a pitcher and threw it from the roof. They ceased praying
and Rabbi died.

 ְק ָרעֵ יהּ. ַא ְשׁכְּ חֵ יהּ ְדּנַח נַפְ שֵׁ יהּ, אֲ זָל. זִ יל עַ יֵּין:ָא ְמרוּ לֵ יהּ ַרבָּ נַן לְבַ ר ַקפָּ ָרא
צוּקים
ִ וּמ
ְ  ֶא ְר ֶאלִ ים:פָּתח וְ ָאמַ ר
ַ .חוֹריהּ
ֵ ֲלְק ְרעֵ יהּ לַ א
ִ  וְ ַאהַ ְד ֵריהּ,ִל ְלבוּשֵׁ יהּ
. וְ נ ְִשׁבָּ ה אֲ רוֹן הַ קֹּדֶ שׁ,צוּקים
ִ ָאחֲ זוּ בַּ אֲ רוֹן הַ קֹּדֶ שׁ נִ צְּ חוּ ֶא ְר ֶאלִ ים ֶאת הַ ְמ
. וְ אֲ נָא לָא ָק ָא ִמינָא, ַאתּוּן ָק ָא ְמ ִריתוּ: נַח נַפְ שֵׁ יהּ? אֲ מַ ר לְהוּ:ָאמרוּ ֵליהּ
The Rabbis said to Bar Kapparah: Go and investigate. He went and found that Rabbi had died.
He tore his garment and turned the rip towards the back so that no one would see it. He began by
saying: Angels and mortals have seized the Holy Ark and the angels have prevailed over the
mortals; the Holy Ark has been captured. They said to him: He has died? He said to them: You
are the ones who have said it; I have not said it.

 ִרבּוֹנוֹ שֶׁ ל:עוֹתיו כְּ לַפֵּ י מַ עְ לָה וְ ָאמַ ר
ָ ְזָקף עֶ שֶׂ ר ֶאצְ בּ
ַ ירתוֹ שֶׁ ל ַרבִּ י
ָ בִּ ְשׁעַ ת פְּ ִט
ֵיתי ַאפִ ילוּ
ִ  וְ ל ֹא נֶהֶ נ,תּוֹרה
ָ ַעוֹתי בּ
ַ ְַעתּי בְּ עֶ שֶׂ ר ֶאצְ בּ
ִ עוֹלָם גָּלוּי וְ יָדוּעַ לְ פָ נֶי� שֶׁ ָיּג
. יְ ִהי ָרצוֹן ִמלְּפָ נֶי� שֶׁ יְּהֵ א שָׁ לוֹם בִּ ְמנוּחָ ִתי.בְּ ֶאצְ בַּ ע ְקטַ נָּה
At the moment that he was about to die, Rabbi spread out his ten fingers towards the sky and
said: Master of the world, it is well known to you that I labored in Torah with all of my ten
fingers but didn’t make a profit from even the work of my little finger. May it be your will that
there be peacefulness in my rest.
(Babylonian Talmud Ketubot 104a)

My Father Was God
 הוּא נ ַָתן ִלי.�הים וְ ל ֹא יָדַ ע
ִ ֱָאבִ י הָ יָה א
 ל ֹא בָּ ֵאשׁ וְ ל ֹא ְ ֶבּעָ נָן,ֶאת עֲשֶׂ ֶרת הַ ִדּבְּ רוֹת ל ֹא בְּ ַרעַ ם וְ ל ֹא בְּ ַזעַ ם
,הוֹסיף ִמלִּ ים טוֹבוֹת
ִ ְהוֹסיף לִטוּפִ ים ו
ִ ְ ו.ֶאלָּא בְּ ַרכּוּת וּבְ ַאהֲ בָ ה
" וְ זִ מֵּ ר זָ כוֹר וְ שָׁ מוֹר.הוֹסיף "בְּ בַ ָקּשָׁ ה
ִ ְ"אנָּא" ו
ַ הוֹסיף
ִ ְו
,בְּ נִ גּוּן ֶאחָ ד וְ ִה ְתחַ נֵּן וּבָ כָה בְּ שֶׁ ֶקט בֵּ ין ִדּבֵּ ר ְל ִדּבֵּ ר
, ל ֹא לַ שָּׁ וְ א, ל ֹא ִתּשָּׂ א,ל ֹא ִתּשָּׂ א שֵׁ ם אֱ �הֶ י� לַשָּׁ וְ א
,אוֹתי חָ זָק וְ לָ חַ שׁ בְּ ָאזְ נִ י
ִ  וְ ִחבֵּ ק. ַאל ַתּ ֲענֶה בְּ ֵרעֲ� עֵ ד שָׁ ֶקר,ַאנָּא
 וְ שָׂ ם ֶאת כַּפּוֹת יָדָ יו הַ פְּ תוּחוֹת. ל ֹא ִתּ ְרצַ ח, ל ֹא ִתּ ְנ ַאף,ל ֹא ִתּגְ נוֹב
� לְמַ עַ ן יַאֲ ִריכוּן יָמֶ י, אֱ הַ ב, ַכּבֵּ ד.ראשׁי בְּ בִ ְרכַּת יוֹם כִּ פּוּר
ִ
עַ ל
. וְ קוֹל ָאבִ י ָלבָ ן כְּ מוֹ ְשׂעַ ר ראשׁוֹ.עַ ל הָ אֲ דָ מָ ה
 ַכּ� ִהפְ נָה ֶאת ָפּנָיו ֵא ַלי בַּ פַּעַ ם הָ ַאחֲ רוֹנָה-ַאחַ ר
הוֹסיף
ִ ְ אֲ ִני רוֹצֶ ה ל:רוֹעוֹתי וְ ָאמַ ר
ַ
ְכְּ מוֹ בַּ יוֹם שֶׁ בּוֹ מֵ ת בִּ ז
:ְשׁנַיִם לַ עֲשֶׂ ֶרת הַ ִדּבְּ רוֹת
" "ל ֹא ִתּ ְשׁ ָתּנֶה,עָ שָׂ ר-הַ ִדּבֵּ ר הָ ַאחַ ד
""ה ְשׁ ָתּנֶה ִתּ ְשׁ ָתּנֶה
ִ ,עָ שָׂ ר-וְ הַ ִדּבֵּ ר הָ ְשּׁנֵים
�ַכַּ � ָאמַ ר ָאבִ י וּ ָפנָה ִממֶּ ִנּי וְ הָ ל
.וְ נֶעְ לַם בְּ מֶ ְרחַ ָקּיו הַ מּוּזָ ִרים
My father was God and did not know it. He gave me
the ten sayings neither in thunder nor in fury, neither in fire nor in cloud
but in gentleness and in love. He added caresses and added kind words
adding, “I beg you,” and “please.” He sang keep and remember
in a single melody and he pleaded and cried quietly between one saying and the next:
Don’t take your God’s name in vain; don’t take it, not in vain.
I beg you, don’t bear false witness against your neighbor. He hugged me tightly and whispered in my ear

Don’t steal. Don’t commit adultery. Don’t murder. And he put the palms of his open hands
on my head in the Yom Kippur blessing. Honor, love, in order that your days might be long
on the earth. And my father’s voice was white like the hair on his head.
Later, he turned his face to me one last time
like on the day he died in my arms and said, I want to add
two to the ten sayings:
The eleventh saying: “Don’t change.”
And the twelfth saying: “You must surely change.”
So said my father and then he turned from me and went off
disappearing into his strange distances.
Yehuda Amichai
Translated by Rabbi Steven Sager
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A Time for Tearing and a Time for Mending

Tears of Grief

עֵ ת לִ ְקרוֹעַ וְ עֵ ת ל ְִתפּוֹר
(Ecclesiastes 3:7)

 אֲ מַ ר ַרבִּ י. עַ ל ָאבִ יו וְ עַ ל ִאמוֹ עַ ד שֶׁ יְּ ַג ֶלּה ֶאת ִלבּוֹ,קוֹרעַ טֶ ַפח
ֵ עַ ל כָּל ַהמֵּ ִתים כּוּ ָלּן
יא( וְ ֵאין אֲ ִחי ָזה ָפּחוֹת: "וַ יַּחֲ זֵק דָּ וִ ד בִּ בְ גָדָ יו וַ יּ ְִק ָרעֵ ם" )שמואל ב' א- ַמאי ְק ָרא:ַאבָּ הוּ
 עַ ל.קוֹרעַ ֶאלָּא עֶ לְ יוֹן
ֵ  ֵאינוֹ-לוּקין
ִ ֲ אֲ פִ ילוּ ָלבוּשּׁ עֲשָׂ ָרה ח, עַ ל כָּל ַהמֵּ ִתים כּוּלָּן.ִמטֶ ַפח
. ֶאחָ ד הָ ִאישׁ וְ ֶאחָ ד הָ ִאשָּׁ ה, וְ ַאפִּ ָק ְרסוּתוֹ ֵאינָה ְמעַ ֶכּבֶ ת.קוֹרעַ ֶאת כּוּלָּ ן
ֵ -ָאבִ יו וְ עַ ל ִאמוֹ
. ָחוֹריה
ֶ ֲירתוֹ לַ א
ָ ִ וּמַ חֲ ז,קוֹרעַ ת ֶאת הַ ַתּ ְחתּוֹן
ַ
 ָה ִאשָּׁ ה:ַרבִּ י ִשׁ ְמעוֹן בֶּ ן ֶאלְעָ זָ ר אוֹמֵ ר
- מַ בְ ִדּיל ַק ֵמּי שָׂ ָפה שֶׁ לּוֹ ָרצָ ה- עַ ל ָכּל הַ ֵמּ ִתים כּוּלָּ ן ָרצָ ה.קוֹרעַ ת ֶאת הָ עֶ לְיוֹן
ַ ְוְ חוֹ ֶז ֶרת ו
 כָּל ְק ִריעָ ה ֶשׁ ֵאינוֹ מַ בְ ִדּיל: ַרבִּ י ְיהוּדָ ה אוֹמֵ ר. מַ בְ ִדּיל- עַ ל ָא ִביו וְ עַ ל ִאמוֹ.ֵאינוֹ מַ בְ ִדּיל
? מַ אי טַ עְ מָ א ְדּ ַרבִּ י ְיהוּדָ ה: אֲ מַ ר ַרבִּ י ַאבָּ הוּ. ֵאינוֹ ֶאלָּא ֶק ַרע שֶׁ ל ִתּפְ לוּת-ַק ֵמּי שָׂ ָפה שֶׁ לּוֹ
 ִמ ַמּ ְשׁמָ ע שֶׁ נֶּאֱ מַ ר.(יב: " ַויַּחֲ ֵזק בִּ בְ גָדָ יו וָ יּ ְִק ָרעֵ ם לִ ְשׁ ַניִם ְק ָרעִ ים" )מלכים ב' ב:ִדּכְ ִתיב
 עַ ל כָּל הַ ֵמּ ִתים. שֶׁ ִנ ְר ִאין ְקרוּעִ ים כִּ ְשׁ ַניִם:" ָויִּ ְק ָרעֵ ם" ֵאינִ י יוֹדֵ עַ שֶׁ הֵ ן ל ְִשׁ ַניִם? ֶא ָלּא
 שׁוֹ ֵלל ל ְַאחַ ר- עַ ל ָא ִביו וְ עַ ל ִאמוֹ.לשׁים
ִ וּמ ַאחֶ ה לְ ַאחַ ר ְשׁ
ְ  שׁוֹלֵל לְ ַאחַ ר ִשׁבְ עָ ה-כּוּ ָלּן
 כִּ י אֲ ָתא ָרבִ ין. ִמפְּ נֵי כְ בוֹדָ הּ, וְ הָ ִאשָּׁ ה שׁוֹלַ לְתּוֹ ל ְַאלְ ֵתּר.לשׁים וְ ֵאינוֹ ְמ ַאחֶ ה לְעוֹלָ ם
ִ ְשׁ
 עַ ל ָא ִביו וְ עַ ל.קוֹרעַ בִּ כְ לִי
ֵ - ָרצָ ה,קוֹרעַ בְּ יָּד
ֵ - ָרצָ ה, עַ ל כָּל הַ מֵּ ִתים:יוֹחנָן
ָ ָאמַ ר ַרבִּ י
. ִמבִּ פְ נִ ים- עַ ל כָּל ַהמֵּ ִתים כּוּלָּ ן:יוֹחנָן
ָ  וְ ָאמַ ר ַרבִּ י ִחיָּיא בַּ ר ַאבָּ א ָאמַ ר ַרבִּ י. בַּ יָּד-ִאמוֹ
.קוֹרעַ ִמבַּ חוּץ
ֵ -עַ ל ָאבִ יו וְ עַ ל ִאמוֹ
For all dead, one tears a hand’s breadth, but for one’s father and mother, one tears until the heart
is exposed. Rabbi Abahu said: What is the supporting verse? David took hold of his clothes and
tore them (2 Samuel 1:11). And there is no taking hold with less than a hand’s breadth. For all
dead, even if one is dressed in ten garments, one tears only the upper one. For one’s father and
mother, one tears all of them. And one’s undergarment is not indispensable either for a man or
for a woman. Rabbi Shimon ben Elazar says: A woman tears the innermost garment and turns
the tear around and then tears the outermost. For all dead, if one desires, one splits the collar
stitching; or, if one prefers, one does not split it. For one’s father and mother, one splits it. Rabbi
Yehudah says: Any tearing that does not split the collar stitching is nothing more than an
unsubstantial gesture. Rabbi Abbahu says: What is Rabbi Yehudah’s reason? It is written:
[Elijah went up to heaven in a whirlwind. Elisha saw it, and he cried out, “Oh, father, father!
Israel’s chariots and horsemen!” When he could no longer see him], he grasped his garments
and tore them in two (2 Kings 2:12). From the fact that it says he tore them, don’t I know that he
tore them in two? But the verse suggests that it looked like two separate pieces. For all dead, one
bastes the tear after seven days and repairs after thirty. For one’s father and mother, one bastes
after thirty days but never repairs. A woman bastes immediately because of her honor. When
Ravin came [from Israel to Babylonia, he brought a teaching of Rabbi Yohanan.] Rabbi Yohanan
said: For all dead, if one wants, one tears by hand; or, if one prefers, one tears with an
implement. For one’s father and mother, by hand. And Rabbi Hiyya bar Abba said in the name of
Rabbi Yohanan: For all dead, one tears indoors. For one’s father and mother, one tears in public.
(Mo’ed Katan 22b)

From Maimonides: Laws of Mourning
Hilchot Evel 8:1

 "וּבִ גְ דֵ יכֶם ל ֹא ִתפְ רֹמוּ וְ ל ֹא ָתמֻ תוּ" )ויקרא: שֶׁ נֶאֱ מַ ר.לִקרֹעַ עַ ל מֵ תוֹ
ְ ָאבֵ ל חַ יָּב
� "וַ יּ ָָקם הַ מֶּ ֶל: שֶׁ נֶאֱ מַ ר. וְ ֵאין ְק ִריעָ ה ֶאלָּא מֵ עֹמֶ ד. הָ א ַאחֵ ר חַ יָּב לִפְ רֹם.(ו:י
.(לא:וַ יּ ְִק ַרע ֶאת בְּ גָדָ יו" )שמואל ב' יג

A mourner is obliged to tear on account of his dead. As it is said: [after the death of Nadab and
Abihu to Aaron and to his sons Eleazar and Ithamar, Do not bare your heads] and do not tear
your garments lest you die […but your kinsmen, all the house of Israel, shall bewail…]
(Leviticus 10:6-7). Thus, others are required to tear. And tearing must be done while standing.
As it is said: [after the death of Absalom] the king rose and tore his garments (2 Samuel 13:31).
(Maimonides, Hilchot Evel 8:1)
Hilchot Evel 8:3

ַקוֹרע
ֵ  וְ ֵאינוֹ. מַ חֲ לִ יף- וְ ִאם בָּ א לְהַ חֲ לִ יף.כָּל ִשׁבְ עַ ת יְמֵ י אֲ בֵ לוּת הַ ֶקּ ַרע לִפְ נִ ים
.מוּרים
ִ ֲ בַּ מֶ ה ְדּבָ ִרים א. ֵאינוֹ ֶק ַרע-ֶק ַרע ַאחֵ ר; שֶׁ כָּל ֶקרע שֶׁ ֵאינוֹ בִּ ְשׁעַ ת ִחמוּם
קוֹרעַ עַ ד שֶׁ ְמּ ַגלֶּה
ֵ  אֲ בָ ל עַ ל ָאבִ יו וְ עַ ל ִאמוֹ.בִּ ְשׁ ָאר הַ מֵ ִתים חוּץ מֵ ָאבִ יב וְ ִאמוֹ
 בִּ פְ נֵי כָּל, ִמבַּ חוּץ.קוֹרעַ בִּ כְ לִ י ֶאלָּא בְּ יָדוֹ
ֵ  וְ ֵאינוֹ. וּמַ בְ ִדּיל ְשׂפַת הַ בֶּ גֶד.ֶאת לִ בּוֹ
.הָ עָ ם

For the whole seven days of mourning, the tear is in front. If he desires to change his garments,
he may do so. He is not required to tear the second garment; for any tear not made at the time of
heated emotion is not a tear. Of what do these rules speak? They speak of a death other than a
father or mother. In the case of one’s father or mother, one rips a rip long enough to expose
one’s heart. He must rip apart the border of the garment; he may not tear it with a utensil and he
must tear it outside, in the presence of community. (Hilchot Evel 8:3)
Hilchot Evel 8:4

 ֵאין ְמ ָק ְרעִ ין לוֹ וְ ל ֹא- וְ חוֹלֶ ה שֶׁ מֵּ ת לוֹ מֵ ת.לְקטָ ן ִמפְּ נֵי עָ גְ מַ ת נֶפֶשׁ
ָ קוֹרעִ ין
ְ
...מוֹדיעִ ין לוֹ שֶׁ לּ ֹא ִתּטָ ֵרף עָ לָ יו דַּ עְ תּוֹ
ִ

We tear a child’s garment in order to create an atmosphere of sorrow. For a sick person informed
of a death, we do not tear for him, nor do we inform him so that his soul not be ripped up…
(Hilchot Evel 8:4)

Hilchot Evel 8:6

- ל ְַאחַ ר ִשׁבְ עָ ה. ַקוֹרע
ֵ -ִמי שֶׁ ֵאין לוֹ חָ לוּק לִ ְקרֹעַ וְ נִזְ דַּ מֵּ ן לוֹ חָ לוּק בְּ תוֹ� ִשׁבְ עָ ה
 וְ כָל.לשׁים יוֹם
ִ לְאחַ ר ִשׁבְ עָ ה כָּל ְשׁ
ַ  אֲ פִ ילוּ- וְ עַ ל ָא ִביו וְ עַ ל ִאמוֹ. ַקוֹרע
ֵ ֵאינוֹ
 הַ ֵרי זֶה גוֹנֵב- כְּ לוֹמַ ר שֶׁ הוּא ָק ַרע עַ ָתּה עֲלֵ יהֶ ן,הַ יּוֹצֵ א בְּ בֶ גֶד ָקרוּעַ לִפְ נֵי מֵ ִתים
.דַּ עַ ת הַ בְּ ִרוֹת וְ זִ לְזֵל בְּ כָבוֹד הַ חַ יִּים וְ הַ מֵּ ִתים
When a person does not have an outer garment to tear but acquires one during the seven days of
mourning, he tears it. If he acquires it after the seven days, he does not tear it. But for his father
and his mother, even after the seven days but within thirty days, he tears his garment. Anyone
who goes out wearing a torn garment before the dead implying that he tore the garment because
of the dead- such a person deceives the community and cheapens the honor of the living and of
the dead. (Hilchot Evel 8:6)
Hilchot Evel 8:7

וּמצָ אוֹ
ְ � וְ הָ ַל,לוּק� וַאֲ בַ ֵקר ֶאת ָאבִ י שֶׁ הוּא חוֹלֶ ה
ְ ַ הַ ְשׁ ִאילֵ נִ י ח:הַ אוֹמֵ ר לַ חֲ בֵ רוֹ
 וְ ִאם ל ֹא.נוֹתן לוֹ ְדמֵ י ְק ָרעוֹ
ֵ ְ ו, וּמַ חֲ זִ יר לוֹ ֶאת חֲ לוּקוֹ,וּמ ַאחֶ ה
ְ ַקוֹרע
ֵ -שֶׁ מֵּ ת
. הֲ ֵרי זֶה ל ֹא ִיגַּע בּוֹ-הוֹדיעוֹ שֶׁ הוּא ְמבַ ֵקּר לוֹ חוֹלֶה
ִ

When one tells a friend: Lend me your cloak so that I can visit my father who is critically ill—if,
when he visits, he finds that his father has died, he should tear the cloak, mend it, and return it,
reimbursing the owner for the tear. If he does not inform the owner that he is visiting a critically
ill person, he should not damage the cloak. (Hilchot Evel 8:7)
Hilchot Evel 8:8

: וְ ַאחַ ר ַכּ� מֵ ת, וְ סָ בוּר שֶׁ מֵ ת וְ ָק ַרע,ִמי שֶׁ הָ יָה לוֹ חוֹלֶה בְּ תוֹ� בֵּ יתוֹ וְ נִתעַ לֵּף
 חוֹזֵר-ואם לְ ַאחַ ר כְּ דֵ י ִדבּוּר מֵ ת
ִ . ַקוֹרע
ֵ ְ ֵאינוֹ חוֹזֵר ו,ִאם בְּ תוֹ� כְּ דֵ י ִדבּוּר
.קוֹרעַ ֶק ַרע ַאחֵ ר
ֵ ְו

One has a critically ill person in his home and the ill person faints and the host thinks that he has
died; he tears his garment, only to find that the sick person regains consciousness and then dies
in as much time as it takes to say he has died. He need not tear his garment again. If the person
survives longer than it takes to say it, he must tear his garment again. (Hilchot Evel 8:8)

Hilchot Evel 9:1

 שׁוֹלֵ ל הַ ֶקּ ַרע ל ְַאחַ ר ִשׁבְ עָ ה-קּוֹרעַ ָאדָ ם עַ ל ְשׁ ַאר ְקרוֹבָ יו
ֵ ֶכָּל הַ ְקּ ָרעִ ים שׁ
לשׁים וְ ֵאינוֹ ְמ ַאחֶ ה
ִ לְאחַ ר ְשׁ
ַ  שׁוֹלֵ ל- עַ ל ָאבִ יו וְ עַ ל ִאמוֹ.לשׁים
ִ לְאחַ ר ְשׁ
ַ וּמ ַאחֶ ה
ְ
 ִמפְּ נֵי, אֲ פִ ילוּ עַ ל ָאבִ יהָ וְ עַ ל ִאמָּ הּ,קוֹרעַ ת וְ שׁוֹ ֶללֶת ִמיָּד
ַ
 וְ הָ ִאשָּׁ ה.לְעוֹ ָלם
.הַ צְּ נִ יעוּת

Any tear that a person makes over a relative other than parents can be basted after seven days
and repaired after thirty days. For one’s father and mother, one can baste after thirty days but
never repair. A woman who tears bastes immediately, even for her father and her mother,
because of modesty. (Hilchot Evel 9:1)
Hilchot Evel 9:2

,תּוֹרה
ָ לִּמּדוֹ
ְ ֶלִקרֹעַ עַ ל ַרבּוֹ שׁ
ְ קּוֹרעַ ָאדָ ם עַ ל ָאבִ יו וְ עַ ל ִאמוֹ כַּ � חַ יָּב
ֵ ֶכְּ דֶ ֶר� שׁ
 וְ עַ ל, וְ עַ ל בִּ ְרכַּת הַ שֵּׁ ם, וְ עַ ל רֹב הַ צִּ בּוּר שֶׁ נֶּהֱ ַרג, וְ עַ ל ַאב בֵּ ית ִדּין,וְ עַ ל הַ נּ ִָשׂיא
. וְ עַ ל הַ ִמּ ְקדָּ שׁ, וְ עַ ל ְירוּשָׁ ַליִם, וְ עַ ל עָ ֵרי יְהוּדָ ה,תּוֹרה שֶׁ נ ְִשׂ ַרף
ָ סֵ פֶ ר

Just as one must tear for one’s father and mother, so one is obliged to tear for one’s teacher who
taught him Torah, for the patriarch of the community and for the chief of the court; for a large
part of the community that has been slain and for the cursing of God’s name; for the burning of a
Torah scroll and when seeing the cities of Judah, Jerusalem, and the Temple in ruins. (Hilchot
Evel 9:2)
Hilchot Evel 9:4

ְַהוֹדיע
ִ  הַ מּוֹכֵ ר צָ ִרי� ל,� ָ לְפִ יכ. ַלּוֹקח
ֵ  כַּ � ַה,לְאחוֹתוֹ
ַ וּכְ שֵׁ ם שֶׁ הַ מּוֹכֵ ר ָאסוּר
.לַלּוֹקחַ שֶׁ ֶקּ ַרע זֶה ֵאינוֹ ִמ ְת ַאחֶ ה
ֵ

Just as the seller may not repair it, so the purchaser may not repair it. Therefore, the seller is
obliged to inform the purchaser that this tear may not be repaired. (Hilchot Evel 9:4)
Hilchot Evel 9:11

 חַ יָּב, ַאף עַ ל פִּ י שֶׁ ֵאינוֹ ְקרוֹבוֹ,יאת נִ ְשׁמָ תוֹ
ַ ִכָּל ִמי שֶׁ עָ מַ ד עִ ם ַהמֵּ ת בִּ ְשׁעַ ת יְ צ
. ַלִקרֹע
ְ

Anyone who is present at the moment that someone dies, even if he is not a relative, must tear
his garment… (Hilchot Evel 9:11)

Job’s Tear
, מַ ְחלְ ָפה ִשׁטָּ ֵתהּ ְדּ ֵרישׁ ל ִָקישׁ, ִאיּוֹב ל ֹא הָ יָה וְ ל ֹא נִ ְהיָה:לָקישׁ ָאמַ ר
ִ ֵרישׁ
: וְ הָ כָא ָאמַ ר, בִּ יְמֵ י ַאבְ ָרהָ ם הָ יָה:פָּרא
ָ לָקישׁ בְּ שֵׁ ם בַּ ר ַק
ִ ְדּ ַתמָּ ן ָאמַ ר ֵרישׁ
,יִסּוּרים שֶׁ נִּ כְ ְתּבוּ עָ ָליו
ִ
ְנִהיָה? בּ
ְ ִאיּוֹב ל ֹא הָ יָה וְ ל ֹא נִ ְהיָה? מַ אי ל ֹא הָ יָה וְ ל ֹא
 מֵ עוֹ ֵלה הַ גוֹלָה: ַרבִּ י יוֹחָ נָן ָאמַ ר.ֶאלָּא ֶשׁ ִאלּוּ בָ אוּ עָ לָ יו הָ יָה יָכוֹל לַ ֲעמֹד בָּ הֶ ן
 לְפִ יכָ � הָ יוּ לְמֵ ִדים ִממֶּ נּוּ ְק ִריעָ ה,וּמ ְד ָרשׁוֹ בִ ְטבֶ ְריָה
ִ יִשׂ ָר ֵאלִ י הָ יָה
ְ ְהָ יָה ו
יִּק ַרע ֶאת ְמעִ לוֹ" )איוב
ְ ַ "וַ יּ ָָקם ִאיּוֹב ו: הַ דָ א הוּא ִדּכְ ִתיב,וּבִ ְרכַּת אֲ בֵ לִ ים
 עוֹבֵ ד כּוֹ ָכבִ ים: ַרבִּ י חֲ נִינָא ָאמַ ר.לִקרֹעַ מֵ עוֹמֵ ד
ְ  ִמכָּאן שֶׁ צָּ ִרי� ָאדָ ם.(כ:א
 וְ נ ַָת ִתּי. עוֹבֵ ד כּוֹכָבִ ים צָ ִדּיק ֶאחָ ד עָ מַ ד ִלי בְ אֻ מּוֹת הָ עוֹלָם: ַתּנִּ י ַרבִּ י ִחיָּא-הָ יָה
. וְ ֵאיזֶה זֶה זֶה ִאיּוֹב,לוֹ ְשׂ ָכרוֹ וּפְ טַ ְר ִתּיו
Resh Lakish said: Job never was and never will be. But this contradicts the known perspective of
Resh Lakish who taught in another place in the name of Bar Kapparah that Job lived in the time
of Abraham. But here he says that Job never was and never will be?! By never was and never
will be he refers to the afflictions written about him. And why were they written about him? It
was so that if they ever came upon him he would be able to withstand them. Rabbi Yohanan
said: Job was among those who came up from the diaspora and he was an Israelite whose
teaching was centered in Tiberias. There they would learn from him about tearing and about the
mourners’ blessing. As it is written: Job arose and tore his cloak (Job 1:20). From here we learn
that one must tear while standing. Rabbi Haninah said: Job was an idolator. This from the
teaching of Rabbi Hiyya: One righteous idolator stood out to me from among the nations of the
world; I gave him his reward and pardon. And who was this? It was Job. (Genesis Rabbah 57:4)

Tearing
יְתה זוֹ ְק ִריעָ ה ְמ ֻפיֶּסֶ ת
ָ ָה
הָ עַ ְרבַּ יִם-כַּקּ ִריעָ ה הַ ְמ ֻפיֶּסֶ ת שֶׁ ל בֵּ ין
ְ
כְּ שֶׁ הַ ְשּׁ ִתי וְ הַ עֵ ֶרב מֻ פְ ָר ִדים ִלכְ דֵ י ֶרגַע
כְּ דֵ י שֶׁ ִתּ ְת ַקיֵּם ִמ ִשׁיכ ָָתם
יְתה זוֹ ְק ִריעָ ה ְמ ֻפיֶּסֶ ת
ָ ָה
כַּקּ ִריעָ ה שֶׁ נּ ְִק ָרעוֹת ְשׁמוּרוֹת הָ עֵ י ַניִם
ְ
בַּ בּ ֶֹקר
.אשׁית
ִ כְּ שֶׁ הַ שֵּׁ נָה נָמוֹגָה וְ הֶ הָ ִקיץ טֶ ֶרם ָקם וְ הָ יָה ִלבְ ֵר
This was a peaceful tearing
like the peaceful tearing of twilight
when the warp and woof are parted for an instant
so that their continuing can take place
that was a peaceful tearing
like the tearing that parts the eyelids
in the morning
when sleep dissolves before wakefulness rises to a new beginning.
Rivka Miriam
Translated by Rabbi Steven Sager

Invisible Mending
Three women old as angels,
bent as ancient apple trees,
who, in a storefront window,
with magnifying glasses,
needles fine as hair, and shining
scissors, parted woof from warp
and pruned what would in
human tissue have been sick.

Only sometimes would they
lift their eyes to yours to show
how much lovelier than these twists
of silk and serge the garments
of the mind are, yet how much
more benign their implements
than mind’s procedures
of forgiveness and repair.

Abrasions, rents and frays,
slits and chars and acid
splashes, filaments that gave
way of their own accord
from the stress of spanning
tiny, trifling gaps, but which
in a wounded psyche
make a murderous maze.

And in your loneliness you’d notice
how really very gently they’d take
the fabric to its last, with what
solicitude gather up worn edges
to be bound, with what severe
but kind detachment wield
their amputating shears:
forgiveness, and repair.

Their hands as hard as horn,
their eyes as keen as steel,
the threads they worked with
must have seemed as thick
as ropes on ships, as cables
on a crane, but still their heads
would lower, their teeth bare
to nip away the raveled ends.

(C.K. Williams)
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Bearing Loss and Carrying Forward

Don’t Be Far
הַ ְמנַחֲ ִמים בָּ ִאים ֶאל הֶ חָ צֵ ר
הַ ִחיצוֹנָה
עוֹמ ִדים עַ ל יַד הַ שַּׁ עַ ר
ְ
אֲ שֶׁ ר ָפּנָיו ֶאל גֵּיא צַ לְ ָמ ֶות
.ימתוֹ סָ בִ יב סָ בִ יב
ָ וְ ֵא
ע ֲִמידָ ה עַ ל יַד הַ שַּׁ עַ ר כָּל ְי ָכ ְל ָתּם
.שֶׁ ל ְמנַחֲ ִמים לָ שֵׂ את
כָּל נַפְ ִשׁי בְּ מֶ ְרחַ ק ַפּ ְר ָסאוֹת
. גְּ ֵז ָרה ִהיא.ִמן הֶ אֲ נִ י שֶׁ ל הַ בּוֹ ֶכה
רוּח
ַ יוֹצֵ ר לֵילוֹת ָו
,הֲ ל ֹא נֶגְּ ְד� בְּ כִ י ָאיֹם זֶ ה
-ַאל ִתּ ְרחַ ק
ַיע ְֲמדוּ כְּ חַ ִיץ
ִמילְ יוֹנֵי ְשׁנוֹת אוֹר
.בֵּ י ְנ� וּבֵ ין ִאיּוֹב
Zelda
Translated by Rabbi Steven Sager

The comforters who come to the courtyard
-the outer onestand near the gate
that faces the valley of the shadow of death
with its terror all around.
Standing near the gate is as much
as the comforters can bear.
Even my soul is miles away
from the crying I. It’s a fact.
Fashioner of nights and spirit
surely against you rises this awful cry,
don’t distance yourselfdon’t let millions of light years
stand as a barrier
between you and Job.

Bearing The Loss Of Words

The Sluice
Over all this
grief of yours: no
second heaven.
………
To a mouth
for which it was a thousandword,
lost—
I lost a word
that was left to me:
Sister.
To
polygoddedness
I lost a word that sought me:
Kaddish.
Through
the sluice I had to go,
to salvage the word back into
and out of and across the salt flood:
Yizkor.
Paul Celan
Translated, John Felstiner

Bearing Sufficiently
יטים
ִ לַסּטָ לַ גְ ִמ
ְ יטם פּוֹנִ ים
ִ הַ ְסּטָ לַ גְ ִט
 כְּ ֵאב נָצוּר.לְאטָּ הּ ִדּ ְמעָ ה
ִ וְ ָכ� נוֹלֶ דֶ ת
,�ָאגוּר בַּ סֶּ לַע שָׁ נִ ים ַרבּוֹת כָּל ָכּ
,עַ ד שֶׁ הוּא נִ גָּר כַּ דָּ ם לְ א ֶֹר� הָ עַ מּוּד
,נוֹטֵ ף לַסֶּ לַע הַ מַּ ְמ ִתּין בְּ סַ בְ ָלנוּת
.קוֹלֵט וְ נִ בְ נֶה ִממֶּ נּוּ

The stalactites turn into stalagmites
and so in its own slow time a tear is born. Pain locked
gathered in the rock for so many years,
until it flows like blood along the length of the column,
dripping on the rock that patiently waits,
absorbing and being formed.

.זֶה הַ כְּ ֵאב הָ ָאצוּר בְּ תוֹכֵ נוּ

This is the pain that is stored within us.

,ִדּ ְמעָ ה ֵאינָהּ נוֹבַ עַ ת כְּ מַ ֲעיָן

A tear does not flow like a spring,

שָׁ ִנים ַרבּוֹת ִהיא ִמזְ דַּ כֶּ כֶת בָּ נוּ

for many years it distils within us

וּבוֹד ִדים
ְ
בְּ ֵלילוֹת ָק ִשׁים
וְ נוֹצֶ ֶרת מֵ הֶ ם
ִדּ ְמעָ ה
ַאחַ ת
הַ נּוֹשֶׁ ֶרת לֶעָ ָפר הָ ָקּשֶׁ ה
ִממֶּ נּוּ יצְ מַ ח ֶפּ ַרח הַ סֶּ ַלע
.וְ אוּ ַלי גַּם ָתבוֹא הַ יְשׁוּעָ ה
Rayah Harnick
Translated by Rabbi Steven Sager

through hard and lonely nights
during which is shaped
a tear
just one
that falls on the hard soil
from which sprouts the rock flower
and perhaps salvation will also come.

Bearing The Pain

תּוֹרה לְ הוֹצַ ַאת הַ ֵמּת וּ ְל ַהכְ נַסַ ת
ָ
 ְמבַ ְטּ ִלין ַתּלְ מוּד:ָתּנוּ ַרבָּ נָן
 ָא ְמרוּ עָ לָ יו עַ ל ַרבִּ י יְהוּדָ ה בְּ ַרבִּ י ֶאלְ עַ אי ֶשׁהָ יָה ְמבַ ֵטּל.ַכּלָּה
 בַּ מֶּ ה ְדּבָ ִרים.תּוֹרה לְהוֹצַ ַאת ַהמֵּ ת וּלְהַ כְ נַסַ ת ַכּלָּ ה
ָ
ַתּלְמוּד
 ֵאין- אֲ בָ ל יֵשׁ עִ מּוֹ כָּל צָ ְרכּוֹ, כְּ שֶׁ ֵאין עִ מּוֹ כָּ ל צָ ְרכּוֹ-מוּרים
ִ ֲא
מוּאל בַּ ר ֵאנִי ִמ ְשּׁמֵ יהּ
ֵ  וְ כַ מָּ ה ָכּל צָ ְרכּוֹ? ָא ַמר ַרב ְשׁ.ְמבַ ְטּ ִלין
: וְ ָא ְמ ִרי לָ הּ.פּוּרי
ֵ יתּא ַא ְלפֵי ִשׁ
ָ יסר ַא ְל ֵפי ַגבְ ֵרי וְ ִשׁ
ַ  ְתּ ֵר:ְדּ ַרב
.פּוּרי
ֵ יתּא ַאלְ ֵפי ִשׁ
ָ וּמי ַנּיְיהוּ ִשׁ
ִ ְתּ ֵליסַ ר ַא ְלפֵי ג ְַב ֵרי
 ַרב שֵׁ ֶשׁת. כְּ גוֹן ְדּחַ ְייצִ י גַּבְ ֵרי מֵ ַאבּוּלא וְ עַ ד ִסיכְ ָרא:עוּלָּא אֲ ַמר
 מַ ה נְּ ִתינ ָָתהּ, ְנ ִטיל ָָתהּ כִּ נ ְִתינ ָָתהּ:יתּימָ א ַרבִּ י יוֹחָ נָן אֲ ַמר
ֵ וְ ִא
 וְ הָ נֵי ִמלֵי ְל ַמאן. ַאף נ ְִטי ָל ָתהּ ְבּ ִשׁ ִשּׁים ִרבּוֹא,בְּ ִשׁ ִשּׁים ִרבּוֹא
.יעוּרא
ָ  לֵ ית ֵליהּ ִשׁ, אֲ בָ ל ְל ַמאן ְדּמַ ְתנֵי.ְדּ ָקרי וְ ָתנֵי
The sages taught: One sets aside Torah study in order to bring out the dead and to bring in the
bride. They said concerning Rabbi Yehudah the Son of Rabbi Ilai that he would set aside Torah
study in order to bring out the dead and to bring in the bride under the following conditions—
when there is otherwise an insufficient number. But if there is a sufficient number—one does not
set aside Torah study. And what is a sufficient number? Rav Shemuel bar Einee said in the name
of Rav: Thirteen thousand people and six thousand with shofars. But some say thirteen thousand
people among whom are six thousand with shofars.
Ulah said: Sufficient [for escorting the dead] is the number to line the way from the town gate to
the cemetery. Rav Sheshet, and some say Rabbi Yohanan, said: Taking should be like giving;
just as giving [the Torah] took place among six hundred thousand, so should taking [to the grave]
require six hundred thousand. This applies to those who have learned Torah and Mishnah. But if
one has also taught these things, there is no limit. (Babylonian Talmud, Ketubot 17a)

Carrying Forward
.וּמן הַ ְתּפִ י ִלין
ִ , ִמן הַ ְתּפִ ילָ ה,יאת ְשׁמַ ע
ַ ִמי שֶׁ מֵּ תוֹ מֻ טָּ ל לְ פָ נָיו פָּטוּר ִמ ְקּ ִר
לְּאחַ ר
ַ  ֶאת שֶׁ לִּפְ נֵי הַ ִמּטָּ ה וְ ֶאת ֶשׁ,נוֹשׂ ֵאי הַ ִמּטָּ ה וְ ִחלּוּפֵ יהֶ ן וְ ִחלּוּפֵ י ִחלּוּפֵ יהֶ ן
ְ
. חַ יָּבִ ין,לַמּטָּ ה צ ֶֹר� בָּ הֶ ן
ִ טוּרין; וְ ֶאת שֶׁ ֵאין
ִ ְלַּמּ ָטּה צ ֶֹר� בָּ הֶ ן פּ
ִ  ֶאת ֶשׁ:הַ ִמּטָּ ה
.טוּרין ִמן הַ ְתּפִ ילָה
ִ ְוָאלוּ פּ
ֵ ֵאלוּ
One whose dead lies before him is exempt from reciting Shema Yisrael, exempt from formal
prayer, and from the obligation to put on Tefillin. Concerning those who carry the bier, their
replacements and the replacements of their replacements—those in front of the bier as well as
those behind it: If the bier as yet has need of them, they are exempt from reciting Shema Yisrael.
If the bier has no need of them, they are obligated to recite Shema Yisrael. In both cases, they are
exempt from formal prayer.
(Mishnah Berachot 3:1)

" וְ ִאם.רוֹאה הַ מֵּ ת וְ ֵאינוֹ ְמלַ וֵּהוּ עוֹבֵ ר ִמשּׁוּם "לוֹעֵ ג לָ ָרשׁ הֵ ֵרף עֹשֵׂ הוּ
ֶ ָכָּל ה
"ִה ְל ָוהוּ מַ ה ְשּׂכָ רוֹ? ָאמַ ר ַרב ַא ִסּי עָ לָ יו הַ כָּתוּב אוֹמֵ ר "מַ לְ ֵוה ה' חוֹנֵן דַּ ל
"."וּמכַ בְּ דוֹ חוֹנֵן ֶאבְ יוֹן
ְ
Anyone who sees the dead and fails to accompany him transgresses the verse: One who mocks
the poor affronts his maker (Proverbs 17:5). If he accompanies the dead, what is his reward?
Said Rav Assi, concerning such a person the verse says: One who is gracious to the needy makes
a loan to/ accompanies the Lord (Proverbs 19:17) and one who honors God is gracious to the
needy (Proverbs 14:31).
(Babylonian Talmud, Berachot 18a)

יִתּנֵם בְּ ִדסַ ָקּיָא וְ יּ ְִתּנֵם עַ ל גַבֵּ י
ְ  הֲ ֵרי זֶ ה ל ֹא,הַ מּוֹלִ י� עֲצָ מוֹת ִממָּ קוֹם לְמָ קוֹם
 וְ ִאם הָ יָה ִמ ְתי ֵָרא ִמפְּ נֵי. ִמפְּ נֵי שֶׁ נּוֹהֵ ג בָּ הֶ ם ִמנְהַ ג בִּ זָיוֹן,חֲ מוֹר וְ י ְִר ַכּב ֲע ֵליהֶ ם
.תּוֹרה
ָ  וּכְ דֶ ֶר� שֶׁ ָא ְמרוּ בַּ עֲצָ מוֹת כַּ � ָא ְמרוּ בְּ סֵ ֶפר.מוּתּר
ָ ,וּמפְּ נֵי ל ְִס ִטים
ִ נָכְ ִרים
One who transports bones from one place to another must not put them in a saddlebag, and drape
them over the back of the donkey and ride on the donkey, for that is shameful treatment. But if
he would be afraid of heathens or robbers, such behavior is permitted. And just as bones are to be
treated, so also a Torah scroll.
(Babylonian Talmud, Berachot 18a)

Let Mt. Remembrance Remember

,קוֹמי
ִ שֶׁ הַ ר הַ זִּ כָּ רוֹן ִיזְּ כֹּר ִבּ ְמ
, ֶשׁהַ גַּן ְל ֵזכֶר יִזְּ כֹּר.זֶה ַתפְ ִקדוֹ
, שֶׁ הַ בִּ ְניַן הַ יָדּוּעַ יִזְּ כֹּר,שֶׁ הָ ְרחוֹב עַ ל שֵׁ ם יִזְּ כֹּר
,�הים יִזְּ כֹּר
ִ ֱשֶׁ בֵּ ית ַה ְתּפִ לָ ה עַ ל ֵשׁם א
,תּוֹרה ַה ִמּ ְת ַגּ ְלגֵּל יִזְּ כֹּר
ָ ַשֶׁ סֵּ פֶ ר ה
, שֶׁ הַ ְדּ ָג ִלים יִזְ כְּ רוּ.שֶׁ הַ יִּזְ כֹּר יִזְּ כֹּר
 אֲ שֶׁ ר,טוֹריָה
ִ יס
ְ הַ ַתּכְ ִריכִ ים הַ צִּ בעוֹ ִנ ִיּים שֶׁ ל ַה ִה
. ֶשׁ ָה ָאבָ ק יִזְּ כֹּר.הַ גּוּפִ ים שֶׁ עָ ְטפוּ הָ פְ כוּ ָאבָ ק
. שֶׁ ַה ִשׁ ְליָה ִתזְ כֹּר.שֶׁ ָה ַא ְשׁפָּ ה ִתזְ כֹּר בַּ ַשׁעַ ר
,שֶׁ חַ יַּת ַהשָׂ ֶדה וְ עוֹף ַהשָּׁ מַ יִ ם י ֹאכְ לוּ וְ יִזְּ כְּ רוּ
. ַ כְּ דֵ י ֶשׁאוּכַל לָנוּח.שֶׁ כֻּלָּ ם יִזְּ כְּ רוּ
Let Mt. Remembrance remember instead of me,
that’s its role. Let the memorial garden remember,
let the street named in memory remember, let the famous building remember,
let God’s prayer house remember,
let the rolling Torah remember,
let the prayer for remembering remember. Let the flags remember,
colorful shrouds of history, the
bodies they wrapped have turned to dust. Let the dust remember.
Let the garbage remember in the gate. Let the afterbirth remember.
Let the animal of the field and the bird of the sky eat and remember,
Let everyone remember. So that I can rest.
Yehuda Amichai
Translated by Rabbi Steven Sager

Bearing Loss, Bearing Gain
And Moses took with him the bones of Joseph who had exacted an oath from the people of Israel
saying: God will be sure to take notice of you: then you shall carry up my bones from here with
you. (Exodus 13:18).
And Joseph’s ark would travel next to the ark of the testimony through the wilderness. Other
peoples would ask, what is the significance of these two arks? Israel would respond: This is an
ark that contains the dead and this is an ark that contains unending life. And the nations would
then ask: Is it normal for the dead to travel next to an ark that contains unending life? Israel
would respond: The dead placed in this ark fulfilled everything inscribed in that one.
(Midrash Tanhuma Beshalach 2)

Bearing the Ark of the Covenant
As soon as the bearers of the Ark reached the Jordan and the feet of the priests bearing the Ark
dipped into the water at its edge, the waters coming down from upstream piled up in a single
heap…The priests who bore the Ark of the Lord’s covenant stood on dry land in the middle of the
Jordan while all Israel crossed over on dry land, until the entire nation had finished crossing the
Jordan (Joshua 3:15, 17).
When the last of the Israelites ascended from the Jordan, the waters returned to their place; as it
is said: As soon as the priests who bore the Ark of the Lord’s covenant came up out of the
Jordan, and the feet of the priests were moved onto the dry ground, the waters of the Jordan
returned to their place (Joshua 4:18).
Did the Ark and its bearers cross the river after all of the people had arrived at the far shore? No,
the ark bore its bearers across the Jordan; as it says: And when all the people finished crossing,
the Ark of the Lord and the priests crossed over and stood before the people (Joshua 4:18).

נוֹשׂ ָאיו
ְ נָשָׂ א ָארוֹן ֶאת
(Babylonian Talmud, Sota 35a)

The ark bore its bearers

Bearing Loss Into Life
Our sages taught: When the Temple was destroyed for the second time, large numbers in Israel
abstained from eating meat and from drinking wine. Rabbi Joshua engaged them: My children,
why do you not eat meat or drink wine? They replied: Shall we eat meat which used to be
brought as an offering on the altar now that the altar is gone? Shall we drink wine which used to
be poured as an offering on the altar but is no longer poured?
Rabbi Joshua said to them: If that is so, we should not eat bread either, because the meal
offerings have ceased. They replied: Well then, we can manage with fruit. Rabbi Joshua said:
We should not eat fruit either because there is no longer an offering of first fruits. They replied:
Well then, we can manage with other fruits. Rabbi Joshua continued: We should not drink water
because there is no longer any ceremony of water pouring. To this they could find no answer.
He then said: My children! Come and listen to me. Not to mourn at all is impossible because the
blow has fallen. To mourn overmuch is also impossible because we cannot impose on the
community a hardship which the majority cannot endure…
The sages therefore have ordained: A man may stucco his house, but he should leave a little
bare. How much should this be? Rav Yosef said that it should be a cubit square. Rav Hisda
added that it must be by the door. A man can prepare a full course banquet, but he should leave
out an item or two. What should this be? Rav Papa says: The hors d‘oeuvre of salted fish. A
woman can put on all her ornaments but should leave off one or two. What should this be? Rav
said that she should not remove the hair on her temple. For so it says: If I forget you, O
Jerusalem, let my right hand forget; let my tongue cleave to the roof of my mouth if I do not
remember you, if I do not raise Jerusalem as my head joy (Psalm 137:5). What is meant by
my/head joy? Rabbi Isaac said: This is symbolized by the burnt ashes which we place on the
head of a groom. Rav Papa asked Abaye: Where should those ashes be placed? He replied: Just
where the head phylactery/tefillin is placed…
Rabbi Ishmael ben Elisha said: Since the day of the destruction of the Temple we should by
rights bind ourselves not to eat meat or drink wine except that we do not place a hardship on the
community that the majority cannot endure. And from the day that a government has come into
power which issues cruel decrees against us and forbids to us the observance of the Torah and
mitzvot and does not allow us to enter into the week of the son/ brit milah—according to another
version, the redemption of the son—we ought by rights to commit ourselves not to marry and
have children. But the seed of Abraham our father would come to an end of itself. Rather, let
Israel go their way, being fruitful, and do not bring the matter before them. It is better that they
should err in ignorance than presumptuously. (Babylonian Talmud, Baba Batra 60b)
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Yizkor: Memory, Compassion, and Presence

May God Remember
. בַּ עֲבוּר שֶׁ אֲ נִ י נוֹדֵ ר צְ דָ ָקה בַּ עֲדוֹ. שֶׁ הָ לַ � לְ עוֹלָ מוֹ....נִשׁמַ ת
ְ �הים
ִ ֱיִזכּוֹר א
, שָׂ ָרה, וְ ַי ֲעקֹב, יִצְ חָ ק,רוּרה בִּ צְ רוֹר הַ חַ יִּים עִ ם ַאבְ ָרהָ ם
ָ ְ ְתּהֵ י נִפְ שׁוֹ צ,בִּ ְשׂ ַכר זֶ ה
. ָאמֵ ן.יקים וְ צִ ְד ָק ִניּוֹת שֶׁ בְּ גַן עֵ דֶ ן
ִ  וְ עִ ם ְשׁ ָאר צַ ִדּ, וְ ל ֵָאה, ָרחֵ ל,ִרבְ ָקה
May God remember the soul of.... who has gone to his eternity. Because I vow tzedakah in his
name, and by this merit, may his soul be bound up in the bond of life with the lives of Abraham,
Isaac, and Jacob, Sarah, Rebecca, Rachel, and Leah, along with all of the other righteous men
and women in the Garden of Eden, amen.

תוֹרת
ַ ְיתא בּ
ָ  שֶׁ כֵּ ן ִא.ֵיהנָּם
ִ  ְרגִ ילִ ין לְהַ זְ כִּ יר הַ מֵּ ִתים בְּ שַּׁ בָּ ת שֶׁ לּ ֹא יָשׁוּבוּ לְ ג...
ית )דברים
ָ  אֲ שֶׁ ר פָּ ִד, ֵאלוּ הַ חֲ ִיּים-(ח:יִשׂ ָר ֵאל )דברים כא
ְ � כַּפֵּ ר בְּ עַ ְמ,כֹּהֲ נִ ים
 לְ כַ � ָאנוּ נוֹהֲ גִ ין.פּוֹדים ֶאת הַ מֵּ ִתים
ִ  ִמכַּאן שֶׁ הַ חֲ יִּ ים. ֵאלוּ ַהמֵּ ִתים-(ח:כא
.פּוּרים וְ לִפְ סֹק ֲע ֵליהֶ ם צְ דָ ָקה
ִ ִלְ הַ זְ כִּ יר ֶאת הַ מֵּ ִתים בְּ יוֹם הַ כּ
We are accustomed to remembering the dead on Shabbat so that they do not return [after
Shabbat] to Gehinom. For thus it says in the Torat Kohanim: Forgive your people Israel,
(Deuteronomy 21:8) referring to the living, whom you have redeemed (ibid.) referring to the
dead. From here we learn that the living redeem the dead. That is why we are accustomed to
remember the dead on Yom Kippur and to distribute tzedakah on their account. (Tanhuma Ha’azinu 1)

Let Mt. Remembrance Remember
,קוֹמי
ִ שֶׁ הַ ר הַ זִּ כָּ רוֹן יִזְּ כֹּר בִּ ְמ
, שֶׁ הַ גַּן ְלזֵ ֶכר יִזְּ כֹּר.זֶ ה ַתפְ ִקדוֹ
, שֶׁ הַ בִּ נְ יַן הַ יָדּוּעַ יִזְּ כֹּר,שֶׁ הָ ְרחוֹב עַ ל שֵׁ ם יִ זְּ כֹּר
,�הים יִזְּ כֹּר
ִ ֱשֶׁ בֵּ ית הַ ְתּפִ לָה עַ ל שֵׁ ם א
,תּוֹרה הַ ִמּ ְתגַּלְ גֵּל יִזְּ כֹּר
ָ ַשֶׁ סֵּ פֶ ר ה
, שֶׁ הַ ְדּגָלִ ים יִ זְ כְּ רוּ.שֶׁ הַ יִּ זְ ֹכּר יִזְּ כֹּר
 אֲ שֶׁ ר,טוֹריָה
ִ יס
ְ הַ ַתּכְ ִריכִ ים הַ צִּ בעוֹנִיִּ ים שֶׁ ל הַ ִה
. שֶׁ הָ ָאבָ ק יִזְּ כֹּר.הַ גּוּפִ ים שֶׁ עָ ְטפוּ הָ פְ כוּ ָאבָ ק
. שֶׁ הַ ִשׁלְ יָה ִתזְ כֹּר.שֶׁ הָ ַא ְשׁפָּ ה ִתזְ כֹּר בַּ שַׁ עַ ר
,שֶׁ חַ יַּת הַ שָׂ דֶ ה וְ עוֹף הַ שָּׁ מַ יִ ם י ֹאכְ לוּ וְ יִזְּ כְּ רוּ
. ַ כְּ דֵ י שֶׁ אוּכַל לָ נוּח.שֶׁ כֻּלָּם יִזְּ כְּ רוּ
Let Mt. Remembrance remember instead of me,
that’s its role. Let the memorial garden remember,
let the street named in memory remember, let the famous building remember,
let God’s prayer house remember,
let the rolling Torah remember,
let the prayer for remembering remember. Let the flags remember,
colorful shrouds of history, the
bodies they wrapped have turned to dust. Let the dust remember.
Let the garbage remember in the gate. Let the afterbirth remember.
Let the animal of the field and the bird of the sky eat and remember,
Let everyone remember. So that I can rest.
Yehuda Amichai
Translated by Rabbi Steven Sager

God Full of Compassion: A Memorial Prayer
ֵאל מָ לֵ א ַרחֲ ִמים
רוֹמים
ִ שׁוֹכֵ ן בַּ ְמּ
הַ ְמצֵּ א ְמנוּחָ ה נְ כוֹנָה
,ַתּחַ ת כַּ נְפֵ י הַ ְשּׁכִ ינָה
הוֹרים
ִ וּט
ְ דוֹשׁים
ִ בְּ מַ עֲלוֹת ְק
כְּ זוֹהַ ר הַ ָר ִקיעַ מַ זְ ִה ִירים
____ נִשׁמַ ת
ְ ֶאת
.שֶׁ הָ לַ � לְעוֹלמוֹ
.בְּ גַן עֵ דֶ ן ְתּ ִהי ְמנוּחָ תוֹ
לָ כֵ ן בַּ עַ ל הָ ַרחֲ ִמים
ירהוּ בְּ סֵ ֶתר כְּ נָפָ יו
ֵ י ְַס ִתּ
,לְעוֹלָמים
ִ
וְ יִ צְ רוֹר בִּ צְ רוֹר הַ חַ יִּים ֶאת נ ְִשׁמָ תוֹ
ה' הוּא נַחֲ לָתּוֹ
וְ יָנוּחַ בְּ שָׁ לוֹם עַ ל ִמ ְשׁ ָכּבוֹ
.וְ נ ֹאמַ ר ָאמֵ ן
Translated by Rabbi Steven Sager

God full of compassion
who dwells above
bring perfect rest
beneath the wings of the Shechinah,
In the heights where the holy and pure
shine like the brightness of the sky
to the soul of ____
who has gone to his world.
In the Garden of Eden be his rest.
So may the Master of Compassion
shelter him in the shelter of his wings
in all worlds,
and let his soul be gathered into life’s gathering
Adonai is his inheritance
and may he rest in peace on his bed
and we will say, amen.

God Full of Compassion: A Protest
ֵאל מָ ֵלא ַרחֲ ִמים
ִאלְמָ לֵ א הָ ֵאל ְמלֵ א ַרחֲ ִמים
.הָ יוּ הָ ַרחֲ ִמים בָּ עוֹלָם וְ ל ֹא ַרק בּוֹ
 ֶשׁ ָקּ ַטפְ ִתּי פְּ ָר ִחים בָּ הַ ר,אֲ נִ י
,וְ ִה ְס ָתּ ַכּלְ ִתּי ֶאל כָּל הָ עֲמָ ִקים
,אתי גְ וִ יּוֹת ִמן הַ גְּ בָ עוֹת
ִ ֵ שֶׁ הֵ ב,אֲ נִ י
.יוֹדֵ עַ לְ סַ ֵפּר שֶׁ הָ עוֹלָם ֵריק ִמ ַרחֲ ִמים
,יתי מֶ ֶל� הַ ֶמּ ַלח ְליַד הַ יָם
ִ  שֶׁ ָה ִי,אֲ נִ י
,שֶׁ עָ מַ ְד ִתּי בְּ ִלי הַ ְחלָטָ ה ְליַד חַ לּוֹ ִני
,שֶׁ סָּ ַפ ְר ִתּי צַ ע ֲֵדי מַ ל ְָאכִ ים
שֶׁ ִלּבִּ י הֵ ִרים כְּ ֵאב
.נּוֹראוֹת
ָ ַבַּ ַתּחֲ רֻ יּוֹת ה
שׁתּמֵּ שׁ ַרק ְבּחֵ לֶק ָקטָ ן
ַ  ֶשׁ ִמּ,אֲ נִ י
.ִמן הַ ִמּ ִלּים שֶׁ בַּ ִמּלּוֹן
 ֶשׁמֻּ כְ ָר� לְפְ תּוֹר ִחידוֹת בְּ עַ ל ָכּ ְר ִחי,אֲ נִ י
יוֹדֵ עַ כִּ י ִאלְמָ לֵ א הָ ֵאל ְמ ֵלא ַרחֲ ִמים
הָ יוּ הָ ַרחֲ ִמים בָּ עוֹ ָלם
.וְ ל ֹא ַרק בּוֹ

God full of compassion
if God were not full of compassion
there would be compassion in the world, not just in him.
I, who have picked flowers on the mountain
and gazed into all of the valleys,
I, who have carried corpses from the hills
can report that the world is empty of compassion.
I, who was the salt sovereign on the sea shore
who stood indecisive at my window
who counted the footsteps of angels
whose heart hoisted pain
during the terrible conflicts.
I, who use only a small portion
of the words in the dictionary.
I, who must solve riddles against my will
know that if God were not full of compassion
there would be compassion in the world
and not just in him.

Yehuda Amichai,
Translated by Rabbi Steven Sager

.'אֲ ִני ה-עתּי לְעֵ ינֵי גּוֹיִם ַרבִּ ים וְ י ְָדעוּ כִּ י
ִ ַלְתי וְ ִה ְת ַקדַּ ְשׁ ִתּי וְ נוֹד
ִ ַוְ ִה ְתגַּדּ
So will I be magnified and sanctified, making myself known in the eyes of many nations and
they will know that I am the Lord. (Ezekiel 38:23)

Mourners’ Kaddish

י ְִתגַּדַּ ל וְ י ְִת ַקדַּ שׁ
ְשׁמֵ הּ ַרבָּ א
עוּתהּ
ֵ בְּ עָ לְמָ א ִדּי בְ ָרא כִ ְר
ְכוּתהּ
ֵ וְ י ְַמלִיך מַ ל
בְּ חַ יֵּיכוֹן וּבְ יוֹמֵ יכוֹן
וּבְ חַ יֵּי ְדּכָל בֵּ ית י ְִשׂ ָר ֵאל
בַּ ֲע ָגלָא וּבִ זְ מַ ן ָק ִריב
.וְ ִא ְמרוּ ָאמֵ ן
�יְהֵ א ְשׁמֵ הּ ַרבָּ א ְמבָ ַר
.לְעָ לַם וּלְעָ לְמֵ י עָ לְמַ יָּא
י ְִתבָּ ַרך וְ י ְִשׁ ַתּבַּ ח וְ י ְִתפּ ַָאר
וְ י ְִתרוֹמַ ם וְ י ְִתנַשֵׂ א וְ י ְִתהַ דַּ ר
וְ י ְִתעַ לֶּא וְ י ְִתהַ לָּל
ְשׁמֵ הּ ְדּ ֻק ְדשָׁ א בְּ ִריך הוּא
יר ָתא
ָ לְעֵ לָּא ִמן כָּל בִּ ְרכ ָָתא וְ ִשׁ
תּוּשׁבְּ חָ ָתא וְ נֶחֱ מָ ָתא
ְ
ירן בְּ עָ לְמָ א
ָ דַּ אֲ ִמ
.וְ ִא ְמרוּ ָאמֵ ן
יְהֵ א ְשׁלָמָ א ַרבָּ א
ִמן ְשׁמַ יָּא
וְ חַ יִּים עָ לֵינוּ
וְ עַ ל כָּל י ְִשׂ ָר ֵאל
.וְ ִא ְמרוּ ָאמֵ ן
עוֹשֶׂ ה שָׁ לוֹם בִּ ְמרוֹמָ יו
הוּא ַיעֲשֶׂ ה שָׁ לוֹם עָ לֵינוּ
וְ עַ ל כָּל י ְִשׂ ָר ֵאל
.וְ ִא ְמרוּ ָאמֵ ן

May it be magnified, may it be sanctified
the great name
in the world created according to his will
and may his kingdom rule
in your lives and in your days
and in the lives of all the house of Israel
Quickly and in a time close at hand
and we say, amen.
May the great name be blessed
Forever and forever.
Let it be blessed, be acclaimed, be glorified
be extolled, be elevated, be beautified
be raised and be praised
the name of the Holy One, who is blessed
beyond any blessing or verse
acclamation or consolation
spoken in the world
and we say, amen.
May there be abundant peace
from the heavens
and life for us
and for all Israel
and we say, amen.
May the one who makes peace in his heights
Make peace for us
And for all Israel
And we say, amen.

Kaddish
Look around us, search above us, below, behind.
We stand in a great web of being joined together.
Let us praise, let us love the life we are lent
passing through us is the body of Israel
and our own bodies, let’s say amen.
Time flows through us like water.
The past and the dead speak through us.
We breathe out our children’s children, blessing.
Blessed is the earth from which we grow,
blessed the life we are lent,
blessed the ones who teach us,
blessed the ones we teach,
blessed is the word that cannot say the glory
that shines through us and remains to shine
flowing past distant suns on the way to forever.
Let’s say amen.
Blessed is light, blessed is darkness,
but blessed above all else is peace
which bears the fruits of knowledge
on strong branches, let’s say amen.
Peace that bears joy into the world,
peace that enables love, peace over Israel
everywhere, blessed and holy is peace, let’s say amen.
Marge Piercy from, What Are Big Girls Made Of?

So Will I Be Magnified
בֵּ ין ְדּבָ ִרים נוֹפְ לִים וּבֵ ין ְדּבָ ִרים ָק ִמים בְּ ִחפָּזוֹן
? ַלנּ ְִשׁ ָאר,הֲ יֵשׁ מָ קוֹם לַשּׁוֹהֶ ה
בֵּ ין ְדּבָ ִרים מֵ ִתים וּבֵ ין ְדּבָ ִרים חַ יִּים
,הֲ יֵשׁ מָ קוֹם ַלחַ י בְּ שַׁ ְל ָוה בְּ בֵ יתוֹ
? ַלנּ ְִר ֶאה,רוֹאה
ֶ  ַל,לַיּוֹשֵׁ ב בִּ ְמקוֹמוֹ
, דָ ן ָי ִִחיד יוֹשֵׁ ב עַ ל ֵכּס,אֲ נִי שׁוֹ ֵפט
וְ ֵאין מַ אֲ ִשׁים וְ ֵאין נ ֶֶאשָׁ ם
. עֵ דוּיוֹת, עֵ דוּיוֹת, עֵ ִדים,ַרק עֵ ִדים
.עתּי מַ ִהי מַ חֲ ָלה בָּ ָאדָ ם
ִ ַדוּתי יָד
ִ בְּ ַי ְל
,הֵ בַ נ ְִתּי חַ יוֹת חוֹלוֹת
רוּתּי לָמַ ְד ִתּי שֶׁ גַּם עֵ צִ ים
ִ ְבְּ בַ ג
.דוּמיָה
ִ ְְיכוֹלִים ִל ְהיוֹת חוֹלִים וְ ִל ְסבֹּל בּ
,אֲ נִי עוֹד ֶא ְחיֶה לְהָ בִ ין ֶאבֶ ן חוֹלֶה
. צוּר בְּ צָ ָרה,סֶ לַע סוֹבֵ ל
 דּוֹמֵ ם.ַכּך הַ יְקוּם ִי ְתעַ גֵּל בִּ י
קוֹמי
ִ  ֶזה ְמ.דּוּמָ ם ְמדַ בֵּ ר וְ הַ חַ י יִדּוֹם
.וְ ַכך ֶא ְתגַּדֵּ ל וְ כַך ֶא ְת ַקדֵּ שׁ
Between things falling and things hastily raised
Is there a place for the lingering, for the lasting?
Between things dying and living
Is there a place for one living peacefully at home,
Sitting in one’s place, seeing, being seen?
I assess, a solitary judge sitting on the bench,
No plaintiff and no accused
Only lots of witnesses, lots of testimonies.
In my youth I knew something of human sickness,
I understood sick animals.
As an adult I learned that trees also
Can be sick, suffering in silence.
I will yet live to understand a sick rock,
A suffering stone, a languishing ledge.
And so will the world’s place grow round within me. The inanimate
Speak silence while the living choose to be silent. This is my place
And so will I be magnified [et-gadel] and so will I be sanctified [et-kadesh].
Yehuda Amichai
Translated by Rabbi Steven Sager
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Remembering and Forgetting

Two Generations of Forgetting Have Passed
עַ כְ שָׁ ו עָ בְ רוּ ְשׁנֵי דּוֹרוֹת שֶׁ ל ִשׁכְ חָ ה
 אוֹי ָלנוּ שֶׁ כְּ בַ ר.ירה
ָ ִוְ ִהגִּ יעַ הַ דּוֹר הָ ִראשׁוֹן שֶׁ ל זְ כ
.ירה כִּ י הַ זִּ כְ רוֹנוֹת הֵ ם ְק ִלפָּה ָקשָׁ ה עַ ל לֵ ב ֵריק
ָ ִִהגַּעְ נוּ לַזְ כ
עוֹד ְמעַ ט וּבַ שָּׂ דוֹת וּבֶ עָ ִרים י ְִתהַ ְלּכוּ בְּ נֵי ָאדָ ם
,ירי צְ מָ ִחים שֶׁ ל אוֹהֲ בֵ י טֶ בַ ע
ֵ וּבִ יְדֵ יהֶ ם כְּ מוֹ ִספְ ֵרי מַ גְ ִדּ
, וְ י ְִק ְראוּ זֶה ֶאל זֶה.ירי בְּ נֵי ָאדָ ם
ֵ עַ כְ שָׁ ו מַ גְ ִדּ
 ִהנֵּה הַ צֶּ בַ ע הָ ָאפְ יָנִי, ִהנֵּה הַ ִסּימָ נִים,יתי
ִ ִ ל ֹא טָ ע,אתי
ִ ִָהנֵּה מָ צ
 זֶה ֵריחוֹ, ַ ִהנֵּה הַ ִחיּוּ� הַ יָּדוּע,שֶׁ ל עֵ י ַניִם וְ שֵׂ עָ ר
 זוֹ ִאשָׁ ה, זֶה י ִָדיד וְ זֶה י ִָדיד שֶׁ ל י ִָדיד,וְ זֶ ה ְשׁמוֹ
,וּדּמוּי ַא ְתּ
ְ  וְ זֶה ְדּמוּי ָאבִ י וְ זֶה ְדּמוּי אֲ נִ י,מֵ ָאז
 זֶה הַ שֵּׁ ם,פּוֹרחַ מָ ַתי ַא ָתּה נוֹבֵ ל
ֵ מָ ַתי ַא ָתּה
,ידים
ִ  וְ זֶה הַ שֵּׁ ם הַ ְמ ֻקבָּ ל בֵּ ין אוֹהֲ בִ ים וִ י ְִד,הַ מַּ דָּ עִ י
.וְ זֶ ה שֵׁ ם בְּ ִלי ִאישׁ וְ זֶה ִאישׁ שֶׁ ֵאין לוֹ שֵׁ ם
.וְ זֶ ה הָ יָה
Now two generations of forgetting have passed
and the first generation of remembering has arrived. Woe to us that already
we have arrived at remembering for memories are the hard shell over an empty heart.
In a little while people will walk through fields and cities
with something like nature lovers’ plant guides in hand
now person guides. And they will call to one another,
here I found it, not mistake, here are the signs, here is the characteristic color
of the eyes and hair, here is the well known smile, this is its fragrance,
and this is its name, this was a friend, friend of a friend, this a woman
of long ago, this one is the image of my father and this the image of me and of you,
when you will flower and when you will wilt, this is the scientific
name, and this is the common name between lovers and friends,
and this is a name with no person and this is a person with no name.
And that’s how it was.
Yehuda Amichai
Translated by Rabbi Steven Sager

Dialogue of the Historian and the Poet
Now two generations of forgetting have passed
and the first generation of remembering has arrived. (Amichai)
The modern effort to reconstruct the Jewish past begins at a time that witnesses a sharp break in
the continuity of Jewish living and hence also an ever-growing decay of Jewish group memory.
In this sense, if for no other, history becomes what it had never been before—the faith of fallen
Jews. For the first time history, not a sacred text, becomes the arbiter of Judaism. (Yosef Hayim
Yerushalmi, Zakhor)

Woe to us that already
we have arrived at remembering for memories are the hard shell of an empty heart.
The break with the intimacy of the old existence has indeed occurred, but the deeper return to
this intimacy has not taken place. The enthusiasm for religion and the genuineness of the old
relationships has vanished, but no new enthusiasm has broken forth, no new set of relationships
has been built. (Edouard Gans, 19th Jewish historian, quoted in Zakhor)

And that’s how it was.
As a professional Jewish historian I am a new creature in Jewish history. My lineage does not
extend beyond the second decade of the nineteenth century…. I live within the ironic awareness
that the very mode in which I delve into the Jewish past represents a decisive break with that
past. (Zakhor)

And Who Will Remember
,וּמי יִזְ כֹּר? וּבַ מֶּ ה ְמשַׁ ְמּ ִרים זִ ָכּרוֹן? בַּ מֶּ ה ְמשַׁ ְמּ ִרים בִּ כְ לָל בָּ עוֹלָם
ִ
פָּאה עֲמֻ ָקּה
ָ  בְּ חֹם ָגּבֹהַּ וּבְ הַ ְק,ְמשַׁ ְמּ ִרים בְּ מֶ לַ ח וּבְ סֻ כָּ ר
. בְּ יִבּוּשׁ וּבַ חֲ נִיטָ ה,בַּ אֲ ִטימָ ה מֻ ְחלֶטֶ ת
יוֹתר הוּא
ֵ ְאֲ בָ ל ִשׁמּוּר הַ זִ כָּ רוֹן הַ טּוֹב בּ
ירה ַאחַ ת
ָ ִלְשַׁ ְמּרוֹ בְּ תוֹך הַ ִשּׁכְ חָ ה שֶׁ ַאף זְ כ
.ל ֹא תּוּכַל לְ עוֹלָם ַל ְחדֹּר לְתוֹכָה וּלְהַ פְ ִריעַ ֶאת ְמנוּחַ ת הַ נֶּצַ ח שֶׁ ל הַ זִ כָּ רוֹן

And who will remember? And how do we preserve memory? How do we preserve generally in the world?
We preserve with salt and sugar, high heat and deep freeze
with vacuum seal, with drying and embalming.
But the best way of preserving memory is
to preserve it inside of forgetfulness so that even a single recollection
will be unable to penetrate inside and disturb the eternal rest of the memory.
Yehuda Amichai
Translated by Rabbi Steven Sager

Memory: The Past Breaks Through Into the Future
.וְ כָל ָאדָ ם הוּא סֶ ֶכר בֵּ ין עָ בָ ר לְעָ ִתיד
כְּ שֶׁ הוּא מֵ ת נ ְִשׁבָּ ר הַ סֶּ ֶכר וְ הֶ עָ בָ ר ִמ ְת ָפּ ֵרץ לְ תוֹך הֶ עָ ִתיד
 וְ הַ זְּ מַ ן הוּא ֶאחָ ד.וְ ֵאין מֻ ְקדָּ ם וְ ֵאין ְמאֻ חָ ר
. זְ מַ נֵּנוּ ֶאחָ ד,כְּ מוֹ אֱ �הֵ ינוּ
.וְ ֵז ֶכר הַ סֶּ כֶר לִ בְ ָרכָ ה
And every person is a dam between past and future.
When he dies the dam is broken and the past breaks through into the future
And there is no early or late. Time is one
Like our God, our time is one.
And the memory of the dam is a blessing.
Yehuda Amichai
Translated by Rabbi Steven Sager

Remembering and Forgetting
ירה וְ ִשׁכְ חָ ה
ָ ִהָ עוֹלָם מָ לֵא זְ כ
 ִלפְ עָ ִמים הַ זִּ ָכּרוֹן.כְּ מוֹ יָם וְ יַבָּ שָׁ ה
הוּא הַ יַּבָּ שָׁ ה הַ מוּצֶ ֶקת וְ הַ ַקּיֶּמֶ ת
וְ לִפְ עָ ִמים הַ זִּ ָכּרוֹן הוּא הַ יָּם שֶׁ ְמכַסֶּ ה הַ כֹּל
.כְּ מוֹ בַּ מַּ בּוּל וְ הַ ִשׁכְ חָ ה ִהיא יַבָּ שָׁ ה מַ צִּ ילָ ה כְּ מוֹ אֲ ָר ָרט
The world is filled with remembering and forgetting
as it is with sea and dry land. Sometimes memory
is the dry land that is firm and founded
and sometimes memory is the sea that covers everything
like in the flood forgetting is the dry land like Arrarat.

Yehuda Amichai
Translated by Rabbi Steven Sager

